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PRELUDE 


Opening Sermon 



Al-hamdu lillak. Indeed, all praise is due to Allah. We praise Him 
and seek His help and forgiveness. We seek refuge with Allah from 
oui souls evils and our wrong doings. He whom Allah guides, no one 
can misguide; and he whom He misguides, no one can guide. 



1 hear witness that there is no (true) god except Allah — alone 
without a partner, and 1 bear witness that Muhammad (S) is His ‘abd 
(servant) and messenger. 



«O you who believe! Revere Allah the right 
reverence, and do not die except as Muslims.» ' 



«<) people! Revere your Lord who has created you 
from a single soul, created from it its mate, and 
dispersed from both of them many men and women. 


■ » i 

XIII 


1 Al 'Imran 3:102, 
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xiv 



Revere Allah through whom you demand things 
from one another, and (cherish the tics of) the 
wombs. Indeed, Allah is ever-Watchful over you.» ! 



«0 you who believe! Revere Allah and say just 
words. He will then rectify your deeds and forgive 
your sins. He who obeys Allah and His Messenger 
has certainly achieved a great victory.» 2i 3 



indeed, tlie best speech is Allah’s 



Book and the best guidance 
is Muhammad’s ($1) guidance. The worst affairs (of religion) are those 
innovated (by people), for every such innovation is an act of 
misguidance leading to the Fire. 


Our Mission: Purification and Cultivation 


Our goal is to promote true Islam that derives from Allah’s ($$) Book, 
His Messenger’s (0) Sunnah, and the sahdbah’s (4») understanding. 


1 An-Nisi i F 4:1. 

2 Al-Ahzab 33:70-71. 

3 The above paragraphs are called Khuthat id-Ha]ah (the Sermon of Need) with which 
the Prophet (Hi) often started his speeches. This is recorded by Muslim, Abu 
Dawud, etc., from I bn Masud. I bn 'Abbas, and other companions (t^). The 
Prophet (Hi) also said the very last paragraph when starting a speech. This is 
recorded by Muslim, an-NasaX etc,, from Jabir (4^) {al-Mishkat no. 137), 
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Quest for Love & Mercy 



This is the only Path that can incorporate correct Islamic beliefs and 
practices. Since, over the centuries, Muslims have largely drifted away 
horn this magnificent Path, it becomes imperative to guide them back 
to it and help them live by its dictates. 

Therefore, any serious work in promoting Islam must involve two 
fundamental components: purification and cultivation. Allah ($$) 
indicates that these two components were central to the Prophet’s 



mission: 


■P J 



^ , 2 ^ 3 0 a v* 
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«It is lie who has sent among the unlettered a 
Messenger from themselves reciting to them His ay at, 
purifying them, and teaching them the Book and 
Wisdom — although hey previously were in clear 
deviation^ 1 


Our mission, then, is to present purified Islamic teachings and 
practical guidelines for implementing them. 

This book is a humble response to our realization of a great 
responsibility: the responsibility to bring forth before the English- 
speaking public writings that refine Islam and present it pure and 
simple, as close as possible to the way it was understood and practiced 
by its early righteous pioneers — the salaf. 

We call upon all Muslims to support us in carrying out this noble 
trust. This will surely elevate and honor us and spread the eternal 
message of Islam all over the earth, as Ailah promises: 



«It is He who has sent His Messenger with Guidance 
and the Religion of Truth, in order to make it 



1 Al-Jumu ah 62:2, 









prevail over all (false) religions, however hateful this 
may be to pagans.» 1 


In what 









1. Purification 



a) Purifying Our Sources of Knowledge 

Wrong heliel's and practices deriving from weak reports have marred 
the beauty of Islam and prevented the Muslims' advancement. 
Therefore, we must purify our knowledge from weak and fabricated 
narrations. This is an essential task that must precede any action, 
because good actions can only be based on a solid foundation that may 
be traced back to Allah’s authentic revelation. 

Praising those who strive in purifying the Islamic knowledge, 
Allah's Messenger ($1) said: 



<This knowledge will be carried by the trustworthy 
individuals from every generation — they will expel 
from it alterations of the excessive, falsehoods of the 
liars, and misinterpretations of the ignorant.> 2 


1 As-Sqff 61:9. 

2 Recorded by al-Bayhaql, Ibn Adiyy, and others From Abu Hu ray rah, lbn Mas ud, 

and other companions It is verified to be fiastm by al-Albam {Mishkat ul- 

Masabih no, 239). 
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b) Purifying Our Beliefs 


■ 4 

XVII 


» 



Beliefs of the Muslim masses have become contaminated with 


dogmas 


coming from 







part of 




purification process is to purify our beliefs so that they are only based 
on authentic texts from the Qur’an and Sunnah, in compliance with the 


beliefs of the sahabah, and clean 

a m * 

partners with Allah), Allah praised 




«So if they believe as you (Q Prophet’s companions) 
believe, they are indeed truly guided.» 1 


c) Purifying Our Actions 


We should also purify our actions so that they conform with authentic 
texts from the Quran and Sunnah, compliant with the understanding 
and practice of the sahabah , and clean from human innovation (or 
bid ah). This is the only acceptable path of guidance, as Allah (®§) 



ri 




a S 


says: 


«If a person opposes the Messenger, after guidance 
has become dear to him, and follows other than the 
path of the believers 2 , We will give him what 
(consequence) he chose and admit him into Hell — 
what an evil destination!* 3 


1 Al-Baqarah 2:137. 

2 The description "believers” here applies primarily to the sahabah (4&). 

3 An-Nisa 4:115. 
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2 . Cultivation 


Cultivation (or tarbiyah) is to establish our beliefs and actions upon the 
purified knowledge. Cultivation goes hand-in-hand with purification. 

a) Becoming True Followers of the Salaf 


The above discussion about purifying our beliefs and actions must 
extend to cultivating ourselves and our communities upon the purified 
teachings. If we do this, we can hope to be true followers of our great 
salaf — the sahabah (4&>). Allah (S$) praises both in the following: 



«The first to embrace Islam among the Muhajiriin 
ami the Ansar, and also those who follow them in the 
best way, Allah is pleased with them and they with 
Him. He has prepared for them gardens beneath 
which rivers flow, and in which they will abide 
eternally. This is the supreme success.» 1 


This cultivation should bring back to Muslims the spirit of truth- 
seeking — instead of stubborn and narrow-minded adherence to 
mathhabs (sects) and prejudiced loyalty to parties. 


b) Inviting to the Pure Religion 


We should educate and guide the Muslims toward the purified Islam, 
so as to implement its teachings and revel in its virtues and ethics. We 
should also invite the non-Muslims to the unadulterated truth of Islam. 

Promoting this blessed guidance is a duty that every Muslim should 
cherish and support. Allah (§$) says: 


I Ai-lawbah 9:100. 
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«Let there arise from you (Muslims) a nation who 
invites to good, enjoins right, and forbids wrong, for 
those are the successful.* 1 


This is an obligation on every Muslim according to his ability, as 
Allah (lib commands: 



«Help one another in righteousness and piety; and 
do not help one another in sinning and 
transgression.* 2 


This is the only way to attain Allah’s acceptance and achieve 


happiness and success. Allah 





savs: 



«Ry time, a human being is surely in loss, excepl for 
those who believe, do righteous deeds, mutually 
enjoin the truth, and mutually enjoin 
perseverance.* 3 


And this is the way to establish true and honest compassion among 

Allah’s servants — compassion emanating from a strong unifying 
cause. Allah (Wi) says: 



i Al 'Imnm 3:104. 

- Al-Maidah 5:2. 

3 Al-'Asr 103:1-3. 
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«And hold last, all together, by the rope of Allah, 
and be not divided among yourselves.* 1 


c) Presenting the Islamic Solution 


Inviting to the Truth includes providing realistic Islamic solutions to 
contemporary problems. There is no doubt that Allah’s guidance is the 
only comprehensive way to resolving people’s problems at the 
individual and communal levels. Allah (H$) says: 

fill o‘lj> 

«Judge between them according to what Allah has 
revealed, and do not follow their errant views.* 2 



1 Al Imran 3:103. 

2 Al-Maidah 5:49. 









PREFACE 


u he Muslim Family 

“The Muslim Family” is a series of books that presents detailed 
discussions relating to the family life, starting with courting and 
marriage, and extending into raising children according to Islam. To- 
date, this series consists of the following titles: 


1 

The Quest for Love & Mercy 

Regulations lor Marriage & Wedding in Islam 


2 

Closer than a Garment 

Martial Intimacy According to the Pure Sunnah 


3 

The Fragile Vessels 

Rights and Obligations between the Spouses in Islam 

i 

LUjh 

-F 

4 

Our Precious Sprouts 

Islamic Regulations for Newborns 

b.sLii \ySi 
■ 


The first three parts of this series, including this current book, deal 
with various aspects of marriage, 

Marriage holds a position of perpetual significance because of the 
central role it plays in the human life. It is not surprising, therefore, 
that the scholars of Islam have discussed it in extensive writings 
through the ages. 

Under the contemporary influence of non-Islamic cultures, many 
misconceptions have been introduced into various areas of Islam — 
spilling into issues of marriage, divorce, and other family-related 
matters. 

Viewing the needs and concerns of the Muslims who are forced to 
live in such alien environments, we find that most Islamic writings on 
inarriage are restricted in scope — having been written for different 
cultures and backgrounds. 


xxi 
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This leaves quite a large gap that needs to be filled for the benefit 
of the English-speaking Muslims — which is what we attempt to fulfill 
in this 3-book set that covers various aspects of marriage according to 
the authentic Sunnah: 

The first book discusses the importance and advantages of 
marriage, selecting a spouse, the courting process, the marriage 
contract, the wedding celebration, the walimah, and forbidden 
marriages. It provides a practical procedure for performing the 
marriage contract and includes a model mam age certificate. 

The second book discusses the proper etiquettes of marital 
intimacy, forbidden acts of intimacy, the perils of zina, and birth 

control. It answers many frequently-asked questions about: various acts 
of intimacy. 

The third book discusses the rights and obligations of the two 
spouses. It includes brief biographies of the Mothers of the Believers, 
realistic pictures from the life of the Prophet (0) with his wives, and 
a complete discussion of the hadith of Umm Zar\ 

This series deals with marriage and other family issues in a 
practical approach, taking advantage of the author’s years of experience 
in the field of marriage and counseling. Each book serves as a 
complete handbook within its scope — providing reliable knowledge 
based on authentic evidence from Allah’s Book and His 
Messenger’s (0) Sunnah. 


This Book 

This is the first book in '‘the Muslim Family” series. It discusses all 
steps involved in establishing the marriage. This includes the 
importance and advantages of marriage, qualities to be sought in a 
spouse, the courting process, conditions and requirements for the 
marriage contract, etiquettes for marriage consummation, wedding 
celebration, and forbidden types of marriage. It also points out a large 
number of violations to Islam that are commonly committed by 
Muslims at every step of the marriage process. 

Within its scope, this book thoroughly covers ail issues that are 
conventionally discussed or inquired about — which makes it valuable 
as a reference and a textbook. At the same time, its simple presentation 
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makes it easy to read and understand by the layman. 

The lirst edition of this book was published five years ago (June 
2000). While keeping the original content, this “revised edition” has 
the following main enhancements: 

0 It corrects many typing errors, both in the Arabic and English texts. 

£> It improves the style and structure of many sentences and 
paragraphs. 

0 It replaces the original “Prelude’ 1 and “Arabic Terms” with 
improved versions. 

0 The cover’s color-scheme and other art-work have been modified. 


Acknowledgement 
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completion of this work. May He further reward all the Muslims who 
helped and supported this effort in various ways. In particular, may 
Allah ($i) reward my shaykh and teacher, Muhammad Nasir ud-DTn 

I 

al-Alban! whose works have benefited us in ways beyond description, 
my son ‘Abdullah who designed the original cover, Sundus al-As'ad 
who proof-read the manuscript oF the original edition, and my 
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We ask Allah ($g) to make this humble effort helpful and 
profitable to the Muslims, forgive our shortcomings, purify our work 
from hypocrisy and conceit, and accept it from us. 



«Gur Lord! Grant unto us wives and offspring who 
will be the comfort of our eyes, and make us leaders 
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for the pious.» 1 




«My Lord! Let me establish the prayer, and the 
same for my progeny. Our Lord! Answer my dua. 
Our Lord! forgive me and my parents and the 

A 

believers on the Day of Reckonings 


Our Lord, forgive us and all of the believers, and bestow Your 
peace and praise upon our Prophet Muhammad (0). 



Al-Madmah al-Munawwarah 
Wednesday, 26 Rajah 1426 

31 August 2005 


1 Al-Furqan 25:74, 

2 Ibrahim 14:40-4 L 






CHAPTER 1 


A BLE8SBJ BOND 


Marriage Is One of Allah’s Laws 


Allah ($t) created our world and the laws that govern it. Among 
Allah’s laws is that we need food to survive, air to breathe, rain for 
vegetation, and so on. 

One of Allah’s important laws is that things are created in pairs; 
and from these pairs, reproduction occurs. Allah says: 



«We have created all things in pairs, that perhaps 
yon may remember.» 1 


This applies to human beings who are made of male-female pairs 
as well. Humankind started with our father, Adam, and our mother, 
Hawwa 1 (Eve), From that pair, Allah ($Sjg) created all of the other 
people, as He (^) says: 



«0 people! Revere your Lord who has created you 
from a single soul, created from it its mate, and 
dispersed from both of them many men and 

women.» 2 



1 Ath-'fhariyat 51 : 49 . 

2 An-Nisa J 4:1. 


1 
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And He (Hit) says 



«0 people! We have created you from one male and 
one female, and have made you nations and tribes so 
as to know one another. The noblest among you in 
the sight of Allah is the most pious. Verily, Allah is 
All-Knowing and All-Aware.» 1 2 3 


This continues to be the way of reproduction for humans, as 
Allah (Hi) says: 


(Ju Jrj I I A) l_j) 


vr uji<. 
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«AIIah has given you spouses from yourselves, and 
has given you, from your spouses, children and 
grandchildren, and has provided you with good 
things for your sustenances 1 


Islam Urges the Muslims to Marry 

Definition 

The word commonly used in Islamic texts for marriage is nikah. In the 
original Arabic language, it means "intercourse”. But it was then 
applied to the marriage agreement because it is a means to 
intercourse. ' 

Thus the statement, "He performed nikah on the daughter of so and 
so,” normally means that he executed an agreement for marriage. On 


1 Al-Hujurat 49:13. 

2 An-Nahl 16:72. 

3 Lisdn id-Arab. 






A Command from Allah and His Messenger 


Allah (®f) commands the believers to marry and help those 
charge to marry as well. 












H ,JI<0 


«Marry the unmarried a 
of your male 
poor, Allah will 
is Bountiful and 


from His 


Also, Allah’s Messenger (ill) commanded the young people to 
marry, and advised those of them who could not afford it to fast as a 
means of controlling their sexual desire. Ibn Masud (<$&>) reported, 
“We were with the Prophet (0) while we were young and had no 
wealth whatsoever. So Allah’s Messenger (0) said: 



rfT + H 8 

<Young men, those among you who can afford 
marriage should do so, for it heilps tower the gaze 

and guard the private parts (from zina). And those 
who cannot afford it should fast, for fasting is a 
repression (of desire) for him.>“ 2 


Similarly, 







i hophet 





1 An-Nur 24:32. 

2 Recorded by itl-BukhM, Muslim, and others. 
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<You should marry. And those who cannot afford it 

should fast, because it restrains their desires ' 








< Any one among you who has the ability should 
marry, because it helps lower the (lustful) gaze and 
guard the private parts. And whoever cannot afford 
it should fast, because fasting is a restraint (of 
desire) for hhn.> 2 


Allah’s Promised Help 


Allah’s Messenger (&§l) indicates that Allah promises to help any 
person who aspires to marry in order to avoid sinning. Abu 
Hurayrah (4&>) reported that Allah’s Messenger (0) said: 



<There are three individuals that it is a right upon 
Allah to help them: a fighter for Allah’s cause, a 
mukdtib 3 who wants to pay himself off, and one who 
seeks marriage for the purpose of preserving his 
chastity.> 4 


1 

2 

3 

4 


Recorded by at-TabaranT (in al-Awsat) and ad-Diya* uI-MaqdisT. Verified to be 


authentic by al-Alban! (SahTh id-Jami no, 4058). 

Recorded by an -Mas a l Verified to be authentic by al-Alban! {Sahlh ul-Jamt no, 

6498). 


A slave who makes a contract with his master to purchase his freedom. 

Recorded by Ahmad, at-Tirmithl, an-NasaX and others. Verified to be hasan by al- 
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<It is a right upon Allah to help one who seeks to 
marry for the purpose of avoiding what Allah has 
prohibited.^ 1 


danger or Bachelorship 


A strange phenomenon has recently developed among Muslims, 
without being confined to one country or nationality — a phenomenon 
whose consequences can prove to be most devastating to the Muslim 
community. This phenomenon is the alarming number of unmarried 
Muslim men and women. 


On an individual level, it may appear that bachelorship poses a 
very insignificant threat to the Islamic world. However, in Islam, 
unlike other religions, matters are weighed in light of their benefits or 
harms to the community us a whole. So, what is the effect of single 
unmarried men and women on the community? To find the answer to 
this question, all one has to do is look at the non-Muslim communities. 
Every day we are confronted by the perversion and sinful practices that 








societies. 





of their unnatural decision to abstain from marriage. 

No Muslim would want the Muslim Utnmah to fall into lifestyles 
like those of Pompeii or Sodom and Gomorrah towns that Allah 
totally destroyed because of their perversion and disobedience. 
Protection against a fate similar to that can only be through lawful 


marriage 



Albftm (Sahih ul-Jcimi no. 3050). 

I Recorded by Ibn ‘Adiyy. Verified to be hasan by al-Albam (Sahih ul-Jdmi no. 


3152). 
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Marriage Is a Practice of the Prophets 


Previous Prophets 


Previous prophets of Allah have married women, and none of them 
was known to practice celibacy. Allah (0®) says: 



«And We have surely sent messengers before you (O 
Muhammad) and granted them wives and 
offsprings 1 


Our Prophet 


The Prophet Muhammad (0) indicated that marriage is part of his 
Sunnah, and that whoever neglects it is not of his true followers. Even 
though he derived the greatest pleasure and highest satisfaction from 
the prayer, Allah’s Messenger (0) expressed that he still had the 
desire for worldly pleasures such as women and perfume. This is only 
natural for a human messenger. Anas reported that Allah’s 
Messenger (0) said: 



<Of your worldly life, I have been made to desire 
women and perfume. But the satisfaction of my eye 
has been made in the salah.> 2 



1 Ar-Rad 13:38. 

2 Recorded by Ahmad, an-NasaX and others. Verified to be authentic by al-Alban! 
(Soft Th id-Jami no. 3124)* 
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« 

^Marriage is a sunnah (way) of mine; and whoever 
does not follow my Sunnah is not of my followers. 
Marry because I will display your outnumbering the 
other nations on Resurrection Day. Whoever has 
wealth should marry, and whoever does not should 
fast, because fasting is a restraint for him.> 1 




“Marry; indeed, the best of this Ummah (the 
Prophet 0) had the most wives,” 2 


Mo Monasticisivi in Islam 


Some of the followers of the earlier prophets tried monasticism as a 
self discipline that could possibly bring them closer to Allah, However, 
they were not able to fulfil! it as well as they had hoped. The reason 
is simply that it contradicts human nature, and that is why it is not 
permitted in Islam. 

'A’ishah (l^b) reported that Khuwaylah, daughter of HakTm Bin 
Umayyah Bin Harithah Bin al-Awqas as-Sulamf (from the tribe of 
Sulam) visited her. Khuwaylah was married to 'Uthman Bin Mazun. 


Allah's Messenger (®) saw her and noticed her messy appearance; so 
he asked ‘A’ishah, «?iL> IL* Ti u .iAJU In <Q Aishah! What makes 


Khuwaylah appear so messy ?> ‘A’ishah 



replied, “O Allah’s 


Messenger! This woman’s husband fasts during the day and prays 
during the night. So it is as if she does not have a husband, and thus 


she neglected her appearance.” Allah s Messenger (m) then summoned 



Hi i „ 


J 


LaJLt U >} <0 


'Uthman Bin Mazun and said to him, «? 

e ■* 

‘Uthman! Are you doing that because you dislike my Sunnah?> He 

replied, “By Allah, no, O Allah’s Messenger! Rather, my whole 


interest is to follow your Sunnah.” Allah’s Messenger ($i) then said: 


1 Recorded by Ibn Majah. Verified to be authentic by al-Alban! (<xs-SuhThah no. 

2383). 

2 Recorded by al-Bokhan and Ahmad. 







Chapter 1 



Quest for Love & Mercy 




- ■■ ■ » "T - 


jp** 1 ^ . jj ^ ft ' E ^ "P* jj 

*1)1 ,juli ^L*JI ^ t^Ul ^jlia 


.=* 
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<Verily, 1 sleep and pray, fast and break fast, and 
marry women. Thus fear and revere Allah O 
TJthman, because your family has a right upon you, 
your guests have a right upon you, and your self 
(body) has a right upon you. So, cast and break fast, 
and pray and sleep.> * 1 


In another report by ‘A’ishah (^&), 
to him: 







<0 TJthman! Monastieism has not been enjoined 
upon us. Do you not have an example in me? By 
Allah, verily I fear Allah and safeguard His 
boundaries more than any of you.> 2 


Disliking the Sunnah? 


As vve have seen above, fulfilling a natural desire in a lawful way is 
not wrong, and it does not represent a lack of piety. Rather, that is the 
way of the Prophet (0) who is the most pious of all peopte. 

To the same meaning, Anas (4&>) reported that a number of men 


went to the houses of the Prophet’s (0) wives and 




ired about the 


Prophet’s (0) manner of worship. When the Mothers of the Believers 

too little. Then 


described that to them, they thought that he (0) 




Jj 

1 Recorded by Ahmad and Abu Dawud. Verified lo be authentic by al-Albani (Invci 

td-GhalU no. 2015). 

2 Recorded by Ibn Hibban, Ahmad, and at-Tabarfm! (in al-Kahtr). Verified to be 
authentic by al- Alban! (IrWa ' ul-Ghalil no. 2015). 
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they argued, How could we reach Allah’s Messenger’s (S) level, 
when all o'J his previous and later sins have been forgiven?” So one of 
them pledged, ”1 will always pray the whole night without sleeping,” 
One said, ”1 will fast every single day.” One said, ”1 will abstain from 
women and never marry." One said, "I will never sleep on a mattress.” 


And one said, “I will never eat meat" When the Prophet (m) heard of 
that, he addressed them and the other Muslims, saying: 



<lndecd, by Adah, I fear Allah and revere Him 
better than any of you; yet I fast (some days) and 
break my fast (on others), I pray (part of the night) 
and sleep (the other part), and I marry women. So, 

anyone who dislikes my Sunnah is not (a follower) of 
me.> 1 


Advantages of Marriage for Individuals 

Being ordained by All ah the Most Wise and All-Knowing, marriage is 

sure to have many virtues and advantages. In what follows we list a 
number of them. 


1. Preservation of Faith and Religion 


Righteous spouses assist one another in preserving their Dm by 
offering help, support, and advice that enable them to obey Allah and 
abstain from sinning. Anas (4Q reported that the Prophet (S) said: 



<When Allah grants one a righteous wife, He has 


1 Recorded by al-Bukhan, Muslim, und olhers. 
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helpers him (by that) to preserve half of his religion. 
Let him then fear and revere Allah in regard to the 

other half.> 1 




report from 









■ + 

<When a person marries, He has (by that) completed 
half of his faith. Let him then fear ami revere Allah 

in regard to the remaining half.> 

2. PRESERVATION OF CHASTITY 



Men have a natural desire for women, and vice versa. Satan takes 
advantage of that to entice men and move their iusts when a woman 
approaches or moves away from them. He pictures her to them in an 
attractive and appealing form, which may lead them to various forms 

of sinning in compliance with their iusts. 

Usamah Bin Zayd (t&) reported that Allah’s Messenger (S) said: 


ft . * UJI J L^j) I ^ (Jj jJ L°)) 

<1 have not left after me a trial more harmful! to men 

^ i. ■ ■ I ■ ■ ■ 1 . HJl I—gJ 1 11 1 w 

! Recorded by ai-TabaranT and al-Hakim. Verified to be ha son by ahAlbani (as- 

Salnhah no. 625). 

2 Recorded by at-Tabarant(in al-Awsat) and others. Verified to be hasan by al-Albam 
(as-Sahthah no. 625 & SahTh ul-Jdmi no. 430). 

‘«i « » ■ ' 

3 Recorded by at-Tabaram in al-Awsai . Veri f ied to be hasan by al-Albani (as-Sahthah 

m 

no. 625 and SahTh ul-Jdmi no, 6148). 

■ ■ ■ * 
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than womens * 1 


A married person has a quick means of protection against the 
Devil’s whispers and seduction. Jabir (4&) reported that the Messenger 
of Allah (0) said: 



<A woman approaches in the (tempting) form of a 
devil, and moves away in the (tempting) form of a 
devil., When any of you finds in a woman something 
that attracts him, he should go to his wife, because 
she lias the same as the other woman has, and that 
satisfies his desire (in a lawful way).> 2 


3. Enjoying Love, Mercy and Security 


Love and mercy are important sentiments that brighten one’s life and 
give him a feeling of reassurance, security, and happiness. One of 


Allah’s (Hg) great favors is the love and mercy that He instills among 
the married couple. They dwell into each other, just as one dwells into 
a house that gives him protection, security, and happiness. Allah 




«And among His signs is that He created for you, 
from yourselves, spouses that you may dwell (in joy 


> - ^■ ■ . 

1 Recorded by al-Bukhan, Muslim, and others* 

2 This is a combined report recorded by Muslim, Abu Dawud, and others (as-Sahfhati 
no. 235), 
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and security) unto them, and He set between you 
love and mercy; surely in that are signs lor those 
who reflect.* 1 2 3 


Furthermore, there is a wonderful feel of closeness between the 
married couple — similar to the closeness of a garment to a person's 
body. They provide for each other protection, comfort, and cover. 



Allah ($*) says: 



:<They are a garment for you and you are a garment 


to them.* 


i 


4. Lawful Fulfillment of Desire 


As is indicated above, Allah (Hi) has instilled in human beings the 
desire for the opposite gender. This desire may be satisfied in unlawful 
ways that would have destructive effects on the individuals and 


societies 


as is detailed later in this book 


Alternatively, one of Allah’s great favors on us is that he provided 
us with marriage as a lawful channel for venting our desires. Ibn 


'Umar and Ibn 'Amr Oj$t>) reported that the Prophet (£$) said: 




<1 his life is a temporary accommodation, and the 
best of its accommodations is a righteous wue.> * 


Ibn 'Abbas ($&) reported that a man came to the Prophet (0) and 
said, “We have an orphan girl under our custody. A poor man and a 
rich man have both courted her. She prefers the poor man, but we 
prefer the rich man. (What should we do?)” The Prophet (0) 

responded: 


! Ar-Rurn 30:21. 

2 Al-Baqarah 2:187. 

3 Recorded by Muslim, Ahmad, and an-Nasam 
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«. c iScJ! o4?^^ 'Jt fJ» 

/ ^ 

<Eor those who like each other, nothing has proven 
as good as marriages 1 

5. Pleasurable Way of Increasing Good Heeds 


Not only is marriage a lawful means of fulfilling a person’s desire, but 
is also a means of increasing one's balance of good deeds. 

reported that some of the companions of Allah's 


Abu Than' 




Messenger (s®l) complained to him. O Allah s 



The 


wealthy people have taken away all of the rewards. They pray as we 
do and fast as we do, and they give charities from their extra monies.” 


He (2p) replied: 




JJXa 





<But has Allah not given you that which you may 

offer as charity? Verily: 

O Every tasbih (saying “Subhan Allah — Exalted is 
Allah”) is a charity; 

s> Every takbtr (saying AlW.hu akbar — Allah is the 
Greatest”) is a charity; 

O Every tahlU (saying “Im ilaha illallah — There Is 
no true deity except Allah”) is a charity; 

e> Every tahmld (saying fi< Al-hamdu lillah — Praise 
be to Allah”) is a charity; 

O Commanding good is a charity; 

Forbidding the evil is a charity; 

<-5 And having intercourse (with your wife) is a 
charity. > 




Recorded by Jbn MTtjah, ab Hakim, and others Verified lo be authentic by abAMni 
{as-Sahthah no. 624}. 
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The companions asked, “O Allah’s Messenger, does a person even 
receive a reward for fulfilling his desire?” He (0) responded: 

JJ3 0^ ‘("Lr 3- ej 

£ 

<Assume that he directed it toward a prohibition 
(zina), would that not result in a burden for him?> 

They replied, “Yes, indeed.” He (ill) deduced: 

«.>] L«J J5U-I J 

therefore, if he directs it toward that which is 
permissible (his wife), he gets a reward for it.> 


Allah’s Messenger (HH) then mentioned a number of other things that 
constitute charities, and concluded by saying: 

* 

* jj J 

u LuS'j \X& 

<And all of that may be covered by two ralcat that 
one would pray in the mid-morning.> 1 

Commenting on this, al-AlbanT (s$J) said: 

“As-SuyutT said in Itjikdr ul-Athkar that one’s 
intercourse (with his wife) is a charity, even if he did 
not have any intention in that regard. My opinion is that 
this may be true for each intercourse, but he should 
have a prior intention in that regard at least when he 
first married her. And Allah knows best.” 2 


In a similar Iwdith, 
Messenger (0) said: 


Abu Tharr (44 reported that Allah’s 



1 Recorded by Muslim, Ahmad, and others. 

2 A dab uz-Zifaf p. 138. 
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<ft is required for every person, every day upon 
which tine sun rises, to offer a charity for Diimsellf.> 


— 


Abu Tharr asked, "O Allah’s Messenger! How can 1 give charity when 
I have no motley?” He (0) replied: 



<That is because among the forms of charity are: 

O Takhir (saying “Allah tt akbar — Allah is the 
Greatest”); 

<d> (Saying) “Subhdn Allah — Exalted be Allah”; 
r > (Saying) “ Al-hamdu lilldh — Praise be to Allah”; 
O (Saying) u Ld ilaha illalldh — " here is no true 
deity except Allah”; 

=> (Saying) “ Astaghfir Ulldh — I seek forgiveness 

from Allah”; 

O Commanding good; 

O Forbidding evil; 

O Removing thorns, bones, and rocks from the 
people’s way; 
c > Guiding a blind man; 

-> Helping a deaf and dumb man hear and 
understand; 

O Directing a person who lost something to loss — 
if you know where it is; 

■=!> i funning, with the power of your legs, to help one 
who is desperately seeking help; 

=> Raising, with the power of your arms, an object 
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— 


for a weak person; 

O Having intercourse with your wife: you get a 
reward for this as well — 

All of those are forms of charity that you earn for 
yourself.> 


Abu Tharr (4$Q asked, “How could I get a reward for fulfilling my 
desire?" The Prophet (0) responded: 



toLi 

<If you had a child who reached puberty, and you 
expect good from him, but he died, would you seek 
Allah’s reward for that?> 




Abii Tharr replied, "Yes!" The Prophet (0) asked: «ViltU- coU» <Are 
you the one who created him?> Abu Than' replied, “No, it is Allah 

) asked: <Are you the 

one who guides him?> Abu Than - replied, “No, it is Allah who guides 
him!” The Prophet (iH) asked: « cali » <Are you the one who 

sustains him?> Abu Tharr replied, “No, it is Allah who sustains him!” 
The Prophet (0) then said: 



<Thus, place it (your seed) in what is lawful 
(intercourse with your wife), and avoid for it what is 
prohibited (zina). Then, if Allah wills, He would give 
it life; and if He wills, He would make it die, and 
you would be rewarded (in both cases 1 


6. Living a Harmonious Life 


Marriage allows a person to live in harmony with his human nature. 


! Recorded by Ahmad, Ibn HibbSn, and an-Nasal. Verified to be authentic by al- 
AlbfmT (ax-Sahihah no. 575). 
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and eliminates from him 


feelings 


of conflict and dejection. As 


indicated earlier, abstaining from marriage is an unnatural act that has 


been prohibited by the Prophet (sH). 

Abl Waqqas and Samurah Bin Jundub (#s) reported: 


To the same meaning, Sa d Bin 

Jk* 



'‘Allah’s Messenger (0) prohibited abstinence from 

marriage.” 1 


7. Following the Way of the Prophets 


We saw above that marriage was a practice of the prophets. Since they 
were all chosen by Allah ($®) as examples for humanity, their practices 
are good, and it is our duty to follow them as much as we can. 

8. Deserving Allah's Help 

We saw earlier (p, 5) that Allah ($1) will surely help anyone who 
marries intending by that to guard himself against sinning. 

9. A Lasting relationship 


When a married couple has a good relationship based on faith and 
taqwd , their relationship will extend into the next life and the woman 
will continue to be the wife of the last man to whom she was married 
in this life. 

Abu ad-Darda ($8>) reported that Allah’s Messenger (0) said: 



<Any woman whose husband dies and she marries 
after him, she will then be (in the hereafter) for the 
last one of her husbands .> 2 


1 Recorded by a!-Bukhari, Muslim, and others. 

2 Recorded by ai-Tabaram (in al-Kablr). Veril'icd to be authentic by al-Albani {Sahth 
id-Jami no, 2704 & as-Sahthah no. 1281). 
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A ishah 0^) reported that Allah’s Messenger (0) said: 

«. sijLI» 

<A woman will be for the last one of her husbands.* 1 

Social Advantages of Marriage 

From the above discussion, we can conclude that marriage has many 
advantages to the society as a whole. Jn what follows we list a number 
of them. 

1. Preserving Humankind 

Marriage fulfills Allah’s law for the reproduction, as we have discussed 
earlier. Thus it constitutes a correct means of preserving humankind — 
until Allah inherits the Earth and all what is on it. 

2. Preserving Kinship Ties 

Contrary to zina, marriage preserves and reveres the kinship ties. It 
establishes the paternal relationships between the children and their 
parents, giving them all a feeling of dignity and self esteem. That 
strengthens the feelings of love and care within the society. 

3. Safeguarding the Society from Moral Degeneracy 

Marriage is the proper way to establishing correct and permissible 
relationships between men and women. This helps maintain chastity, 
and protects the Muslim individuals from slipping into the filth of zina 
and other sins related to it (which will be fully discussed in a 
subsequent chapter). Thus, marriage closes the door in the face of 
many acts of moral degeneracy and decadence, which are among the 
major causes for the destruction of societies. 


\ Recorded by Ibn Khuzaymah, Ibn Hibban, and others. Verified to be authentic by 
al-Albam (Sahlh ul-Jami no. 6691 Hl as-Sahihah no + 1281). 
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4. Safeguarding the Society from Physical Diseases 

Together with zina and its related vices comes a host of destructive 
diseases. Among those are gonorrhea, syphilis, venereal ulcers, and, 
most recently, AIDS. Marriage is an important means of protecting the 
society from these and many other diseases that can be easily 
transmitted, and that do not even spare children. 

5. Establishing the Family Environment 

Marriage is a necessary step toward establishing a healthy environment 
for nurturing and rearing children. Our children are the fruits of our 
generation and the future men and women of our Ummah, Through 
good marriages, we furnish them with the love, mercy, compassion, 
and guidance, that they need for proper growth and development. 

6. Increasing the Number of Muslims 


in Islam, what counts is not quantity alone, but quantity together with 
quality. Therefore, we are urged to increase the number of GOOD 
Muslims — not superficial Muslims. Good Muslims are those who live 
by Allah’s ($!) commands and follow His Messenger’s (0) guidance. 
Such are the people who should increase and multiply so as to 
establish Allah’s religion in this life and enter His gardens in the next, 
A Muslim should many with the intention of increasing the number 

Muslims. Subsequently, he should strive to raise his 


of righteous 


family upon to the true religion. Only then, would they be among the 
numbers of Muslims who will please and delight Allah’s 


Messenger (ip) on Judgment Day to the extent that he will boast about 
them in front of the multitudes of nations who will be present. 


Abu Hurayrah (4&) reported that Allah’s Messenger (HI) said: 


« 

<Marry, because 1 will exhibit your large numbers 
(on Judgment Day).> 1 



t 


Recorded by Ibn Majah. Verified to be authentic by al-Albam (Sahih ul-Jami' no. 
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Abu Umamah 



reported that Allah's Messenger (HI) 





<Marry so that (on Judgment Day) I wilt be 
delighted by your outnumbering other nations. Do 
not practice monasticism like the Christians^ * 1 


7. Strengthening the Muslim Community 

When a nation multiplies in the right and lawful way, it preserves the 
kinship relationships and protects its citizens from diseases — which 
results in a powerful nation. To the contrary, adultery loosens and 
severs the kinship ties, and results in the spread of diseases and 
perversions, which cause the nations to decline and fall. Allah (Si) 
wants the Muslim Ummah to be a powerful nation capable of 
establishing His laws and spreading His guidance in a most efficient 
way. This may only be fulfilled through maintaining chastity with 

lawful marriage. 


s 


1514). 

1 Recorded by al-BayhaqT and others. Verified to be authentic by a)-Alban! (Sahth id- 
Jamt no. 2941 & as~$afuhah no. 1782). 
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In the previous chapter, we established the great significance of 
marriage. With that in mind, a Muslim is urged to seek a partner that 
would help him (or her) attain the desired fruits of marriage in a most 
fulfilling way. This makes the task of selecting a spouse most crucial. 


Selecting a Wife 


A Conditional Choice 


In Islam, a man is given some choice in regard to marriage. Allah 



says: 





3 £ g 

O ** » if a J B 
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«If you fear that you will not deal justly with the 
orphan girls, then marry whatever pleases you of 
(other) women: two or three or four. But if you fear 
that you will not be just (with them) then (marry) 
only one woman, or those that your right hands 
possess (of captives and slaves). That is better in 
preventing you from doing injustices 1 


However, “whatever pleases you of women” is a general directive 
that is further clarified in many texts of the Quran and Sunnah, r[ here 
are certain important qualities that a man should seek in the woman 
whom he wants to be his life-partner and the mother of his children. 

1 An-Nisa 4:3. 
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In what follows we mention the most important of those qualities. 


1. Righteousness 


Hie first and foremost vital quality for a wife is righteousness. The 


Prophet (m) urged the men to seek a woman of faith and piety, and 
indicated that a man attains happiness through marrying her. 


Abu Hurayrah (4f*) reported that the Messenger (jm) said: 



<A woman is sought in marriage for four reasons: 
wealth, social status, beauty, and din (piety). So seek 

I 1 

the one with din — may you then be successful .> 


Thawban (4&) reported that when Allah 



revealed the warning 


B Q 

in regard to those who treasure gold and silver % the sahabah 
wondered, “What kind of wealth should we then keep? 

'Umar (4&Q said, “I will find the answer to this.” He rode his camel 



yy 


And 


fast until he caught up with Allah’s Messenger ($!), and he (Thawban) 
was right behind him. He asked, “O Allah’s Messenger! What kind of 


wealth should we keep?” He (H) replied: 




<Lct each of you keep a heart grateful (to Allah), a 
longue constantly extolling (Allah), and a believing 
wife who would assist him in regard to the affairs of 


t Literally, the Prophet (SP) said, <May your hands be filled with dust.> This 
expression was common during the Prophet’s (»§?) lime, and it was not meant 
literally. It is an exclamation phrase reflecting encouragement or applause. 

2 Recorded by al-Bukhari, Muslim, and others. 

3 Ai-Tawbah 9:34-35. 
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the hereafter. 


i 


Abu (Jinamah and ‘All (t$&) Similarly reported that the Prophet ($1) 

said: 



<A heart grateful (to Allah), a tongue extolling 
(Allah), and a righteous wife who would assist you in 
the affairs of your life and religion — these are 
people’s best treasures^ 1 2 

i.A The Wife Brings Happiness or Misery 

In this life, a righteous wife is a main source of happiness, whereas an 
evil wife is a major cause of misery, Sa‘d Bin AbT Waqqas (4&>) 
reported that Allah's Messenger £$&) said: 



< fhere are four sources of happiness and four 

1 Recorder! by Ahmad, at-TirmithT, and others. Verified to be authentic by a I-Album 
(as-Sahihah no. 2176)* 

2 Recorded by al-BayhaqT (in Shuab ul-Imdn), at-TiiTm|hi, Ibn V\bd ur-Razzaq (in 

al-Musannqf), and others. Verified to be authentic by al-Alban! (SahTh ul-Jcum no. 
4409). 
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sources of misery. Among the sources of happiness 


are: 


© A good wife who pleases you when you look at 
her; and when you are away from her, you trust 
her in regard to herself and your property. 

( 2 ) An easy ride that enables you to catch up with 


your companions 



many 


@ A good neighbor. 

And among the sources of misery are: 

® An evil wife who dismays you when you look at 
her, who uses her tongue against you, and who, 
when you are away from her, you would not 
trust her in regard to herself or your property. 

© A stubborn ride that if you whip it would tire 
you, and if you leave it alone you would not be 
able to catch up with your companions. 

© A tight house of limited facilities. 

© An evil neighbors 1 


2. Good Character 


One should seek a wife who is known to be of good character or who 
has been raised in a good moral atmosphere. In a hadith similar to the 
earlier one by Abu Hurayrah, Abu Satd al-KhudrT (4Q reported that 

Allah’s Messenger (iH) said: 



I Recorded by al-Hakim. Verified to be hasan by al-AlbanT (as-Sahihah no. 104/ & 
Saluh ut-Jam? no. 3056). The fourth item in this hadith has been combined from 
another report recorded by Ibn llibban, al-Khalib, and others, and verified to be 
authentic by al-AlbanT (as-Sahfhah no. 282 & Sahlh id-Jami no. 88/1. A shorter 
form of this hadith is recorded by at-TayulisT and verified to be hasan by al-AlbanT 
(as-Sahihah no. 1803 & Sahih id-Jam? no. 3629). 

w u a t ■ a * 
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<A woman is (usually) married for one of three 
qualities: she is married for her wealth; she is 
married for her beauty; or she is married for her 
religion. So take the one of religion and manners 
— may your right hand then be prosperous.* 1 2 3 



•(There are three individuals that, when they 
supplicate to Allah (iS), their supplication is not 
answered: a man who has a wife of bad character 
but he does not divorce her, a man who lends money 

to another man without taking witnesses, and a man 

_ ^ 

who gives money to a weak-minded person.* 


In this hadith, “bad character” pertains mostly to qualities such as 
looseness and promiscuity, making the woman’s conduct dubious and 
her chastity questionable. A man who keeps such a wife is a dayyuth. 
This will be discussed further in the second book of this series \ in - 


slid Allah. 


1 Recorded by [bn Hibban, Ahmad, and al-Hakim. Verified to be authentic by al- 
AlbanT (as-Sahlhah no* 307)* 

2 Recorded by al-Hakim, Abu Nuaym y and others. Verified to be authentic by al- 
AlbanT (SahTh ul-Jdnn no. 3075 8l as-Sahihah no* 1805). 

3 See “Closer than a Garment” by the Author. 
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3. Virginity 


Virginity is not a condition for marriage, but is a recommended 
quality — provided that one lias both options and that the women he 
is considering are equal in other respects. Virginity then becomes a 
weighing factor for a number of reasons that will be outlined in the 
subsequent sub-sections. 

Jabir Bin 'AbdiUah (t$Q reported that when his father died l , he left 
behind nine girls that Jabir had to look after. Soon after that, Jabir 
married a non-virgin, and when the Prophet (0) met him he asked 

| I I it „ 1 * 

him, (i^L> U (Have you married, O Jabir?> He replied, “Yes.” 
He asked him, «?LJ J <Is she virgin or non-virgin?> He replied, 
“Non-virgin.” He (0) then said: 



I 



^Shouldn’t you have considered a virgin who plays 
with you and you with her, and she laughs with you 
and you with her?> 


Jabir replied, “Indeed, my father 'Abdullah died leaving many 
daughters. 1 did not want to add to them another young girl like 
themselves, so I married a grown woman to take care of them and look 
after them.” Allah’s Messenger (0) then said: 



(Indeed, you have made a good decision. May Allah 
bless that tremendously for you.> 2 


4. Ability to Bear Children 


Since one of the important purposes of marriage is reproduction, it is 
recommended to marry a younger woman who would normally be 


! Jabir’s father, ‘Abdullah Bin ‘Ann- Bin Haram, was martyred in the battle of Uhud. 

Jabir was then nineteen years old. 

2 Recorded by al-Btikhan, Muslim, and others. 






Quest for Love & Mercy 


27 


Spouse Selection 


more likely to bear many children, in turn, this is more likely to apply 

to virgins than non-virgins. 

'Abdullah Bin Masud (4-®) reported that Allah’s Messenger (0) 

said: 

« . 

<Marry virgins, because they have sweeter mouths 
(i.e., speech) and more fertile wombs, and are easier 
to be satisfied with little wealths 1 

Ma'qil Bin Yastir (4^e>) reported that a man came to Allah’s 
Messenger (0) and said, “1 have encountered a woman of honor and 
beauty, but site cannot bear children. Should I marry her?” He said, 
<No!> After asking him two more times, Allah’s Messenger (0) said: 

«.'j JjJ i lj>j_p)» 

TP 

<Marry a woman who is loving and can bear many 
children, because I will boast of your numbers (on 
Resurrection Day).> 2 


£ 



Ljr^jb 


«U* 


-f ^ * 

ip -m P 


y i j--"J 







» 


5. loving attitude 


One should seek to marry a woman who is expected to have a loving 
and caring attitude toward her husband. This is normally possible to 
sense from her environment and family’s reputation. The above hadJth 
of Ma'qil Bin Yasar alludes to this. Similarly, Abu Uthaynah as 
SadaiT (4^) reported that Allah’s Messenger (0) said: 



1 Recorded bv at-Tabararn (in al-Kbir). Verified to be has an by al-AlbanT (as-Sahihah 

■a ■ * ■ ■ 

■ ■ : ■ -« 

no. 623 and SahTh ul-Jmm no. 2939). 

2 Recorded by Abu Dawud and an-NasaX Verified to be authentic by al-Album 
(SahTh ul-Janu no, 2940 8l Irwa ’ul-Ghalll no. 1784}. 
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<The best of your women arc those who are bearers 

of many children, loving (to their husbands), 

comforting, and tolerant — provided that they have 
taqwa of Allah. 

And the worst of your women are those who 
display their charms (to other than their husbands), 
and who walk with arrogance. Such are the 
hypocrites, and those of them who will enter Jannah 
are as rare as are the red-beaked and red-legged 
crows.> 1 


Ibn ‘Abbas (#>) reported that Allah’s Messenger (0) said: 

<( Ai^» 

<Your women who will be of the dwellers of Jannah 

\ 

are those who are loving (to their husbands), bearers 
of many children, and caring toward their 
husbands.> 2 


6, Contentment 


An important quality to be sought in a wife is contentment. A 
dissatisfied wife would make her husband miserable and push him to 
do anything to please her. 

It is easier for a virgin than a non-virgin to be content with her 
husband’s financial situation and with what he gives her. Similar to Ibn 
Mas'ud’s earlier hadlth, Jabir Bin 'Abdillah (tj&>) reported that Allah’s 
Messenger (SI) said: 



1 Recorded by al-Bayhaqi (in as-Siman) and others. Verified to be authentic by al- 
AlbanT (SafiTh id-Jami no. 3330 & as-Sahihah no, 1849). The last pari of It (about 

| ■ "A* 

the crow) is also recorded by Ahmad and others from £ Amr Bin al- c As (4p>) and 
verified to be authentic by aRAlbam (as-SahJhah no, 1850). 

2 Recorded by Tamm am ar-Razu Ibn 'Asakir, and others. Verified io be has an by al- 
AlbanT (as-Sahihah no, 287), 
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<Scek (in marriage) virgins, because they have more 
fertile wombs, sweeter speech, less slyness, and are 
easily satisfied with little (wealth).*- 1 


And \Jtbah Bin 'Uwaym Bin Saidah a)-Ansari (^) reported that 
the Prophet (0) said: 

* r ' i " J f t 6 w ^ f ^ 

(i, wd If \ j c L-- Ld I rX£> I Li (j l >vA L ^5C.i.£ w 

<Marry virgins! Tiiey have sweeter speech, more 
fertile wombs, and are satisfied with little .> 2 


7. Naivety 

Naivety, simplicity, and innocence of heart are commendable qualities 
to be sought in a wife, and are more present in virgins than non¬ 
virgins — because of their lesser experience in the ways of life. This 

is demonstrated in the above hadith of Jabir (4^). 


8, Beauty 


Beauty, wealth, and prestige are all mentioned the earlier hadith of 
A bit Hurayrah (p, 22) as being secondary qualities that should not be 
sought at the cost of righteousness. 

However, we cannot totally disregard these qualities — especially 
beauty. Abu Hurayrah (4@&) reported that the Messenger (0) said: 



<The best of women is that who please:; him (i,e., her 




, ,t • 









1 Recorded by nt-Jabarani (in al-Awsat) and ad-Diya uI-Maqdisu Verified to be 


authentic 'by a) Alban? (as-Sahthah no. 624 and Sahih id-J amt no. 4053). 

2 Recorded by Ibit MSjati and others from Sa idah and Jabir. It is verified to be hasan 
by al-Alban? ( as-Sahihah no. 623), 
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husband) when he looks at her, obeys him when lie 
orders, and does not subject her person or money to 
what he dislikes.* 1 

Similarly, 'Abdullah Bin Salam (yfe) reported that Allah’s 
Messenger (Hfe) was asked, 'Who are the best of women?” He replied: 

t Oj«ai Iil (iLfchkj'j iC j I jj * L,.:II 

++ 

<The best of women is that who pleases you when 
you look at her, obeys you when you order her, and 
safeguards you during your absence in regard to 
herself and your wealth.* 2 

A woman’s appearance being “pleasing” to her husband applies 
first to pleasing him when he observes her righteousness and obedience 
to Allah. But it may also apply to pleasing him with her physical 
beauty. That is why it has been ordained to look at a woman when 
courting her, as we will discuss in the next chapter. 

9. Compatibility 

A man should seek a wife who is compatible with him, and a woman 
should seek a husband compatible with her. ‘A’ishah reported 
that Allah’s Messenger (J$S) said: 

\ 1 j t La5"VI \ j&SSli I 

<Make a (good) choice for your seed: marry (women) 
who are compatible (to you), and marry (your 
daughters) to them (who are compatible).* 3 


1 Recorded by Ahmad, an-NasaT, and al-Hakim. Verified to be authentic by al-Albam 
(Saiuh iil-Jdmi no, 3298 Sc as-Sahlhah no. 1838). 

2 Recorded by at-Tabaranl (in al-KabTr) and others. Verified to be authentic by al- 
AlbanT (Sahih id-Jami no, 3299 & as-Sahfhah no. 1838). 

3 Recorded by Ibn Majah s al-Hakim, and others. Verified to be authentic by abAlban! 
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The question is in regard to the definition of compatibility. In 
general, it lias two major requirements: din and character. These two 
qualities are among the required qualities for a wife that we discussed 
above, and are emphasized in Abu HurayralTs hadith in the next 

section regarding the husband. 

Din and character may not be compromised and are the focal point 
for compatibility. A man or woman who is lacking in either of them 
is a poor candidate and should not be considered. 

Other qualities may add to the compatibility between the two 
spouses, but none of them can be considered mandatory. Among the 
examples of compatibility factors is age, language, financial status, 
family status, national background, etc, 

However, one must understand that, except for din and character, 
all of the other qualities are secondary and should not be overplayed, 
especially if they would be used as grounds for discrimination based 

on race, social status, country of origin, etc. 

With the above understanding, we can say that age is an important 
“secondary” compatibility factor. It could become major if the age 
difference is such as to prevent one of the two spouses from being able 
to fulfill the marital rights of his (or her) partner. 


Qualities Sought in a Good Husband 

DIn and Good Character 


The Prophet (0) instructed the guardians of women ro marry them to 
men of good din and character. When a man of known righteousness 
and good character seeks to marry a woman, he should be seriously 

considered. 

Abu Hurayrah, Ibn ‘Umar, and Abu Hatim al-MuzanT (4U reported 
that the Prophet (S>) said: 
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<If a man comes to yon seeking marriage, and yon 
are satisfied with his dm and character, marry him 
— lest a fitnah (harm) and great destruction become 
rampant on the earth.> 1 


Is Wealth 3 m port ant? 


Unfortunately, when looking for a husband, the woman’s family or 
wall first look at his bank account, instead of his man, taqwd , and 
'dqidah (creed). 

Furthermore, many of today’s Muslim women have been affected 
by un-Islamic ideologies. They do not seek a husband who has taqwd 
and good character, which would guarantee for them a lasting, loving 
relationship. Rather, they seek a husband who is affluent, has an 
prominent position, or holds a higher degree of education — all at the 
cost of religion, morals, and, eventually, happiness. 

While we do not cal! on Muslims to live in poverty, we emphasize 
thaL wealth is a minor factor that should never be compared to dm and 

manners. We should trust Allah’s (§$) promise; 



«Marry the unmarried among you and the righteous 
of your male and female slaves. If they should be 
poor, Allah will enrich them from His favors. Allah 
is Bountiful and Knowing.* 2 


Whereas Allah gives such a generous and true promise to the 
righteous, there is absolutely no guarantee that he will not, in the blink 
of an eye, take away the wealth of a man who is non-religious and 
ungrateful to Him. 


I Recorded by at-Tirmithi, Ibn Majah, and others. Verified to be has an by al-Albanl 
(Sahth ul-Jdmi no. 270 & as-Sahlhah no. 1022). 

A-i B i *■ t I k / 


2 An-Nur 24:32. 
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When a woman marries a man with din and good character, she will 
not lose out in any respect: il' he keeps her, he will do so in a good 
manner; and if he releases her, he will do so in a good manner. 
Furthermore, a man with dm and good character will be a blessing for 
her and her children, and they will all help each other learn and 
improve in their Din. 

A woman should avoid a man who does not have these 
attributes — especially if he is negligent of the prayers, drinks alcohol, 
commits zind, or commits any of the other major sins. Wealth and 
social status should never be her main criteria in deciding for or 


against a husband. 



he will be married; and if he intercedes, his intercession will be 
granted.” The Prophet (0) did not say anything. Another man then 
passed by them, and the Prophet ($i) asked, L» <What do 

■I- 

you think of this man?> Some of them said, “This is one of the poor 


Muslims. It is expected that if he seeks marriage, he will not be 
married; if he intercedes, his intercession will not granted; and if he 

r H I HI I " 

speaks, no one will listen to him.” Allah’s Messenger (m) then said: 


«. 1.1* tjpji I t ^ I JL& » 

<This man is better than an earth-full of the likes of 
the other man!> 1 



1 Recorded by al-Bukhari and Muslim. 
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Definitions and Examples 

Definitions 

When a man finds a woman of good attributes for marriage, his next 
step would be to propose to her or her family. We call this “courting" 
or “ khitbah it is the act of asking for a woman's hand in marriage. 
Depending on the situation, the interested man may personally 
approach the woman or her representatives, or may ask some of his 
relatives or friends to represent him in that. 

M" a man’s proposal is accepted, the woman is considered 
“engaged” to him. This “engagement” counts as a legally unbinding 

attachment that precedes the full and binding attachment of the 
marriage contract. 

Even though an approved but bah is not legally binding upon the 
two involved parties, it still constitutes a mutual pledge for marriage; 

and breaking it without a valid reason would be an immoral act of 
dishonesty. 

A valid reason for breaking a khitbah would be for the bride’s side 
to discover a serious problem in the bridegroom of which they were 
not aware when they gave their approval. Similarly, if the bridegroom 
discovers a problem in the bride that he did not know when he asked 
for her hand, he may take that as grounds for breaking the khitbah. 


Examples from the Sun nan 


In a hadith that will be fully cited in the next chapter, a man asked the 
Prophet (0) to marry a certain woman to him, and he (HI) said: 
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<Go (have her as 
portion of Quran 




; I marry her to you for the 
you have memorized,* 1 


In the case of 'A 

proposed to her 




Messenger (m) 

Bakr. Abu Bakr 



CT) 


for A 



, who was a virgin, the Prophet ( 
Bin az-Zubayr reported that Allah’s 
’s (h=#b) hand from her father Abu 




hi 


But indeed, l am your brother!” Allah’s 


Messenger (0) replied: 





If ^ 


)> 


<You are my brother in regard to Allah’s Dm and 
His Book. But as for her, she is 
(to marry).* 



2 


for me 



(iH) approached Umm Sal amah 



led that 








s 



was over, 


) 

4 



On the other hand, the 

directly. Umm Sal amah (ty^ab) 

Abu Bakr proposed to her and 

then sent someone to ask for her hand on his behalf and she agreed. 

Abu Bakr Bin Hafs reported that when Ibn 'Umar 0$e>) was asked 
to propose on someone’s behalf he would go to the woman’s 
and say: 



2 


3 


t 








* 


0 


L ..W ■;£ aJJ ! c I 


te 


v | -*■ | £ f ^ £ i*P * | j* j * 

,-OJI jlj 




6 I -s 





“All praise is due to Allah, and may Allah 
salah upon Muhammad. Indeed, so-and-so 
the hand of so-and-so in marriage. If you marry her to 
him, praise be to Allah (for facilitating this); and if you 



by al-Bukhan, Muslim, and others. 


Recorded by al-BukharL A1-Alban! 0 



that, even though this is a report 


from Urwali who is a tabfi, he must have heard it from his aunt A is hah or his 
mother Asrria (Irwit* id-Ghaltl no. 1S1B). 

A woman’s waiting period after her divorce or her husband’s death before she may 


remarry 


4 Recorded by an-Nasai, Ahmad, and others. 



to be authentic by 




(Inm' id- 
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reject him, exalted is Allah {Who is above all 
deficiencies that exist in His creation)," 1 

Buraydah Bin aLHasib (4fe) reported that a group of al-Ansdr told 
‘All "Why don’t you consider Fatimah (for marriage)?" Acting 
upon their advice, he went to the Prophet (0) who asked, him, 
<c?vJLt ^11>1> U> <What docs the son of Abo Talib need?> He 
replied, “O Allah’s Messenger! I came in regard to Fatimah the 
daughter of Allah’s Messenger." The Messenger (0) replied, 
n.'sUL <Marhaban wa-ahlan — Welcome, and a family 

member,> and he said no more. 'All went back to that group of al- 
Ansar who were waiting for him. They asked him, “What do you 
bring?” He said, “I do not know, except that he said to me, ‘marhaban 
wa-ahlan They said, “Just one of these two words would suffice you 
from Allah’s Messenger (H); he offered you the ‘family’ and 
1 vastness\” 2 

The Bin ah of Reciting al-Fatih ah 

fi 

8 

A widely spread practice among Muslims is that, when a man asks for 
a woman’s hand and her family accepts his proposal, they all raise 
their hands and recite al-Pdiihah. This practice is a bid'ah because it 
has no basis in the Sunnnh or the practice of the salat. 


Looking at the Courted Woman 

Permission 

When a man intends to marry a certain woman, and prior to formally 
proposing to her, it is permissible for him to look at her and sec as 
much of her as is normally possible. This would help him make the 


1 Recorded by al-Bayhaqi. Verified to be authentic by al-Albani (Jrwa "ttl-Ghultl no. 
1822). 

i Recorded by Ibn Sa‘d, al-Tabaraiiu and Ibn 'Asakir. Verified to be hasan by al- 
Albam {Adub uz-Zijqfpp. 173-174). A more complete version of this hadith is cited 

in Chapter 5. 
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right decision and be sure that he truly is comfortable with her looks 
and would like to have her as wife. 

Abu Hurayrah (4») reported that he was with the Prophet (0) 
when a man came to him and told him that he had just married a 
woman from the Ansar. The Prophet (0) asked him, uVt^JjoQnlw 
<Have you looked at her?> He replied, “No!” He (0) said: 




to him: 



<Go iook at her: it will them be more possible to have 
harmony between the two of you.> 


He went to her house. She was inside her bedroom, and he met her 
parents and told them, “Allah’s Messenger (0) instructed me to look 
at her.” They remained speechless, but the young woman raised one 
side of her bedroom’s curtain and said, “1 strongly reproach you! if 
Allah’s Messenger (0) instructed you to look at me, look. But if he 
did not, do not!" He looked at her, and then manned her. He later 
mentioned, “No other woman attained her status (of love) with me, 
even though I have married more than seventy women!” 1 2 3 

Muhammad Bin Maslamah (4Q reported that the Prophet (0) said: 


« , 



H f 
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<When it comes into a 


person’s 



to eoprl a 


woman, it is permissible for him to look at hero 


3 


1 Recorded by Muslim, an-NasaX and others, 

2 Recorded by Ahmad, a I-Hakim, and others. Verified to be authentic by al-Alban! 
(as-Sahthah no. 96), 

3 Recorded by I bn Majah, Ahmad, and others. Verified to be authentic by ah Alban! 








<When one of you courts a woman, if he could see of 
her as much as would convince him to marry her, he 
should do so.> 








11 Afterwards, I wanted to marry a woman, so I used to 
hide to observe her — until 1 had seen that which led 
me to marrying her,” 1 


Conditions 

.1 If' . | | . 

It is prohibited for a man to look intently at a woman if he is not her 


mahram. Looking at a woman for the purpose of marrying her is an 
obvious exception to this rule and must, therefore, fulfill certain 
conditions. 




<When one of you courts a woman, it is permissib e 
for him to look at her if he only looks because lie 
seeks to marry her — even if she does not know 
(that he is watching her ).> 2 


(as-Saluhah no. 98). 

1 Recorded by Abu Dawud, Ahmad, and others. Verified to be hasan by al-Albanl 

(as~SahThah no. 99 & trwa'ul-Glmtil no. 1791). 

2 Recorded by Ahmad and at-Tabaranl (in al-Kablr). Verified to be authentic by al- 
A!b3nl (as -Sahihah no. 97). 
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From this and other texts, we derive the following conditions: 

1. The difference between a casual look and the look of a man 
seeking marriage is that the latter is allowed to stare and repeat the 
look. 

2. Looking should be for the purpose of marriage, and not for the 
purpose of fulfilling a desire or lust. 

3. A man may only look at a woman who is available for him to 
marry, knowing that, should he propose, her family could possibly 
approve of him. 

4. Looking should be without touching or khulwah (privately meeting 
with her). 

5. Looking should be limited to the body parts that a woman is 
permitted to expose to strangers, namely, her face and hands. 

Some scholars, based on the above hadith. of Jabir (p. 39), permit 
the man to look at more than the minimum that we specified above. 
We do not favor this opinion for a number of reasons. Most 
importantly, it could easily be abused by the sick-hearted, opening for 
them a wide gate for defaming or lusting after innocent women. 

If a man finds that looking was not sufficient to give him a 
satisfactory idea about the woman that he intended to marry, he may 
appoint a woman from his relatives to look at her closely and tel! him 
more about her. 

Exchanging Photographs 

With the wide availability of photography nowadays, a frequently 
asked question is whether it is allowed for the interested couple to 
exchange photographs. 

Before answering this question, we need to point out a few 
important matters: 

1. Photographs or pictures of beings with souls are generally 
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prohibited in Islam, They are only allowed in situations of definite 
maslahah (benefit) for the Muslims, and only when no other 
permissible means can fulfill the same purpose as they do. 


2. Even if a photograph was classified as being permissible in a 

particular situation, it may not show a prohibited thing, such as a 
woman without full hijab. 


3, When a courier looks at a woman that he wishes to marry, his 
looking can be controlled by her or her wall ; so that it would not 
invade her privacy or exceed what is permissible. To the contrary, 
a man can stare at a woman’s photograph longer, show it to others 
who are not supposed to see it, and keep it in his possession even 
if the courting negotiations do not reach a successful conclusion. 
This leads to a serious harm for the woman — with her private 
photographs becoming widely accessible for whoever cares to view 

them. 

For all of the above, exchanging photographs is not permissible — 
except in situations where one of the woman’s fncihrctftis would show 
her photograph to the courier without leaving it in his possession. 

Is a Woman Allowed to Look? 

Just as a man is allowed to look at his intended wife, a woman is 
allowed to look at her intended husband — with the above conditions, 
and noting that a mail’s ‘aw rah extend from his navel to his knees. 
However, unlike men, a woman’s looking should reflect a certain level 
ot modesty and reservation that are characteristic of her femininity. 


Talking and Correspondence 

Talking and correspondence are permissible between a man and a 

woman whom he is seriously considering for marriage. However, this 

should be done under controlled conditions: in the presence and watch 

the woman’s wall or his representative, avoiding khulwah, touching, 

01 °ther prohibitions, and limiting it to what is necessary for helping 
the couple make their decision. 
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I'he Internet is one of the newest and most powerful communication 
tools that were ever conceived by humanity. The average person 
nowadays spends many hours every week on the Internet: surfing, 
searching, reading, writing, learning, chatting, buying, selling, and so 
on. It is not surprising, then, that many individuals look for spouses in 
this wonderful land! Men and women “chat”, e-mail one another, and 

even exchange digitized pictures! 

However, courting and marrying over the Internet often has 

negative results. It involves many sinful oi questionable ptnotices, 
among which are the following: 

1. Each individual paints about himself or herself an unreal picture 
that is meant to impress the other side. One describes what he (or 
she) wishes to be, not what one really is! Being in a private room 
with a keyboard and a monitor provides a big chance tor pietence. 
' bus, lying and deceit are prevalent in this kind of communication, 

Asma 0&) reported that the Prophet ($&) said: 



<A person who pretends having that which he does 
not is like one who wears two garments of 

deceptions 1 

2. As we will see in the next chapter, a woman’s wall is normalIj 

responsible for investigating about a prospective husband’s family 
friends, manners, finances, etc. With Internet courting, on the othei 
hand, a woman forsakes all of this and makes herself the ultimati 
judge, allowing her emotions and the courter’s cunning to maki 
one of the most important decisions of her lifetime! 

3. A great deal of precious time is wasted in writing polished e-mail 
and exchanging worthless “chats”. ‘Abdullah Bin Ma.sud and Abi 
Burazah (fa) reported that Allah’s Messenger (S) said; 


1 Recorded by al-Bukhari and Muslim. 
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<A human being’s feet will not depart from before 
his Lord, on Resurrection Day, until he is questioned 
about five things: his lifetime and how he consumed 
it, his youth and body and how he utilized it, his 
wealth and how he earned and spent it, and what he 
did in regard to what he knew.> 1 


4, Digitized pictures are often exchanged. As indicated above, this 
practice is largely prohibited, especially since digitized pictures can 
be easily and permanently stored on the computer, and 
electronically exchanged with other “interested” individuals. 


5. In many cases, the Internet communication takes place between a 

man and a married woman (often with children)! The woman starts 
seeing her husband’s mistakes well magnified, and her Internet 
chatter grows in her thoughts into a perfect hero that will surely 
save her from the miserable life with her husband. We have 
witnessed a number of such cases that ended in divorce, or in the 
woman running away from her husband’s house to join the hero 
that she never met! As we will see in the next section, turning a 
woman against her husband is a great sin. 

Because of the above and many other reasons, Internet courting is 
a dangerous practice that should be largely avoided by the righteous 

Muslims. 


i 


Recorded by at-Tiimithi. Verified to be authentic by al-Alban! {as-Sahihah no. 946) 
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Courting a Married Woman 


It is prohibited to court a woman who is married. The same is true 
about a woman whose husband divorced her a non-final divorce (a first 
or second time) and she is still in her l iddah (waiting period). The 
reason for this is that in both cases she is considered under the 
authority of her husband, and no other man may challenge that 

authority. 

It is indeed a great sin to turn a woman against her husband with 
the intention of marrying her. Abu Hurayrah and Buraydah ('#>) 
reported that Allah’s Messenger (0) said: 



<He is not one of us who turns a woman against her 
husband or a slave against his masters 1 


Courting a Woman Who is Being Courted 


When a Muslim man is proposing to a woman, it is not permissible lor 
other Muslims to propose to her. They should wait until her side (she, 
her family, or her representative) takes a clear position from the 
proposal: either acceptance or rejection. If that proposal is rejected, 

others may then approach her for marriage. 

Abu Hurayrah (4Q reported that Allah’s Messenger (0) said: 




< A void suspicion, for suspicion is the worst of false 
tales. Do not spy, nor look for the faults (of each 


i 


Recorded by Abu Dawud. Ahmad, a!-Hakim, and others. Verified to be authentic by 
al-AltianT (Sahih ul-Jami no. 5436, 5437, 6223, & as-Saiuhah no. 324, 325). 







other), nor oppose each other, nor envy one another, 
nor hate one another, nor desert each other — and, 
O Servants of Allah, he (true) brothers. Let not a 
man court a woman whom his brother is courting: 









Allah h 






<A believer is a brother to another believer. It is not 
permissible for a believer to negotiate a deal that his 
brother is negotiating, nor propose to a woman to 
whom his brother is proposing — until he leaves.> 1 2 




<Let not any of you propose to a woman to whom liis 


brother is proposing 
marries or quit $.> 3 





until he 


'Abdullah 

said: 



‘Umar 




that Allah's 





<Let none of you negotiate a deal that is being 
negotiated by another one, nor propose to a woman 
to whom another one is proposing^ 4 


1 Recorded by al“Bukhari, Muslim, and others. 

2 Recorded by Muslim. 

3 Recorded by nn-Nasa’T. Verified to be authentic by al-Albani (/rim ’ ul-Chalil no. 
IS 17 & as-Saluhah no. 1030). 

4 Recorded by al-BukhaiT, an-Nusfu, and others. 
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Abii Hurayrah (4Q reported that Allah’s Messenger (S) said: 



<Let not a man propose to a woman to whom his 
brother is proposing, nor negotiate a deal that his 
brother is negotiating, A woman may not be married 
to a man who is married to her paternal or maternal 
aunt. A woman should not request that her sister be 
divorced so that she would fill her own plate (with 
food — if she is a co-wife) or get married (instead of 
her), because she will only receive what Allah has 
prescribed for her.> 1 2 


Other Prohibited Forms 

The following forms of courting are also prohibited: 

1. A man who has four wives may not court an additiona 
woman — unless he divorces one or more of his wives. 

2. A man is not allowed to court a woman whom he is not allower 
to simultaneously marry with a current wife, such as her sister oi 
aunt. 

3. A man who had divorced a wife three times is not allowed to cour 
or consider her unless she married after him another man who 
after consummating their marriage, willfully divorces her. 

4. A woman who is in her ‘iddah from a husband’s death or < 
terminal divorce J may not be approached with direct proposal: 


1 Recorded by Muslim. 

2 This includes a third and final divorce, or marriage termination through kind (upoi 
her request) or faskh (by the judge’s decree). 
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before the end of her Uidah. She may only be approached by a 
subtle hint, such as telling her, “When you finish your 1 iddah, a 



«There is no blame upon you for that to which you 
(indirectly) allude concerning a proposal to women, 
nor for what you conceal within yourselves. Allah 
knows that you are going to remember them. But do 
not promise them secretly except for saying a proper 
saying. And do not decide to undertake a marriage 
contract until the decreed period readies its end. 
And know that Allah knows what is within 
yourselves, so beware of Him. And know that Allah 
is Forgiving and Tolerant.» 1 


Offering a Woman for Marriage 


It is permissible for a man to offer his daughter or the woman under 
his custody for marriage to those whom he trusts as being worthy of 
her. 

‘Abdullah Bin ‘Umar reported that after the death of his sister 
Hafsah’s husband, Khunays Bin Huthafah as-S ah mi (4&), ‘Umar (0>) 
offered Hafsah (^C) to ‘Uthinan (**&). A few nights later, ‘Uthman 
apologized, “I have decided not to marry right now,” ‘Umar then 
offered her to Abu Bakr (4 $e>), and he did not give him an answer 
either, This saddened ‘Umar; but the Prophet consoled him 


I Al-Baqarah 2:235. 





Chapter 3 48 Quest for Love & Mercy 




<One who is better than Uthman will marry Hafsah, 
and ‘Uthman will marry one who is better than 
Hafsah. ’> 1 2 3 


A few nights later, All airs Messenger (0) asked him for her hand, 
and ‘Umar accepted. Later on, Abu Bakr met ‘Umar and asked him, 
“You were probably bothered when you offered me Hafsah and I did 
not give you an answer.” ‘Umar said, “Yes!” Abu Bakr (<0) then 

explained: 


“Truly, what had prevented me from giving you an 
answer when you offered her to me was that I knew 
that Allah’s Messenger (0) had mentioned (marrying) 
her, and f was not to expose Allah’s Messenger’s (0) 
secret. Had he declined marrying her, I would surely 
have accepted her.” s 
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«He said, “Indeed, I wish to marry to you one of 
these two daughters of mine, on condition that you 
serve me for (at least) eight years; but if you 
complete ten, it will be (a favor) from you,”» 4 


1 The Prophet (0) meant his daughter Umm Kulthum 

2 Recorded by a l-Bukhari and lb n Sa‘d (Fath id-Bart no* 5122). 

3 Recorded by al-Bukhari, an-Nasal, and others, 

4 Al-Qams 28:27, 
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Perf© mi mil fatikhamh tmil S^king 



DESCRIPTION OF ISTIKHARAH 


Istikharah means seeking good through putting one’s complete trust 
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, it is important for both the man and 
before they give the final word that binds 


Jabir Bin Abdillah (#,) reported that Allah’s 



(SH) used 


to teach 
affairs — 



companions to perform 



in all of 



as though he was teaching them a surah from the Quran. 
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kunta talamu anna hatha ’l-amra (and he names his 
intended affair) huwa khayrun IT ft dim wa-maashT, 
wa-aqibati amrT wa-djilihT wa-'djilihT, fa-qdurhu IT, 
wa-yassirhu IT, thumma bank IT fih. Wa-in kunta 
tajainu anna hatha ’l-amra huwa sharrun IT fi dmT 
wa-maashT, wa-aqibati amrT wa-ajilihT wa-djilihT, 
fa-srifhu annT wa-srifmanhu, wa-qdur liy-al-khayra 
haythu kan, thumma raddinT bih — 

O Allah, I ask You to choose for me with Your 
knowledge and decree for me with Your might, and 
I ask You of Your great favor. Indeed, You decree 
and I do not, and You know and I do not; You 
surely are the Knower of all that is hidden. O Allah, 
if You know that this affair (and he names it) is 
good for me in regard to my religion, my living, and 
its outcome — both immediate and future, decree it, 
facilitate it, and then bless it for me. And if You 
know that this affair is harmful for me in regard to 
my religion, my living, and its outcome — both 
immediate and future, divert it from me and divert 
me from it, and decree for me good wherever it may 
be, and then make me content by it.” 

And indeed, never would he regret who asks the 
Creator to choose for him, and consults with the 
creation, and ascertains his actions.> 1 

From this hadith , it is obvious that the istikhdrah is a special duci 
that has the following characteristics: 

1. It is said when intending to perform an important act, and just 
before embarking on that act, with the expectation that Allah ($1) 
will choose the best. 

2. It is preceded with a voluntary prayer consisting of two rak'dt. One 
may raise one’s hands while saying it — as is recommended for 
any dud. 


t 


Recorded by al-Bukhari and others. 






circumstances to hinder it. 



Misconceptions about /stikharah 

a. A misconception concerning istikhamh is that it is made when a 
person is undetermined between two or more alternatives. It is clear' 
from the above hadith that it should only be made after he had 
decided which of the alternative to undertake. 


b. Some people think that one of the important requirements of 

it just before going to sleep, and that some 




is to 

dreams should indicate what to do. 


c. Other people think that the istikhamh puts in the heart an 
inclination toward the proper choice. 

There is no basis for either of these two assumptions, and the 
above hadith supports neither. In fact, the hadith indicates that when, 
as a result of the istikhamh , Allah hinders an affair that a person was 
about to undertake, that might bring some dislike into his heart, and he 
therefore asks Allah to give him contentment. 

Seeking Advice 


We have seen from the above hadith that, in addition to istikhamh, it 

I * 

is recommended to consult with some knowledgeable people before 
making an important decision. 

Thus it is recommended for the man and woman (or her wait) to 
investigate about his or her intended partner, making sure that she or 
he has the required good attributes. 

When a person’s advice is sought in regard to individuals that are 
considered for marriage, business partnership, etc, he should provide 
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truthful and honest advice. This advice should be limited to matters 
relevant to the affair in question, and should not be exceeded to other 
areas because that may then count as a prohibited form of backbiting. 

Fatimah Bint Qays 03&) reported that her husband 'Amr Bin 
liafs (4Q sent Ayyash Bin AbT Rabfah (4U to deliver to her a third 
and final divorce, and he sent with him a quantity of dates and barley 
as a present to her. She protested to Ayyash and requested more 
support, but he responded, “By Allah, you do not deserve support 
unless you were pregnant.” She went complaining to Allah’s 
Messenger (S), and he asked her, ^ <Mow many times did 

lie divorce you?> She replied, “Three times.” Me said, 
«.ruib Ux ei) ir A <He is right, then — he does not owe you any 

support (because the marriage was terminal).> 

The Prophet (0) told her to spend her Iddah in Umm 

Shank’s ('AA house, but then remembered that some of his male 

companions go into her house. So he said: 



<Spend your ‘iddah in the house of you if cousin 
Abdullah Ibn Umm Maktum’s. Indeed, he is a blind 
man, and when you remove your head-cover, he 
cannot see you,, When you complete your "iddah, 

inform ine.> 


When she completed her "iddah, Fatimah went to the Prophet (0) 
and told him that both Muawiyah Bin AbT Sufyan and Abu Jahm 
asked for her hand. Allah’s Messenger (0) said: 



<As for Abu Jahm, he is harsh with women, and 
never takes the stick off his shoulder; and as for 
Muawiyah, he is a poor man without any money. 
Marry Usama is Bin Zayd,> 








Quest tor Love & Mercy 53 

She disliked that, but the Prophet (&) repeated, w.^j^ku^h) 
<Marry Usamah Kin Zayd.> She concluded: 

“Then I married Usamah; Allah put a great deal of good 
in him, and i was very happy with him.” 1 

Telling the Truth 

As we indicated above, it is important to provide truthful information 
in regard to the two individuals involved in a khifbah. The information 
should be limited to matters that are expected to have a bearing on the 
marriage. Absolute truth is required from the two involved parties: the 
man seeking to marry and the woman being sought, as well as their 
representatives, and any other individuals who are asked for advice. 

Hiding any problems that one knows about is a sinful act of 
mistrust in Islam, and could result in numerous future predicaments. 

For instance, one is required to indicate any physical problem in 
the two individuals involved in the k hit bah. If either of them has a 
physical deficiency, such as impotence, venereal diseases, etc., he (or 
she) should make it known to the other individual before approving the 

engagements. 

As tor the one who thus learns about some problems in the other 

person, he is not allowed to publicize that knowledge or expose those 
secrets. 


Courting 


Violations in Kbit bah 

* 

There are many violations that some Muslims have introduced into the 
process of khif bah. Many of those violations arise from blind imitation 
ol the non-Muslims. In what follows we mention a few of them: 

L Privacy & Intimacy between the Engaged Couple 

After the engagement, and before the marriage contract, the woman’s 
family permit her to go out with the “fiancee”, have khulwah with him, 


* Recorded by Muslim, Abu Dawud, and others. 
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and even touch and kiss him. 

Some people think of die engagement as a “test-drive” period in 
which they fully try out their partners to see if they will be able to 
pursue a long life together. With that, they commit many sins, minor 
and major, including zind. And interestingly, many of these 
engagements prove unsuccessful and end up in separation before 

marriage! 

Some families like to extend the engagement period to months or 
even years, thereby providing more chance for the engaged couple to 

fall into sinning. 

2. Engagement Party 

In many Muslim countries, the kbit bah is held publicly in the form of 
a reception or party in which drinks are served, music is played, and 
the bridegroom kisses the bride or takes pictures with her. All of that 
is in great discord with the Sunnah and the Islamic teachings, and 

should therefore be totally avoided. 

Furthermore, a khitbah should stay away from the people's eyes 
because no legal sharT consequences result from it. 11, for any reason, 
a publicized khitbah is not concluded with actual marriage, serious 
harm may result from publicizing it, especially in regard to the bride’s 

reputation. 

3. Engagement Rings and Jewelry 

The engaged couple often exchange “engagement” rings, and the 
bridegroom gives the bride jewelry and gilts at the time of khitbah. 
This is in violation of Islam, since there is no reason yet for any 
property or gift exchange to take place — until they are legally bound 
by the marriage contract. In many cases, this premature act leads to 
serious disputes if the engagement is broken for any reason. 

Furthermore, the “engagement” ring has no basis in Islam. It 
originates from an old Christian practice that the Muslims should not 

imitate. 



CHAPTER 4 

THE MARRIAGE CONTRACT 


Introduction 

Importance or ; the Marriage Contract 


The marriage (or nikah) contract is enacted between a man and woman 

for the purpose of enjoying each other and forming a good family. 

The marriage contract is the formal bond that turns two individuals 

from strangers to husband and wife. As a result of the marriage 

contract, many rights and obligations become imperative and many 
fruits are anticipated. 

To many people, the marriage contract is the most important 
contract they execute throughout their lives. Each marriage contract 

notmally carries a lasting effect over a large number of individuals, 
many of them yet to be born. 

Since the marriage contract has such a great and solemn 
significance, Islam imposes a number of guidelines that it must fulfill. 

Those guidelines are the siihi erfr nf HionmjeJftn .—*— 


Wo Joking in Marriage 


Mmriage is a seiious matter und should be dealt with seriously. It is 

not allowed for a man to marry and then claim that he did not really 
mean it or that he was joking. 

Abu Hurayrah (4^>) reported that Allah’s Messenger (Hi) said; 



"There are three matters that are considered serious 
in both serious and non-serious talk: marriage, 
divorce, and returning (a wife who was divorced a 
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non-terminal divorce).* 1 
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Fudalah Bin ‘Ubayd (4b) reported that Allah’s Messenger (S) 

gai£ J* 

« . Ij Ij J'iUsJI : l y4 !r S I jjg V 0*5U» 

<There are three matters in which it is not 
permissible to joke: marriage, divorce, and 
emancipation (of slaves).* 2 


Basic Elements 

As is shown in the following chart, the Islamic marriage contract has 
six conditions, two pillars, one obligation, and one optional element. 
Dropping a condition or a pillar invalidates the contract. Intentionally 
dropping the obligation is a sin. 


Conditions 


Pillars 


Obligation 


Optional Element 


1 

Bridegroom’s eligibility 

2 

Bride’s eligibility 

3 

Bridegroom’s consent 

I 4 

Bride’s consent or permission 

5 

Walts approval 

|f> 

Presence of two witnesses 

1 

The offering ( tjab ) 

2 

The acceptance (q ah ill) 

0 

The dowry 

0 

Imposed conditions 


1 Recorded by Abu Dftwud, at-Tiitnilhl, and others. Verified to be hasan by al-AIbSru 

(Inva* ul-GhatU no. 1826 & Sahih ul-Jami’ no. 3027), 

2 Recorded by at-Tabaram (in al-Kabtr). Verified lo be hasan by al-AlbanT (Irwa ’ul- 

GhalTl no, 1826 & Sahih ul-Jami’ no. 3047). 
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These elements are discussed in the following sections. 


Bridegroom’s Eligibility 

To be eligible for marriage, the bridegroom should fulfill the following 
requirements: 


a 

Must be a Muslim male 

b 

Should be chaste 

c 

Should be sane 

d 

Should have attained puberty 

e 

May not be related to the bride by a permanently prohibiting 
blood, milk, or marital relationship (see Chapter 8) 

f 

May not be related to the bride by a temporarily prohibiting 
marital relationship (see Chapter 8) 

U 

& 

Must perform the contact willfully and not by compulsion 1 

f _ — _ s _ __ * ---------- 


Bride’s Eligibility 

To be eligible for marriage, the bride should fulfill the lollowing 
requirements: 


a 

Must be a Muslim, Christian, or Jewish female 

b 

Should be chaste 

c 

Should be sane 

d 

May not be married or still in ‘tddah from another man 

e 

May not be related to the groom by a permanently prohibiting 
blood, milk, or marital relationship (see Chapter 8) 
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f 

May not be related to the groom by a temporarily prohibiting 
marital relationship (see Chapter 8) 

g 

Must perform the contact willfully and not by compulsion 
(discussed further in the next section) 


i he Bride’s Permission 


Ruling 


Being one of the two individuals involved in a marriage contract, the 
bride should have a say in regard to the partner with whom she would 
be associated in a long-term partnership. 

‘A’ishah (t^>) reported that Allah’s Messenger (0) said: 



<Take the women’s permission in regard to their 
private parts (i.e., marriage).> 1 



Abu Musa al-Ashan (4®) reported that Allah’s Messenger (s®l) 




<When one of you wants to give his daughter in 

marriage, he should take her permissions 2 

A bride’s permission is a required element of the marriage contract. 
Without this permission, the contract is either null and void, or may be 
invalidated by the Islamic authorities — based on the bride’s request. 
We will see below that, depending on the bride’s situation, the 





1 Recorded by Ahmad and an-Nasaf. Verified to be authentic by al-AlbanT (Sahih id- 
Jami no. 930 Sl as-Sahthah no. 398). 

2 Recorded by at-Tabarani (in al-Kablr) and Abu Ya la. Verified to be authentic by 
al-Albanl (Sahih id-Jami no. 300 & as-Sahlhah no. 1206). 
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mode of her permission varies from being fully vocal and assertive to 
being passive and compliant with her waif s decision. 


A Virgin Bride 


A virgin bride (in Arabic: blkr) is a woman who never had intercourse 
with men. That would normally mean that her virginity hymen is 


present and intact; however, this is not an absolute condition because 
some virgins may lose their hymen in an accident or illness, 

A virgin is usually naive and inexperienced in the ways of life and 



her father, to make the decision on her behalf. Even then, lie must 
consult with her and take her approval before executing the marriage 

contract. 


When a virgin is adorned with the strong haya (modesty and 
shyness) that adorned the early Muslim virgins, she would be 
extremely reluctant to voice her opinion in regard to a man who seeks 

to marry her. In that case, her passive expression of approval is 
sufficient. 

A passive approval is expressed by the bride’s remaining silent, 
nodding her head, or making any other motion to indicate that she does 
not object to the marriage. On the other hand, if she does object, she 


must declare that with a clear action or statement. 

The bride’s passive approval is the minimum required permission. 
However, it is possible for her to express her approval in a more 


assertive way, such as saying, “Yes, I would like to marry him. 




Abu Hu ray rah (4&) reported that the Prophet (@) said; 



<A non-virgin woman (i.e., widow or divorcee) may 
not be married without her instruction; and a virgin 
may not be married without her permission, and her 







'Umayrah al-Kindi (£>) reported that Allah’s Messenger (A) said: 



<T ake the women’s permission in regard to 
themselves (i.c., marriage). A non-virgin expresses 
herself with her tongue; and a virgin’s silence is (a 

sufficient proof of) her acceptances 2 

Ibn ‘Abbas (i$k) reported: 

"A virgin woman came to the Prophet (0) and told him 

that her father gave her in marriage against her will. 
The Prophet (0) then gave her the choice (of 
maintaining or terminating the marriage).” 11 


A Non-virgin Bride 



least one sexual intercourse with men — whether it was in regular 
marriage or zind. 


A thayyib normally has more experience in life and more ability to 
make a decision in regard to her marriage. Thus, she should be allowed 
to voice her opinion and make her decision, and her decision must be 
honored by her wall. This is clearly expressed in the above h adit hi. 
Similarly, Ibn ‘Abbas (&) reported that Allah’s Messenger (0) said: 



1 Recorded by al-Bukhari) Muslim, and others. 

2 Recorded by Ahmad, Ibn Majah, and others. Verified to be authentic by al-Albam 
(Sahth ul-Janii no. 13. 3084 & Irwd’ul-Ghalfl no. 1836). 

3 Recorded by Ibn Majah. Verified to be authentic by al-Alban! {Sahth Ibn Majah 
no. 1520). 
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a . 1 1 ^ iM o’> 

ff 

<A non-virgin has more right to herself than does her 
guardian; as for a virgin, her permission is taken in 
regard to herself, and her silence is (a sufficient) 
permissions 1 

Al-Khansa Bint Khitham al-Ansariyyah (tt$s&) reported that her 
father gave her in marriage (without her permission). At that time, she 
was noil-virgin. She disliked that marriage and complained to the 
Prophet (0) who invalidated the contract. 2 3 

An Orphan Bride 


An orphan girl is a virgin who lost her father. Thus, hear wall is not her 
father. In regard to the permission for marriage, she is given more say 
than a normal virgin. 

Abu Musa al-Ash'arl (4?T) reported that Allah’s Messenger (0) 
said: 


« 

<Give a (virgin) orphan girl the right to decide in 
regard to herself (in marriage), and her silence is (a 
sufficient) permissions 1 



Abu Hurayrah (4&) reported that Allah’s Messenger (®) said: 



<A (virgin) orphan girl’s permission should he sought 
in regard to herself (i.e., in marriage); if she remains 


1 Recorded by Muslim, Abu Dawud, and others. 

2 Recorded by al-Bukhan, Ahmad, and others. 

3 Recorded by at-TabaranT, Ahmad, and others. Verified to be authentic by al-Albani 
(Sahlh ul-Jami no. 14 & as-SahThah no. 656). 
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silent, that counts as her permission; and if she 
expresses her refusal, she may not be forced against 
her wilh> 1 2 



Allah's Messenger (m) responded: 

«. QJ i L VI Vj .JLjl, 

<She is an orphan, and she may not be married 
except with her permissions 

I bn 'Umar added: 


“Thus, by Allah, she was taken away from me, even 
after 1 had taken charge of her (by marriage), and was 

married to al-Mughlrah Bin Shu “bah." ’ 


1 Recorded by Abu Dawnd, an-Nasal, and others. Verified to be authentic by al- 
AJbanl (Sahih id-Jami no. 1349, 8394 Sc Irwaul-Ghattl no. 1834), 

2 Recorded by Ahmad, ad-Daraqu t m, and others. Verified to be has an by al-Albanl 
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A Freed Slave Woman 


If a married couple were both slaves, and the woman is freed first, she 
would be given the option of staying with her husband or leaving him. 
If she makes the first choice, she remains married to him and would 

have no further chance in that regard. 

Barirah was a slave woman owned by some of at-Ansar. She was 

married to a black slave called MughTth. 

‘A’isiiah reported that Allah’s Messenger (0) told her in 
regard to Barirah, «. J£» <Take her and free her.> So she 

bought her from her owners and freed her. Allah’s Messenger (0) then 
gave her the choice of remaining married to her husband or going on 

her own. She chose to be on her own. * 1 

‘A’i shah (} also reported that when Allah’s Messenger (0) gave 
Barirah the choice he told her, «.eU jLf SU ely jl» <If be approaches 
you, then you will have no choicer 2 

Barirah’s departure broke Muglth’s heart. Ibn ‘Abbas narrated, 
“It is as if I stilt see him following her in the streets of al-Madmah, 
crying until his tears wet his beard.” Allah’s Messenger (0) said: 

«t C-ii 

<0 Abbas! Does it not surprise you how much 
MughTth loves Barirah, and how much Barirah 
dislikes Mughllh?> 


The Prophet (0) then said to Barirah, <Would yon 

consider taking him back?> She said, “O Allah’s Messenger, is this 


a command?” He said, «.^1 Ul» <1 am only interceding (for his 
sake),> She said, “I have no interest in him then.” 3 


(lrwa ul-Ghalll no. 1835). 

1 Recorded by at-Bukhari, Muslim, and olhers. 

2 Recorded by Abu Dawud, Verified to be authentic by ah Alban! (al-Mishka? 

no, 3201). 

3 Recorded by al-Bukhari and others. 
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The Woman’s Wall 

Ruling 

A woman may not independently give herself in marriage. Her wall 
(guardian) should represent her in doing that. He should take her 
consent if she is a virgin. Otherwise, he should lollow her instruction. 

Abu Musa al-Ashaff, ‘Abdullah Bin 'Abbas, Jabir Bin 'Abdillah, 
and Abu Hurayrah (m) reported that Allah’s Messenger (0) said: 

«. j^ J ISo ’V » 

<A marriage (contract) is not valid without a walt.> 1 

Thus, the presence of the wall for the execution of the marriage 
contract is a condition for its validity. 

Who Is a Woman’s Wal'i ? 

Normally, a woman’s wall is her father. If, for any reason, her father 
is unable to be her wait her wall would then be her next closest 
+ im 1: ’ in i~i : 1 father, son, brother, uncle, etc). 

If the woman’s close relatives are non-Muslims, they may not be 
her shari guardians. Allah (§g) says: 



«A)lah will never grant to the unbelievers a way (of 
authority) over the believers» 2 

A woman may not take another woman as her wall. Abu 
Hurayrah (4^>) reported that Allah’s Messenger (H) said: 


1 Recorded by A b u Da wild, at-Tirmithl, and others. Verified to be authentic by al- 
AlbanT (Irwa*ul-GhalTl no, 1839), 

2 An-Nisa 4:14L 
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<A woman may not give another woman in marriage, 
nor may a woman give herself in marriages 

Abii Hu ray rail («|&) added: 



"‘For, indeed, it is an adulteress who gives herself in 
marriage (without her wait s consent).” 1 2 

If the bride does not have a Muslim blood-relative as wall, the 
Islamic authority, represented by the ruler or judge, would appoint u 
wall for her. In many non-Muslim countries, the local imam of a 
Muslim community carries out the common duties of an Islamic judge, 
and would therefore be the wall of a woman who has no wall. 

‘A’ishah {^) reported that Allah’s Messenger (iH) said: 



<A marriage (contract) is not valid without a wait 
And the (Islamic) authority is the wall of the one 
who does not have a walu> 1 


A Woman May Not Appoint Heh Wau 

A common practice in many non-Islamic countries is that a woman, 
having no Muslim mahram as wall , would appoint her own wall. This 
is wrong, and she has no right to do so, As we saw above, this is the 
right of the Islamic judge or imam. 

This incorrect practice has caused a number of bad consequences, 
among which are the following: 

1 Recorded by Ibrt Majah, al-BayhaqT, and others. Verified to be authentic by a!- 
Alban! (Irwa*ul-GhalTl no, 1841). 

2 Recorded by Ahmad, Abu Da wild, and others. Verified to be authentic by ubAlban! 
{Irwd’ul-GhalU no, 1840), 
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1. The appointed wall is often i'outld unworthy of the trust invested in 
him and incapable of properly serving his principal’s interests. 

2. Some women take liberty in dealing with the wall They treat him 
as an intimate friend or relative, often sharing with him intimate 
secrets and going into khulwah (complete privacy) with him, which 
often leads to committing major sins. 

3. Some women expect from the wall much more than what is within 
his capacity. His only duty is representing the woman and serving 
her best interest in regard to the marriage negotiations and contract. 
Once that is done, his duty ends and he stops being her wall. Some 

women, however, think that the waits position is permanent, and 
they contact him for every little or big problem in their life. This 
results in a relationship that is quite intimate and may lead to 

serious sinning as in (2) above. 


Marriage Without a Wau 


From the above, we conclude that the presence ol the wall (or his 
representative) is a required condition for the validity of the marriage 
contract. Therefore, a marriage that is held without the wait s consent 

and approval is null and void. 

‘A’ishah 0s§») reported that the Messenger (S) said: 



< Whichever woman marries without her wait s 
permission, her marriage is void, her marriage is 
void, her marriage is void. If he (the husband) 
performs intercourse with her (despite the invalidity 
of their marriage), the mahr becomes her right 
because he had access to her private parts. And if 
they dispute (with the wall about this or other 
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matters), the ruler would then be the wait of the one 
who does not have a wali.> 1 2 


A Difficult Wau 


A wall is required to represent his principal and serve her best interest. 
From the above hadlth of ‘A 3 ishah we see that if the wall causes 
unnecessary harm to his principal or prevents her from doing things 
that Allah lias made permissible for her, she may protest and dispute 
that before the Islamic authority. In that case, and if her allegations 
were found true, the Islamic judge may command the wall to change 
his course of action, transfer his guardianship to another man, or make 
other decisions as he sees fit in her case. 

Ma'qil Bin Yasar (4$») reported that lie married his sister to a man 
who subsequently divorced her. Alter the end of her ‘hldah, he came 
seeking to remarry her. Ma'qil said to him, ‘‘I married her to you, gave 
you furnishings, and was generous to you, but you divorced her! No, 
by Allah, she will never go back to you!” But the man was reasonably 
good, and the woman wanted to go back to him. Allah (f$$) then 
revealed: 





«And when you divorce women and they have 
fulfilled their term, do not prevent them from 
remarrying their husbands — if they agree between 
themselves on reasonable terrns.» 1 


Ma'qil then said Lo Allah’s Messenger (SI), “Now I listen and obey, 
0 Allah’s Messenger!” So he let them remarry, and expiated his oath. 3 


1 Recorded by Ahmad, Abu Dawtid, and others. Verified to be authentic by al-Albaru 
(Irwa ‘ ul-Ghaiil no. 1840). 

2 Al-Baqarah 2:232, 

3 Recorded by a I-Bukhari, ad-Daraqu t n!, and others. 
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The WalTs Responsibility 

The wall, whether natural or appointed, holds a major responsibility 
before Allah toward his principal, He should represent her and look 
after her interest in the best possible way, He should make sure that 
the man who seeks marrying her is suitable for her. His criteria should 
be what pleases Allah (as has been outlined in Chapter 2), and not. 
what brings him better social status, wealth, or other worldly gains. 

If it is demonstrated that the wall is not worthy of his 
responsibility, he loses his walayah (position as being wall) according 
to the procedure outlined earlier. 


The Witnesses 

Another condition for the validity of a marriage contract is the 
presence of at least two trustworthy Muslim male witnesses. 

‘A’ishah, 'Imran Bin Hasayn, and Abu Musa aLAsh'ari (4&) 
reported that the Prophet (0) said: 

«. JjZ l/j* Uj TI £l$0 *lf» 

<A marriage (contract) is not valid without a wall 
and two trustworthy witnesses.* 1 

The witnesses should witness and hear all of the contract’s details, 
including the permission given by the bride to the wall 


The Mahr (Dowry) 

Definition and Ruling 

In Islam, the dowry is a mandatory marriage gift given by the husband 
to his wife at wedding. In Arabic, it is called mahr or sadaq. 


\ Recorded by Ahmad, Ibn Hibban, and others. Verified to be authentic by al-Albam 

{Irwaul-GhaW, no. 1839, 1858, 1860). 












«And give She women (upon marriage) their dowry 
as a free gift.» f 


Commenting on this ayah, al-Qurtubi ($&) said: 

“This ayah indicates that the woman’s sadaq is 
mandatory, 7'here is a consensus on this (among the 
scholars), and there is no difference in its regard 2 

And Allah ($$s) commands: 



«And give them (the women that you marry) their 
compensation as an obligations 1 2 3 4 


And Allah (§») commands: 

fl J £ > 

LJ r | J rf .j, -* 0 ^ I'f ^ J f £ J A iJ* ^ -5 | * I O'* f ^ JO** ? # \ 

«So marry them (slave girls) with their people’s 
permission, and give them their compensation 
according to what is reasonable.» 11 

Even though the mahr is an obligation on the husband, there is no 
proof to make it a condition for the validity of the marriage contract, 
As we will see below, a marriage contract could possibly be executed 
without specifying a mahr. However, that should normally be avoided 
because it may lead to future complications and disputes. 


1 An-Nisa 4:4. 

2 Al-Jami'u li-Ahkam il-Quran 

3 An-Nisa 4:24. 

4 Atm Nisei 4:25. 
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Wi 10 Takes the Mahh 


The mahr is the sole right of the wife and no one may take any of it 

without her permission — not even her parents. 

Some people may object to the above by citing the story of the old 

rnan who offered his daughter in marriage to Musa (88®) and took her 
dowry in the form of labor work from Musa (see p. 48). However, as- 
SananT indicates, that was possibly permissible in the laws prior to 
Islam blit was abrogated in Islam \ Furthermore, Musa’s service to the 
old man may have profited Musa’s wife as well. Also, she may have 
agreed with her father to take something from him in exchange for 
Musa’s service, or wanted to give up her mahr as a gift to her father. 

The mahr is a compensation that the wife takes in return for 
making herself available to her husband. Thus, Allah ($i) gives her 
full right to it, even at the time of divorce — if her husband divorces 
her without any default on her part. Allah ($1$) says: 



«If you want: to substitute one wife for another, and 
you have given one of them a qin tar 1 2 3 , do not take 
back any of it. Would you take it in injustice and 
manifest sin? And how could you take it while you 
have intimately dealt with each other, arid they (your 

3 

wives) have taken from you a solemn covenant?» ■ 


We will show below that the “ qintar ” in this ayah does not only 
refer to the mahr, but also to gifts and other items that the husband 
gives to the wife whom he then wants to divorce without a serious 


1 Subui un-Salam, 

2 Qintar : According to Us tin id-Arab, it is a large indefinite quantity of gold or 
silver. Most Commonly, the Arabs used to mean by it tour-thousand dinars (or gold 

coins), 

3 An-Nisa 4:20, 
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reason. 

Therefore, it is up to the wife if she wants to keep all of her mahr, 
give some of it to her parents or other people, or even give some of it 
back to her husband Allah ($$) says: 



«And give the women (upon marriage) their dowry 


as a free 



4 



if 




give up any of it 


to you, enjoy it with pleasure and satisfactions 


7 


Kinds 


The dowry can be money, jewelry, clothes, or other material things. It 
can also be a non-material gift, as we’ll see below. 

The amount of the dowry should be in accordance with the 
husband’s financial ability and with what is reasonable for the bride in 
her social status. It is normally determined by agreement between the 
husband and the bride (or her wait). 

Sahi Bin Sa‘d {<#) reported that a woman once came to the 
Prophet (0) and offered herself (in marriage) to him. He ($&) declined 
and indicated that he had no need for any (additional) wives. A man 
who was present with him said, “O Allah’s Messenger! Marry her to 
me.” The Prophet (0) asked him, «?*^ uLu; J*» <Do you have 

anything (to give her)?> He said, “No!” The Prophet (H) said, 

£. 

^ iii> jlj L^kcl)) <Give her at least an iron ring.> But he still 
could not afford it, He (M) asked him, jiyiJI uU* ,>» <Have you 
memorized any portion of the Qur an?> He replied, "I memorized 
such-and-such surahs The Prophet (0) then said: 



1 Note that the way a woman dispenses of any of her property would still be subject 
to her husband's approval. This is discussed further in the third part of this series, 
“The Fragile Vessels”, by the Author, 

2 An-Nis a 4:4* 
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<Go (have her as wife). I marry her to you for the 
portion of the Quran that you memorized.> 1 

One may ask, “What benefit did she get from his memorization of 
the Quran?” The answer is that he would then be expected to teach 
her some of what he had memorized, and to treat her kindly according 
to the upright principles learned from what he memorized. All of that 
would be of much more benefit to the bride than material gifts. 

In addition to a cash sum of money that is usually specified as the 
mahr, some cultures require from the husband other financial 
commitments toward the bride, such as clothes, jewelry, and so on. In 
the Islamic law, all of that counts as part of the mahr , and it is best to 
clearly name it in the marriage contract to avoid future disputes. 

Moderateness in Dowries 

Islam does not set an upper limit for the dowry; but it is recommended 
to make it light and easy on the husband. A burdening mahr could be 

a bad omen of a miserable and non-compassionate marriage. 

In many Muslim countries, the woman’s parents request extremely 
high dowries. That has led many young men to forsake marriage or 
postpone it for a number of years, which has in turn led to the spread 
of zina and other sins among the young. Thus, the parents should be 
considerate and should realize that demanding too much from the 
husband brings harm to (heir daughters and the whole Muslim 

community. 

Abu Hurayrah (4®) reported that a man came to the Prophet (H) 
and said, “I have married a woman from al-Ansar 2 3 The Prophet (lH) 
asked him, J <How much (mahr) did you give her?> He 

replied, “Four uqiyyahs Noting his limited financial condition, and 
that he needed help paying that mahr, the Prophet (0) said 

disapprovingly: 


1 Recorded by al-BukhM, Muslim, and others. 

2 This is the same man that the Prophet (111) asked if he had looked at his bride 
before marrying her (see p. 38)- 

3 Qqiyyah: An old measure that corresponded to forty dirhams. 
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<Four uqiyyahs ? It is as though you scoop silver from 
the side of this mountain! > 1 

Abu Hadrad al-Aslami (<&) reported that he came to the 
Prophet (H) seeking help in paying a woman’s mahr. The Prophet ($) 
asked him, «Yl$i 4*1 <How much did you promise to give her?> He 
replied, “Two hundred dirhams The Prophet (^) responded: 



<Had you been scooping (silver) from Bathan 2 , you 
would not have pledged more than that> 3 

'Uqbah Bin 'Amir (4Q reported that Allah’s Messenger (,#) said: 



<The best of marriages (or dowries) are the easiest .> 4 

A dowry that is light upon the husband is a sign of blessing for the 
bride. ‘A’ishah 0s$&) reported that Allah’s Messenger (®) said: 



<VeriIy, a sign of blessing for a woman is that her 
engagement, saddq, and womb (i.e., giving birth), are 
all made easy.> 5 


1 Recorded by Muslim, an-Nasai, and others* 

2 Name of a valley in al-Madlnah, 

3 Recorded by af Hakim and Ahmad* Verified to be authentic by al-Alban! (as- 
Sahthah no, 2173)* 

4 Recorded by Abu Dawud, Ibn Majah, and others, Verified to be authentic by al- 
AJ ban! (SahTh id-Jamf no, 3279, 3300, as-$ahihah no, 1842, & IrwaUtl-GhalTl no. 


5 Recorded by Ahmad, al-Hakim, and others. Verified to be hasan by af Alban! (SahTh 
ul-Jami no* 2235 & Invci ul-GhalTl no, 1928)* 
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Unspecified Mahrs 

If the marriage contract is executed without specifying a mahr , that 

does not forfeit the wife’s right to it. 

TJqbah Bin ‘Amir (4&) reported that the Prophet (S) said to a 

man, aijjl J < Do y« u agree that 1 marr y so-and-so 

woman to you?> He replied, “Yes.” The Prophet (0) then said to the 

woman, A'bbli eti^l jl <Do you agree that I marry you to so- 

and-so man?> She replied, “Yes.” So he married them to each other 

without naming a mahr for the bride or giving her anything. That man 

was of those who witnessed al-Hudaybiyah Covenant, and he got a 

share from the battle spoils of Khaybar. When he approached death, he 

said: 

“Indeed, Allah’s Messenger (0) gave me so-and-so in 
marriage but I did not then give her anything. Be my 
witnesses that I now give her as mahr my share from 

Khaybar.” 

So she took that share and sold it for one hundred- thousand. 

'Ulqumah Odfe} reported that some people came to ‘Abdullah Bi 
Mas ud (4Q and asked him about a case where one of them married 
a woman without naming a mahr for her and he died before 
consummating the marriage. 'Abdullah said, “Since I departed bon 
Allah’s Messenger (0), I have not been asked a harder question. Go 
ask someone else.” They kept trying to get an answer from him for one 
month, at the end of which they said, “Whom would we ask if we do 
not ask you, and you are one ot the most esteemed of 
Muhammad’s (0) companions in this land, and we cannot find anyone 
else?” He said, “I will try to give you my best opinion in her regard. 
If it is right, that would be from Allah alone Who has no partners. And 
if it is wrong, that would be from me and from Satan, and Allah and 
His Messenger would be clear irom it. I hen he said. 

" .olj '.I iijuJ! LfJiftj .J3Ja.i1 Yj ijm 5j 


1 


Recorded by Abu Dawud, Ibn Hibban, and others. Verified to be authentic by al- 
Albani ( Irwa 3 uUGhalil no. 1924). 







75 


The Marriage Contract 


Quest for Love & Mercy 

m 

"She should be given a mahr similar to that of other 
women of her family (or social status), without increase 
or reduction, find she should accomplish the ‘iddah (of 
four months and ten days), and she should be given her 
share of the inheritance.” 


Some individuals from the tribe of Ashja 1 were then present, and one 
of them, called Ma'qil Bin Si nan al-AshjaX stood and said: 

“I testify that your judgment is similar to what Allah’s 
Messenger (S) judged in regard to a woman of ours 
called Bam' Bint Washiq.” 

Since embracing Islam, ‘Abdullah Bin Masnd was never seen as 
pleased as he was when he heard this. 1 

From the above reports we conclude that if, at wedding, a woman 
was not assigned a mahr, or if her mahr was too small compared to 
her husband’s situation and the mahrs that are usually given to other 
women of her status, that does not Forfeit her right to a fair mahr. She 
may then dispute that with the Islamic authorities. 

Therefore, extreme care should be taken by the woman’s wall to 
make sure that his principal is given a fair mahr at the time of 
marriage. If she then chooses to give up part or all of it to the 
husband, she should do that voluntarily and knowingly. 

Dowries of the Mothers of the Believers 


The mahr that the Prophet (0) gave to his wives varied from one to 
another. In the case of Safiyyah (^V), her dowry was emancipation 
from slavery. Anas (4fc) reported: 



MU — " " — — ■■■ 1 . ■ — i , i 1 

I Recorded by Abu Dawtid, an-Nasal, and others. Verified to be authentic by at- 


j 
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tier freedom was her dowry. 




I 


Umm Habibah 



reported that she was married to ! 




Bin Jaftsh, and he died when they were at al-Habashah (Abyssinia). So 
an-Najashl (the Abyssinian king) gave her to Allah’s 
in marriage. On behalf of Allah’s Messenger (^), an- 



four thousand (dirhams) as mahr, and he then sent her to him with 
SharhabU Bin Hasanah. 


Thus, Umm HabTbah’s mahr was quite large. But it was not given 

4 . m 


to her by the Pr 



) himself. 



it was a gift from an¬ 



on 


Messenger 


Abu 


his behalf. In all other cases, the mahr that Allah’s 

to his wives did not exceed five hundred dirhams. 
‘Abd ur-Rahman reported that he 




(tjfe), “How much was the s 



Messenger 



gave?” She replied: 


44 


His sadaq to his wives was twelve and a 


half 



m 3 


Abu al-'Ajfa reported that ‘Umar (4Q once gave a khuthah in 


which he said: 


« 



o 


U 





j v 




“Do not be excessive in regard to 

dowries.” 



women s 


He (■#>) added: 




or 


“Had that been an indication of honor in 

taqwa before Allah, the Prophet (0) would have been 
most worthy of it 



you 





wives, nor 



did not give as dowry to any of his 
any of his daughters receive more than 


l 


3 


Recorded by al-Bukharl, Muslim, and others. 


2 Recorded by Abu Dawud, an-NasaT, and others. Verified to be 



Album (Saliih AbT Dawud no. 1853) 
Recorded by Muslim and others. 


by al- 
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Weak Story: “a Woman is Right and Umar Is Wrong” 













It is important to warn against a weak story 
taken place between ‘Umar and a woman, and even to note that some 
great scholars, such as Ibn 
without 





Once Umar gave a speech in which he admonished against 
excessiveness in dowries and said, “1 will not allow any dowry larger 

wives and daughters.” A woman 



that of the 

protested saying: 





O Commander of the Believers! You just forbade the 

dowries. Why would 


people from being excessive in 


you prevent us from receiving s 



Allah ( m) 


gave us?” 


She then recited: 
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«If you want to substitute one wife for another, and 
you have given one of them a gin tar, do not 

back any of it. Would you take it in injustice and 
manifest sm?» 2 


Upon hearing this, ‘Umar said (two or three times), “All people 
have a better understanding than ‘Umar. Indeed, a woman is right and 

‘Umar is wrong!” Then he went back to the minbar and addressed the 
people saying: 


1 Recorded by Abu Dawud. an-NasaT, and others. Verified to be authentic by ai 

Albam {invd 1 ul-GhalU no. 1927). 

2 An-Nisa 4:20. 
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“Indeed, I had forbidden you from being excessive in 
the women’s dowries. But now 1 say: let every man do 
with his wealth as he pleases.” 1 

After indicating the weakness of this report, al-Albanl Odfe) said: 

“Furthermore, the woman’s quotation of this ayah is out 
of place. The ayah refers to a woman who is divorced 
without reason. It means, ‘If you wish to substitute a 
new wife for a previous one that you dislike and have 
no patience to treat with kindness — even though she 
did not commit any obvious sin, and if you had 
previously given her a large amount of money — 
whether she had received it all or you had pledged it to 
her, making it a debt owed by you to her, do not take 
back any of it. Rather, you should leave it all to its 
rightful owner. You only wish to substitute her with 
another woman for the sake of your desire and 
enjoyment, and not for any shaft reason that would 
have permitted your taking some of her money — such 
as her demanding separation, thereby hurting you by 
forcing you to divorce her. if she did not do anything 
like that, how can you take any of her money?’ ” 2 

This story is commonly cited by speakers and writers, trying 

thereby to prove a variety of points, some being absolutely false. 

Among the false conclusions are the following: 

X It is permissible to demand excessive dowries. 

X There is nothing wrong with women standing in a masjid and 
correcting the imam or other speakers. 


1 This is a combined report recorded by Abu Ya'la, a!- BayIraqi, and 'Abd ur-Razzaq. 
It is declared to be extremely weak by al-Albanl (Irwa 1 ul-Ghaffi no. 1927 &. Raf 
ul-Malam pp. 33-34). 

2 Commentary oil Raf ul-Mcilum an il-A irnmat il-A lam pp. 34-35. 




















Quest tor Love & Mercy _79_ The Marriage Contract 

U Women may give public addresses to a mixed audience. 

X No scholar of Islam deserves much respect, because even a 
common woman may easily expose his mistakes. 

X Women should be allowed as members, or even heads, of religious 
councils, such as shilro, hoards of Islamic centers and organizations. 

A Possible Reason for Destruction 


Demanding from the husband mahr and gifts more than what he can 

afford could be a reason for destruction. If that becomes a standard 

practice among Muslims, it would inevitably lead some men to fall into 

theft, bribery, gambling, and other prohibited means in order to satisfy 

the gieed of their wives and families. This would eventually destroy 
the whole society. 



«.^Lctl J) cOtS" 

M 

<lndeed, the dtiny a (worldly life) is sweet and lush. 
And indeed, Allah gives you custody over it to see 
how you will do. So, beware of the dunya, and 
beware of women, because the first fitnah (trial) of 
the Children of Israel was through womens 1 


This fitnah is explained in another narration by Abu Safd (4g.) that 
once the Prophet (S) gave a long speech about incidents from this life 
and the Hereafter, and among what he mentioned was the following: 



l Recorded by Muslim and Olliers. 
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<Indeed, what first destroyed the Children of Israel 
is that a poor man’s wife would require from him as 
much clothing and jewelry as a rich man’s wife.> 1 

Postponed Mahr 


It is recommended to give the bride her rnahr immediately alter 
execution of the marriage contract. As we saw in the above examples, 
the Prophet (0) only asked the husband for what he could offer at the 
time of marriage, and not what he could pledge tor a future date. 

Yet, it is a very common practice to divide the mahr into two 
portions, an advanced portion paid at the execution of the marriage 
contract, and a postponed portion to be paid when divorce or death 

takes place between the spouses. 

Postponing the mahr is, in general, an innovated inconvenience that 
departs from the normal practice in the Sunnah. It defeats die very 
purpose of mahr , which is to be a gift given to the bride piior to 
having any intimacy with her. It also burdens the husband with a large 
amount of money that he must pledge as a postponed debt to an 

indefinite term. 


Great Punishment for Taking Away a Woman’s Mahr 


A woman’s mahr is a serious debt around a man s neck. Thus, it is a 

-a ■, /il \ 


0 ^) 


Messenger 



) said: 


£ £ 


» 


QslL jit I Ale (3^ 

fjj - hr* As 


* j - 1 

UUc b\i JblL ^Ij 1a» 



<1 indeed, among the greatest sins before Allah is that 
of a man who marries a woman, and after he fulfills 
his need with her, he divorces her and takes her 
mahr, and a man who hires another man but does 
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not give him iiis pay; and a man who kills an animal 
without reasons 1 

This hadith also points to a situation that is common in some of the 
Western countries. Some Muslim men coming from other countries 
marry Western Muslim women for a slight mahr, enjoy them for a 
period of time, and often obtain through them citizenship in their 
countries. Once they have fulfilled their need from them, they divorce 
them with a clear conscience! thus, they take advantage of their wives 
and, furthermore, underpay them their mahr s. They should fear Allah 
and remember that if they get by with such actions in this life, they 
will not do the same before Allah (£&) on Judgment Day. 


Conditions 


Permissibility of Setting Conditions 


At the time of enacting the marriage contract, the two parties may wish 
to set conditions whose violation would invalidate the contract. This is 
peimissible and acceptable, as long as the conditions do not violate any 
Islamic principles. The conditions are normally set by the wife’s side, 


because the husband can terminate the marriage by uttering the divorce 
and needs no conditions to facilitate that for him. 

TJqbah Bin ‘Amir al-JuhanT (4®) reported that the Prophet (S) 
said: 



indeed, the conditions that deserve to be fulfilled 
the most are those which allow you access to the 
women’s private parts (by marriage and 
intercourse ).> 2 


1 Recorded by al-Hakim and al-Bayhaql. Verified to be hasan by ai-Album (Sahih id- 

Jami no. 1567 & as-Sahlhah no. 999). 

2 Recorded by a)-Bukhari, Muslim, and others. 
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If the conditions are Islamically acceptable, they must be fulfilled, and 
violating them would be sufficient cause for the wife to terminate the 
marriage if she so desires. 

Al-Athram and 'Abd ur-Rahman Bin Ghatiam reported that a man 
married a woman and accepted her condition of wanting to stay in one 
house (i.e., town). Later on, he found it necessary to move to a 
different land, and his wife’s family disputed that with “Umar (4Q. 
'Umar said, “Her condition must be honored,” The man objected, 
“This is unfair to the men. So whenever a woman wishes to divorce 
her husband she would do so!” And 'Umar replied: 

“The believers are required to maintain their conditions; 
and the rights cease where there are conditions to 


Suspending a Condition 

On the other hand, a condition may be waived by the wife, as an act 
of benevolence or forgiveness. Also, the Islamic judge may suspend a 
condition if he finds that it violates an Islamic principle. 

It is interesting to note that, in another case, ‘Umar (4b) suspended 
the same condition that he passed in the above narration. That could 
be due to some difference that he saw in the overall situation of the 
families between the two cases, leading him to different judgments 

(and Allah ($$) knows best). 

Satd Bin ‘Ubayd Bin as-Sabbaq reported that a man who married 
during the time of 'Umar allowed his wife a condition that he would 
not take her out (of her hometown). 'Umar (4a>) relieved him of this 

condition and said: 

“A woman should be with her husband (i.e., wherever 


1 Recorded by Said Bin Mansur, Ibn AbT Shay bah, al-Bayhaql. Verified lo be 

authentic by al-Albaru (lnm f td-Ghalii no* 1893). 
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iie moves).” 1 


Commenting on this, al-BayhaqT (4b) said: 

"This report is closer to the Book and Sunnah, and 
ugtees with others sakabah ’s (4) opinion.” 

Void Conditions 


s indlcated above > rl some of the conditions violate the Islamic 
teachings, they are automatically considered null and void. TCishab 
and Ibn 'Abbas (4) reported that the Messenger (©) said: 



< Every condition not according to the Book of Allah 
is void, even if it be a hundred conditions 1 2 



<Let not a woman require (as condition for 
marriage) the divorce of her sister (in Islam) in 
order to take what is in her plate (of food) and 

marry (her husband). Indeed, she will only get what 
has been decreed for her„> 3 


Umm Mubashshir al-Ansariyyah (^) reported that after the death 
of her husband al-Bara Bin Ma'rur, Allah’s Messenger (0) said to 

her: 

j>)j «aUI oL> ^ 'juj ^|» 

1 Recorded by al-BayhaqT. Verified to be authentic by al-Albiinl (Irwd ‘ul-Ghaill no 
1893). 

2 Recorded by at-Bukhari. Muslim, and others. 

3 Recorded by al-Bukhan and Abu Dawud, 
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u 


,ij juLs <»ly! o' j-'' 


<Indeed, Zayd Bin Harithah’s wife has passed away, 


him 


you for him*> 


She was reluctant to accept and said, “I have promised my husband 

The Prophet#) replied, 


that 


1 will not marry after him. 




Jl uimij .— * 

<This (condition) is not righto Then he asked her, 

- - - ~ «• * ’ “How can 1 dislike him 


when Allah has placed him at such a close position to you? It is only 
the extreme concern that my late husband had for me. But 1 will do 
whatever you say.” So the Prophet #) married her to Zayd and 
transferred her to live among his wives ! . When a goat was milked anc 
the milk brought to the Prophet#), he would first * Umm 
Mubashshir to drink, before giving it to any of his wives. One day, the 
Prophet #) came into 'AMshah’s house while she was with her. He 
nut his hand on ‘A’ishah’s knee and whispered something m her ear. 

F .-trying to push him 


Messenger 


Umm Mubashshir 


Messenger 




Messenger 



laughed 


«. life IaAIj ‘ Ws* 5 ” 

<Leave her! She sometimes does this or even nioie 
than this-> 2 


The Contract 

THE KHUTBAH 


recommended for the person conducting the marriage 


i 


That appears to be prior to the prohibition of adoption. Being the wife of his adoptee 
son. the Prophet #) treated Umm Mubashshir like a daughter-in-law. 

Recorded by at-Tabaram and al-Bukhari(in at-Tarlkh). Verified to be authentic >y 

al-Albam {as-Sahlhah no, 608 ), 
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to start with khutbat ul-Hdjcth that was reported by Ibn Masud and 

Jabir 1 

}JAB AND OABUL 


ijdb and qabul (offering and acceptance) are the main and actual pillars 
of the contract. They signify the mutual agreement and acceptance 
between the two parties to join in this marriage bond. Ijdb and qabul 
must be stated in clear, well defined words, in one and the same 
sitting, and in the presence of the witnesses. 

The person conducting the ceremony may help the two parties say 
the following (or something to the same effect): 

a. The wall: 

(I» 

■ + 

( ( 0 ) ( $sl) I 4£ jSt Js 

JrtlM * 

ft. 5 I ^ [ ju^J I j 

-r - 1 

“I offer you the woman under my custody (so-and-so) 
according to Allah’s (Hi) Law and His 

Messenger’s (0) Sunnah, and for the mahr and 
conditions to which we have agreed.” 



3. The bridegroom: 




This khutbah is fully died at the beginning of the Prelude of this book. 
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conditions to which we have agreed. 


71 


The ijab and qabul must coincide in content. Any discrepancy 
between them would invalidate the contract. For example, if the wail 
says, “I give you so-and-so in marriage for a mahr of one-thousand, 
and the bridegroom responds by saying, “I accept marrying so-and-so 
for a mahr of eight hundred,” the contract becomes immediately 

invalid. 


Writing the Contract 

Documenting the marriage contract is not a letjuiiement for the 
contract’s validity. However, it is important to document it for future 
reference and to preserve the rights of the husband and wife. 

A sample marriage contract (or certificate) is included in 

Appendix A. 

Outcome of the Marriage Contract 

Once the marriage contract is executed, all rights and responsibilities 
for the two spouses, including the wife’s advanced mahr, become 
immediately due. The details of this are covered in the third book of 

this series. 1 


1 See “The Fragile Vessels” by the Author. 
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Publicizing the Marriage 


A marriage contract marks the beginning of a new relationship between 
a man and woman who had until recently been strangers. Subsequently, 
the married couple may be seen together in public and, if the marriage 
was not publicized, some people might have ill thoughts about them. 
Because of this, it is important to make the marriage as public as 
possible — without going into extravagance and excessiveness. 
‘Abdullah Bin az-Zubayr reported that Allah’s Messenger (®) 

said: 



<Aimounce the marriages 1 


And as-Saib Bin Yazid (y|@) reported that Allah’s Messenger (S) 
said: 



Publicize the marriage and announce it.> 2 


Habbar Bin a 1-As wad (0) reported that he gave one of his 
daughters in marriage. Allah’s Messenger 0 ) heard the sound (of the 
wedding celebration) and inquired about it.. He was told that Habbar 
married his daughter. So the Prophet 0 ) said approvingly: 






1 Recorded by Ahmad, Ibn Hibban, and others. Verified to be authentic by al-Albam 

(Adah uz-Zifaf p. 183). 

2 Recorded by at -TabaranT (in al-Kablr) and others. Verified to be Hasan by al-Albani 

(Sahih ul-Jami no. 1010, 1011 & as-Sahlhah no. 1463). 
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^Publicize the marriage, publicize the marriage. This 
is a marriage, not fornications 1 


Publicizing a marriage is commonly done in the wedding, which 
includes various acts of celebration, such as singing and rejoicing 
among the women, and a wedding banquet called the wallmah.lw this 
chapter, we discuss acts of marriage celebration that are permitted in 
Islam, and warn against impermissible acts. However, we postpone the 
discussion of the walimah to the next chapter. 


Supplication 

It is recommended to invoke blessings and prosperity for the married 
couple. Jabir (<#) reported that the Messenger (S) said to him at his 

wedding: 

«.iU 2)1 iJjL# 

<Barak Allahu lak — May Allah bless (your wife and 

marriage) for you.> 1 2 3 


Buraydah Bin al-Hasib (&) reported that a group of al-An?ar told 
‘AH ( 4 s|&), “Why don’t you consider Fatimah (for marriage)?’ Acting 
upon their advice, he went to the Prophet (0) who asked him, 

J &\ S*U U* <What does the son of Abu Talib need?> He 

replied” “o Allah’s Messenger! I came in regard to Fatimah the 

daughter of Allah’s Messenger.” The Messenger (0) replied, 

it . yuI j » <Marhaban wa-ahlan — Welcome, and a family 

member ,> 3 and he said no more. 'AIT went back to that group of al- 

Ansar who were waiting for him. They asked him, “What do you 
■ 


j Recorded by Ibn Mandah. Verified to be authentic by ahAlbam (us-Sahrhah no. 

1463). 

2 Recorded by al-Bukhaii, Muslim, and others. A more complete version of this hadith 
was cited in Chapter 2. 

3 These two words are commonly used to welcome a guest. The first literary means, 
“Your presence is a cause of ease and vastness.” The second means, “You are like 

a member of the family.” 
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bring?” He said, “I do not know, except that he said to me, ‘ mctrkaban 
wa-ahlan They said, "Just one of these two words would suffice you 
from Allah’s Messenger (Hi); he offered you the ‘family’ and 

‘vastness'.” Later on, after the Prophet (0) married Fatimah to 'AIT. 
he told him: 

.. J Cr? ( j*U) ^ *l|» 

^Indeed, a wedding (or a newlywed) must have a 
walimah .> 

’« 

So one man said, "I will bring a ram,” and another man said, “I will 
bring some corn.” Then, on the wedding night, the Prophet (0) told 
'Alt, «.^yUl; L-i ojai <Do not do anything until you meet me.> 
So the Prophet (0) went over to Alt, asked for some water, 
performed wudu with it, poured it over All, and said: 



<0 Allah, bless them and bless their wedding for 
them.> 1 


‘A 1 is hah 0^£>) reported that when it was her wedding night, her 
mother took her to the Prophet’s (0) house, and she was welcomed by 
some women from al-Ansar who congratulated her, saying: 



“(May your marriage be) good and blessed, and may 
you have the best fortune.” 2 

Abu Hu ray rah (4*) reported that the Prophet (0) would say to a 
newlywed: 

« •*> (J 

H 

<Barak Allah u lak, w a-bar aka alayk, w a-jama a 



1 Recorded by Ibn Sad, at-TabaranT, and Ibn 'Asakir. Verified to be hasem by ai- 
Albarii (Adah uz-Zifdf pp, 173-174). 

2 Recorded by al-Bukhari, Muslim, and others. 
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baynakumd fikhayr — May Allah bless for you (your 
spouse), make you blessed, and join you two in 

prosperity.> 1 

‘Aqll Bin AbT Taiib (4A) reported that the Messenger (HI) taught 
the sahdbah {$&) to say this dud (for newlywed people): 



iBarak Allahu lakum, wa-bdraka \alaykum — May 

Allah bless for you (your marriage) anti make you 
blessed.* 2 3 

Singing and Beating the Duff 

Prohibition of Music 

As a general rule, music is prohibited in Islam. This rule is supported 
by authentic texts and by the consensus of the early 'ulcuna of Islam, 
including the Four Imams. 

Abu Malik aLAsh'ari (*^>) reported that the Prophet (0) said: 





<Among my Ummah will be those who will indulge in 

hir \ silk \ alcohol, and musical instruments. Some 


I Recorded by Abu DawCid, at-TirmilhT, and others. Verified to be authentic by al- 


Albanl {Adah uz-Zifdf p. 175), 


2 Recorded by an-NasaX Ibo Majah, and others. Verified to be Hasan by al-Albani 


(A dab uz Zifaf pp. 175-177). 

3 Adultery and fornication. 
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of those people will camp beside a mountain. A poor 
shepherd (tending their cattle) will come in the 
evening with their cattle, and will ask them for some 
(financial) help. They will say (to avoid helping him), 

“Come back tomorrow.” So Allah will destroy most 
of them during tine night, bringing the mountain 
down over them, and will transform the rest to apes 
and pigs until the Day of Resurrection.* 1 


And Anas, Imran, and others (4Q reported that the Prophet (S) 
said: 



<Sonue people of this Ummah will be punished by 
earth -CO I lapse, stoning, and metamorphosis. This will 
happen when they drink khamr, keep female singers, 
and play on musical instruments.* 2 


Exclusion of the Duff 


One instrument is excluded from the prohibition of musical 
instruments: the duff, which is similar to a tambourine, but without 
bells or rings. Its exclusion applies to three situations only: 


a 

‘Id celebrations. 

b 

Weddings — which is discussed below. 

c 

In fulfilling a vow. This derives from a unique incident during the 
Prophet’s (HI) time that is irrelevant to our present discussion. 3 


4 Wearing natural silk is prohibited for men, 

1 Recorded by al-Bukhari (Fath id-Bart no. 5590), Jbn Hibban, and others. Verified 
to be authentic by al-Albanl (SahTh uFJami no. 5466 & as-Sahihah no, 91). 

2 Recorded by Ahmad, at-Tirmithl, and others. Verified to be authentic by al-AJbam 
(Sahlh ul-Jamt no. 5467 & as-Sahihah no. 2203). 

3 We discuss (a) and (c) in our book, ^Festivals & Celebrations in Islam’ 1 . 
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Furthermore, all reports in the Sunnah about the duff indicate that 
only women and children beat it, Thus, today’s practice during 
weddings where men sing, play music, and dance is in discord with the 
Sunnah. A man should loathe to do such effeminate acts. 

Therefore, we conclude: 


Instrument that may be used: 

The duff 

Occasions for using it: 

c Id$ and weddings 

People who may use it: 

Women and children 


Beating the Duff and Singing in Weddings 


Singing accompanied by the beating of duff is an approved practice of 
celebration FOR WOMEN during a wedding. 

AbO Balj Yuliya Bin Salim reported that he said to Muhammad Bin 
Hatib "In neither of my two weddings was there a sound (of 
singing),” Muhammad then told him that the Prophet (iH) said: 

(( OjJI piOv La 

<The distinction between the lawful (he. marriage) 
and the prohibited (i.e., adultery) is the beating of 
duff and the sound (of singing) at a wedding.* * 1 


‘A’ishah Os$s>) reported that she prepared a bride for her wedding 
to a man from the Ansar. Allah’s Messenger (0) said: 



<0 ‘A’ishah, did you not have some lahw (singing 
and dancing)? Indeed, the Ansar like lahw.> 2 


1 Recorded by an-Nasa’l, at-Tirmithi, and others. Verified to be hasan by al-Alban! 

{Adah uz-Zifdf p. 183, Sahih ul-Jami no. 4206, Irwd ’ ul-Ghalll no. 1994). 

1 Recorded by al-Bukh§n and olhers. 
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What to Sing 


oiuging should be done using simple and innocent wording, avoiding 
corrupt songs that call to sinning and disobedience. It is important to 
note that singing in those days was a mere recitation of poetry 
accompanied by periodic beating of the duff. It did not follow musical 
notes, nor did it contain lewd words or seductive body-actions. 

In another report from'A3 shah Oajfr), the Prophet (#) said: 



Shouldn’t you have sent with the bride a little girl 
to beat on the duff and sing?> 



Dancing 

We saw above that the Prophet (Hi) permitted lahw for women during 

a wedding. Lahw includes beating the duff and singing, and may also 

include dancing. This dancing, however, is merely a slight and 

innocent swaying of the body to the beats of the duff, and is nothing 

like the lewd or seductive dancing that is often done nowadays in 
weddings. 


I Recorded by at-Taburan! and others. Verified to be hasan by a] -Albani (Irwa 'ul- 
Ghalll no. 1995 & Adah uz-Zifafp. 181 ). 
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Giving Gifts 

Giving gifts is a good practice on all occasions. Abu Hurayrah (4s&) 
reported that Allah’s Messenger (S) said: 

« . I y\d IjolftB 

< Exchange gifts: this will bring love among you.> 1 

Gifts may be given to the married couple, keeping in mind the 
following considerations: 

0> They should not be given with extravagance or for show-off. 

O They should not be viewed as a mandatory practice associated with 
the occasion — such as holding a bridal shower in which the 
attendees are required to bring gifts for the bride, 

0 The gifts should be permissible in Islam. They should not include 
statues, musical instruments, or other prohibited items. 

With these guidelines, and with careful selection, wedding gifts can 

be very helpful to the newlywed in building their new home. 

Anas Bin Malik (4@) reported that when the Prophet (0) married 
Zaynab (&), Umm Sulaym 2 told Anas, “Let us give a present to 
Allah’s Messenger (0).” Anas agreed, “Yes, do.” So she brought 
dates, butter, and dried yogurt, put them in a pot, and turned them into 
a smooth mixture (called hay $ ah or hays). When Anas took the pot to 

the Prophet ( 0 ), the Prophet ( 0 ) told him to set it down and then go 
and invite a certain number of men, as well as anyone whom he met 
along the way. Anas did as he was commanded, and by the time he 
was back he found the house overflowing with people. The 
Prophet ( 0 ) put his hands over the haysah, read over it as much as 


] Recorded by Abu Ya'la, al-Bayhaql and al-Bukhari in al-Adab ul-Mufrad. Verified 
to be hasan by al-AlbanT id-GhalU no, 1601), 

2 Anas ’ s mother. 
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Allah willed, then invited the people to eat in successive groups of ten, 
telling them: 

if 

*Utter Allah’s name, and Set each man eat from Inis 
side»> 

Thus, everyone present ate from that food. 1 


Avoiding Sinning During the Wadding Celebration 

Important Warning 


Sinning and disobedience to Allah (H) is frequently practiced by 
Muslims during wedding celebrations. Many of them presume that the 
wedding is an occasion for abandoning some of the Islamic principles. 

In this section, we highlight a few such acts of disobedience, and 
call upon all Muslims to adamantly avoid them in their weddings, and 
to avoid weddings that have them. 

We especially remind the newlywed and their families that the 
wedding marks the beginning of a new life for the couple. Therefore, 
all measures should be taken to embark on it in the best manner: acting 
in obedience to the Lord (j§f£) and hoping for His forgiveness and 
blessing. They should all strive to avoid sinful acts that may deprive 
them from Allah's blessing and make them liable to His severe 

punishment. 

Avoiding Un--Islamic Appearance 

In dressing up for a wedding, Muslims should take into consideration 

the following guidelines: 

They should avoid removing the hair that we are commanded to 
spare: they should avoid plucking their eyebrows, and men should 
avoid shaving or closely trimming their beard. 


1 Recorded by al-Bukhan, Muslim, and others. 



t> They should avoid copying styles of the non-Muslims and the 
corrupt — such as hairdos or clothing styles of actresses, singers, 

dancers, etc. 


f> Women may only wear perfume if they will be in the company ol 
other women or with their own mahrams. Wearing it in the 
presence of non-mahrams constitutes a great sin. Abu Musa al- 
Ash arT ( 4 §&) reported that the Prophet ( 0 ) said; 


« -M3 Is 

W-¥ 











woman who wears perfume and passes by men 


smell 




9 


0 Women should avoid makeup. In addition to being an imitation of 
the nonbelievers, this harms the skin and demonstrates an alteration 
to Allah’s creation. The same is true about growing the nails and 
painting them with nail-polish. 

It is permissible, however, to use natural kuhl (antimony) as eye 
liner. This was practiced by the s aha bah, and 'AIT (-#) reported 

that the Prophet ( 0 ) said: 



<Use antimony: it helps the (eyelash) hair grow, 
removes eye-impurities, and clears the eyesights 1 2 


It is also permissible to use hinna (commonly, women apply 
it to the hands and feet). Minna is a reddish-orange cosmetic 
produced from the leaves and stalks ot the hinna plant, Salma, a 
female servant of the Prophet ( 0 ), reported: 

“Never did a wound afflict the Prophet ( 0 ) or a thorn 


1 Recorded by Abu DSwQd, at-Titmithj, and others. Verified Lo be hasan by al-Albanl 

(Sahlh ul-Janu no. 2701 and al-Mishkat no. 1023). 

2 Recorded by at-TabaranT, Abu Nu'aym, and others. Verified to be authentic by a!- 

Albanl {as-Sahlhah no. 665)* 
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prick him but that he put hinnci on it,” * 1 

i> Muslims should avoid tattooing and body-piercing. These are 

strongly prohibited in Islam. They are clearly from the dictates of 

Satan, and have oi ly been popularized by the corrupt people in 
recent years, 

*> They should maintain a balance between elegance and 
moderation — never wearing clothing and adornment that reach the 
level of excessiveness or extravagance. They should keep in mind 
that the thousands that they may spend on a one-night’s dress or 
pair of shoes may be desperately needed for saving the lives of 
starving Muslims in other parts of the world. 

c> T bey should avoid wearing clothing and adornment with the 
intention of boasting and showing-off. 

Their clothes should entirely cover the aw rah and conceal its 
shape. The extent of 'awrah is provided in the following table: 


Individual in Question 

Extent of the ‘ Awrah 

Man with men or with 
women 

From navel to knee 

Woman with non- 
mahrams or with non- 
Muslim women 

The whole body, except for die face 

and hands 

Woman with tnahrams 
or with Muslim women 

The whole body, except for the head, 
neck, arms, and shins. 


Examples of violations to covering the ' awrah : men wearing 
shorts or tight pants; women exposing to non- mahrams their 
head or arms, or wearing tight, transparent, or flashy clothes; 
women exposing to other women their thighs, armpits, or part 

■ ir—» ———■» 

1 Recorded by at-Tirmidil and Ibn Majuli, Verified to be hasan by ai-Albani (as- 
Sahthah no. 2059 and al -Mishkal no. 4467). 
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of their bosom. 

0 They should avoid wearing clothing that is specific to the opposite 
sex -- such as women wearing masculine styles, or men wearing 
natural silk, gold jewelry, bracelets, necklaces, neck-chains, etc. 

Avoiding Un-Islamic Practices 

Muslims should keep their wedding aloof of many of the un-Islamic 
practices. In particular: 

C> They should avoid mingling between women and men who are not 
their mahrams, because it leads to various sinful acts, such as: 

• Touching, hugging, or shaking hands with each other. 

• Chatting, laughing, or flirting with each other. 

° Exchanging looks and stares with one another. 

• Admitting the bridegroom, sometimes accompanied by other 

men, into the women’s section of the wedding in order to meet 
his bride and kiss her in front of a large number of women, 

many of them improperly dressed. 

0 They should avoid spending extravagantly or turning the wedding 
into an arena for show-off — thereby wasting money on things that 
are of no benefit for the Muslims, such as: 

• Holding the wedding in an expensive hotel or ballroom where 
lavish foods are served and many violations to Islam are 

committed, 

• Distributing to the attendees expensive artifacts filled with 
sweets, or throwing silver or golden coins for the “lucky” 

people to catch. 

- The bride wearing a very expensive wedding gown that usually 
exposes much of her ‘aw rah. 

t> They should avoid other sinful acts that are characteristic of on- 

Islamic wedding celebration, such as: 
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• Having un-Islamically dressed waitresses provide the service. 

• Playing music, often combined with suggestive singing and 
lewd dancing. 

“ Offering alcoholic beverages. I bn l Jmar (&) reported that the 
Prophet (®) said: 

■a Ail 



< Whoever believes in Allah and the Last Day may 
not sit at a table on which khamr is circulated^ 1 


“ The newlywed couple wearing wedding rings to indicate then- 

new “married” status — a practice that has absolutely no basis 
in Islam. 


0* They should avoid undermining Islamic rites and rituals, such 
as: 


a Missing a prayer or refraining from praying it in jama ah. 

* Holding the wedding until a late hour, causing attendees to 
miss the fajr prayer. 

Avoiding Taking Pictures 


A Muslim should not take a picture or help in taking it unless it fulfills 
a need that cannot be fulfilled otherwise. 

‘A’ishah (t^>) reported that the Prophet (0) once saw in her house 
a curtain with pictures, so his face showed anger and he said: 



■(Indeed, those who make these pictures will be 
tortured on the Day of Resurrection and will be told, 


I Recorded by Ahmad, at-TirmithT, and others. Verified to be authentic by al-Albam 
(Irwa’ul-Ghaltt no. 1949). 
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“Give life to what you have created.’ 5 > 


So she removed the curtain, cut it, and made pillows with it. 
Ibn Mas ud reported that Allah’s Messenger (S) said: 




dndeed, the people who will receive the most severe 
punishment on the Day of Resurrection are those 
who make pietures.> 2 


Abu Talhah, 'AIT, and others (&) reported that Allah’s 
Messenger (iH) said: 

t<. ji v^J5” jfS- j,j y aSLdUI 

<Indeed, the angels do not enter a house in which 
there is a dog or a picture.* 3 


These hadiths are applicable to all forms of pictures of living 
beings that have souls, even if they are fictitious whether the 
pictures are two or three-dimensional, and whelhei they are paintings 

or photographs. 

A common modern practice during wedding celebrations is taking 
a large number of pictures and video clips of the newlywed couple and 
their relatives and friends. Those pictures usually show various acts of 
disobedience to Allah (M), such as women exposing their heads and 
other parts of their bodies and making various poses with men who are 
not their mahreuns. Thus, in addition to taking pictutes lot which thcie 
is no necessity or need, the pictures reflect many instances ol sinning 
and disobedience. They “freeze” the people’s sinning for them and 
others to see and remember for many years to come — which adds to 
their balance of evil deeds on Judgment Day. 



1 Recorded by al-Bukhan, Muslim, and others. 

2 Recorded by Muslim, Ahmad, and others. 

3 Recorded by al-Bukhan, Muslim, and others. 






CHAPTERS 


THE WALfMAH 


Definition and Bulling 

The walTmah (or wedding feast) is a meal offered by the husband to 
the Inends and family after the consummation of marriage. 

The walTmah is wajib (obligatory) upon the husband. Buraydah Bin 

al-HasTb (4) reported that when 'AIT (4) married Fatimah, Allah’s 
Messenger (0) said: 

« .4Jj jf ( (j-jydJ) Jo V illI» 

<Indeed, a wedding (or a bridegroom) must have a 

walTmah •> 

So Sad said, "1 will bring a ram.” And another man said, “I will bring 
some com.” 1 

When Abd ur-Rahman Bin 'Awf (4) migrated to al-MadTnah, the 
Prophet (S) made him brother 2 with Sad Bin ar-Rabf ah An sari. 
Sad (4a) told Abd ur-Rahman, “My brother! I am the wealthiest man 
ol al-Madlnah, so 1 will divide my wealth in half between us; and i 
have two wives while you, my brother, have none; so see which of 
them you prefer; 1 will divorce her for you to marry after she 
concludes her 7 ddahr Abd ur-Rahman replied, “By Allah no! May 
Allah bless your family and wealth for you. Just show me the way to 
the market.” Thus, he went to the market, traded, and soon made profit 
and brought home some aqit (dried yogurt) and butter. 


] 


Recorded by Ahmad and an-Nasa’i. Verified to be authentic by al-AIbam (SahTh ut 
Jami no* 2419 & Adah uz-Ziffif pp< ] 44-145). 


In the early years oi HijraK the Prophet (&H) paired the Muslims as brothers, with 
one of the pair from the Muhajinn and one from the Ansar. The Ansar , being the 
original residents ol abMadmali, were ready and willing to accommodate their 
brothers from Makkah who had left everything behind them when they made Hijrah. 
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A while after that, the Prophet (0) saw 'Abd ur-Rahman wearing 
yellowish garments (which were commonly worn by the newlywed). 
He (0) asked him, «V^» <What has happened?> He replied, “I have 

married a woman from the Ansar." He (0) asked him, «. I 4 JI cjL L» 
<What did you give her (as mahr)l> He replied, “A date stone's 
weight of gold.” The Prophet (0) then said: 

«JL1j jJj ;^\ .4U ill 

<May Allah bless it for you. Offer a walTmah — even 
if it be with only one goat.> 

'Abd ur-Rahman later said, “It then came to that, should I raise a 
stone, I would expect to find gold or silver underneath it (by virtue of 
the Prophet’s (0) supplication)." And Anas (4»), the narrator of this 
hadlth, concluded, “After 'Abd ur-Rahman passed away, each one of 
his wives got a share of one-hundred-thousand dinars 1 


Regulations and Recommendations 

The following additional regulations apply to the walimah : 

The WAUMAi-fs Time 

Following the Prophet’s (0) practice, the walimah should normally be 
held on the wedding night or within the first three days following it. 
Anas (4®) reported: 

“Allah’s Messenger (S) once consummated his 
marriage with one of his wives, so he sent me and I 
invited some men for food.” 2 

Anas (4®) also reported: 


" 


1 Recorded by al-Bukhari, Muslim, and others. 

2 Recorded by al-Bukhan and al-BayhaqL 
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“When the Prophet (0) married Safiyyah, her freedom 

was hei mahr. And he held the walimah for three 

days.” 1 

In a similar report. Anas (4») said; 

“The Prophet (S) camped between Khaybar and al- 
Madlnah for three nights, consummating his marriage 
with Safiyyah. 1 invited the Muslims to his walimah , 
which had no bread or meat. Leather sheets were spread 
on the ground, dates and aqit (dried yogurt) and butter 
were tossed over them, and the people ate their fill.” 2 

And Anas (4e>) reported; 

“When Allah’s Messenger (0) had his wedding with 
Zaynab, he offered a walimah in which the Muslims ate 
their fill ol bread and meat. Then (in the morning) he 
went out to the Mothers O' the Believers, gave them 
saldm, and supplicated for them. In return, they gave 
him saldm and supplicated for him. This was his 
practice on the morning following his wedding,” 1 

Types of Food 


We conclude from the above reports about ‘Alt and ‘Abd ur-Rahman 
Bin c Awf that it is recommended to include meat in a walimah, with 
a minimum of one sheep or goat — if that be affordable. 

Anas (4^) reported: 


U Jiasl jl i\y>\ IJjl it! Q 


i. 






1 Recorded by Abu Ya'la. Verified to be hasan by al-Albam [Adah uz-Zifdfp. 146). 

2 Recorded by ai-Bukhari, Muslim, and others. 

3 Recorded by an-Nasaf and Ibn Sa'd. Verified to be authentic by al-Albant (Adab 


uz-Zifaf pp. 137-138). 
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“[ never saw Allah’s Messenger (0) offer as much 
food in any of his wives’s wallmahs as he did in 
Zaynab’s. He slaughtered a goat and fed the people 
bread and meat until they were full.” 1 

However, meat is not a condition for a wallmah. We saw above 
(and will see again below) that the Prophet’s (0) wallmah when he 
married Safiyyah did not include any meat. 

Helping with the Cost 


The wallmah is the husband’s obligation. However, it is permissible for 
other Muslims to help him in its cost or preparation. We have seen 
above that a number of Muslims helped 'AIT in preparing his wallmah. 

Similarly, giving additional details ot the Prophet’s (0) marriage 
with Safiyyah (&). Anas (4b) reported that during the trip back to al- 
Madlnah, Umm Sulaym prepared Safiyyah for the Prophet (0) and 
presented her to him during the night. On tire morning following his 

consummation of the marriage, he (0) said: 



Whom to Invite 


A newlywed should invite to the wallmah his Muslim relatives, friends, 
and acquaintances, especially the righteous among them. Abu Said al- 
KhudrT (4&) reported that Allah’s Messenger (0) said: 





1 Recorded by al-Bukhari, Muslim, and others. 

2 Recorded by al-Bukhari, Muslim, and others. 
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<Dg not accompany except a believer, and do not 
feed your food except to a pious person,? 


>5mful individuals and non-Muslims should largely be excluded 
from the invitation — unless there is an important benefit in inviting 

them, such as exposing them to ddwah, provided that their presence 
would not influence the attendees in a negative way. 

In inviting to a walunah , there should not be a distinction between 

the poor and rich. Abu Hu ray rah (-4^) reported that the Messenger (@) 
said: 




<The worst food is that of a walimah to which the 
rich are invited but the poor are not. And he who 

rejects the invitation (to a walimah) has surely 
disobeyed Allah and His Messenger.? 1 2 


In another report from Abu Hurayrah, Allah’s Messenger (0) said: 



<The worst of food is that of a walimah to which 
those who come (because of hunger) are turned 
away, and those who are invited do not wish to 
attend (because they have no need for food). And he 
who does not answer the invitation (to a walimah ) 
has surely disobeyed Allah and His Messenger.? 3 


1 Recorded by Muslim and others from Abu Hurayrah, Ibn ‘Abbas, and Ibn ‘Umar. 
Some of the icports in al-Bukhan and Muslim indicate that this is rnawcjiif, being the 
saying of Abfl Hurayrah. But other authentic reports prove that it is stated by the 
Prophet (iw) (see Irwii ul-GhalTl no. 1947 and os-Saluhah no. i 085). 

2 Recorded by ai-Bukhan, Muslim, and others. See the previous footnote. 
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(Viannet's foe the Host 

There are certain etiquettes that should be implemented by a host when 
he invites people to a wedding walJmah or any other meal. Some of 
them have been included in the previous section. In what follows we 
include some additional important ones. 

Sincerity 

One should realize and remember that feeding is an act of worship. 
Thus it should be performed with sincerity — only seeking Allah’s 
reward for it, 

'Abdullah Bin ‘Amr Bin al-'As (4 m reported that a man asked 
Allah’s Messenger (0), “Which acts are superior in Islam?” He (0) 
replied: 

« CjjX ^ j»3LJI 

n ■ 

Ci hey are: feeding the food, and greeting with salatn 
those whom you know and whom you do not.> 1 

Suhayb (4*) reported that Allah’s Messenger (H) said: 

«.^LJI jjj 

<The best among you are those who feed the food (to 
others) and respond to the salam.> 2 



Avoiding Extravagance and Show-off 


Some people like to impress others about their wealth and status by 
holding extravagant banquets and receptions in expensive hotels, and 
by offering costly food and services that are often beyond their means 
and are extremely straining to their resources for a long time to follow. 

This is prohibited in Islam. It reflects an imitation of Satan as 


1 Recorded by al-Bukhan and Muslim. 

2 Recorded by Ahmad, al-Hakim, and others. Verified to be hasan by at-Alb am (Sahih 
id-Jami no, 3318), 









«Bo not waste your wealth senselessly. Those who 
ssicisd wastefully are the brothers of the devils; and 
tfie Devil is ever ungrateful to his Lord.» 1 




«Eat and drink, but do not be excessive; verily, He 
does not like the extravagant.» 2 




<Al!ah verily hates ihree qualities for you: gossiping, 
wasting money* and begging.* 3 


Jundub Bin ‘Abdillah and Ibn 'Abbas (4) reported that the 
Prophet (H) said: 

« .=U *itl ^(.\j ,^| 4J| £*** 

<Whoever does things for others to hear, Allah will 
make people hear about his sins (on Judgment Day). 

And whoever does things for others to see, Allah will 
show his sins to others (on Judgment Day ).> 4 

Once two men visited Salman. Salman brought before them bread 


1 Al-hra 17:26-27. 

2 Al-A‘rafl\3\. 

3 Recorded by al-Bukhfm, Muslim, and others. 

4 Recorded by al-Bukhan, Muslim, and others. 
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and salt, which was all that he had at home, and said: 

“Had Allah’s Messenger (0) not prohibited us from 
being excessive in what we offer to our guests, we 
would have burdened ourselves for your sake,” 1 


Avoiding Impermissible Utensils 


One form of extravagance that some people practice in 
walTmahs is serving food in gold or silver plates or using 
made of or plated with gold or silver. 
















<Do not wear silk or dtbaj (an expensive garment 
with silk lining and borders), nor sit on it; and do 
not eat or drink in silver or gold utensils; such 
things are for them (the disbelievers) in the worldly 
life, and will be for us in the Hereafters 



1 

2 

3 


Many scholars permit using silver-plated silverware — provided 

a s a r ~ 

Recorded by Ahmad, al-Hakim, and others. Verified to be authentic by al-Albanl 

ul-GhalTl no. 1957), 

Recorded by aRBukhan, Muslim, and others. 

Recorded by al-Bukhan, Muslim, and others. 















» 


<The mos * beloved food to Allah is that on which 
many hands gathers 1 

Honoring The Guests 




2 
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Prophetic Manners in Honoring the Guhsis 


One can learn a great deal about the fine manners of honoring the 



from a few ay at describing 




treatment of his 




guests. Allah (M) says: 


,? <? 


0 / 


&LL& I jO-s O j^ L t 


dlLlf! J-=k)■ 



ei 


0 £ 


;tii Jil 'Ji irj o ".-u&i p A- =jU", cue: yui 




tv-u cAmIJJI <0 : 4 ^ 


«Has the story reached you of the honored guests of 


Ibrahim? That was when they entered upon him and 


He 


upon you be) 


unfamiliar 


he 


turned quietly to his household, brought forth a fat 

— A. ■ H II K —A.. -TK. JpO 


(roasted) calf, and placed it before them. He said, 


tA 


Will you not cat?”* 


1 


■ 


.1 


Ibn ul-Qayyim (*©) provides a veiy xu» F n». B —- 
various lessons that one can learn from these ay at. In what follows, 
summarize his discussion in regard to honoring the guests . 


the 


we 


1 . 


Ibrahim went quietly and secretly (ragha) to prepare the food. This 

i _ Lin in ri OP^fPt 


indicates his hastening to honor and serve his guests in a secret 

- * i . . nri ■ „ r-r\nI1 


manner in order not to embarrass them. This is to be contrasted 

_ ■ Iff I _Ha » _ __ H V j *ii "TL ■■■ "lil 


with one who would purchase and prepare the food slowly and 

_ fV_ rk ^.4 ; 1-1 -s i 11 A Cl Ifp V 


lazily, all in the presence of his guests. Such action would surely 


embarrass and disturb them. 


2 . 


For preparing the food, Ibrahim turned to no place other than his 


I Vil * If 

own household. This indicates that he had all what is usually 


needed to honor and serve the guests. He had no need ol seeking 


anything from the neighbors or elsewhere. 



I 


Ath-Thariyat 51:24-27. 


The full text of Ibn ul-Qayyim is presented in .he Author’s translation of ar-Risalat 


iti-Tabukiyyah. 





5. Ibrahim brought before them a fat animal, and not a skinny one. 
Furthermore, being a young calf and not a full grown cow indicates 
that it was an expensive animal that should please the guests. His 
generosity and hospitality made him slaughter it despite its value. 

6. Ibrahim brought the food and placed it in front of the guests rather 
than putting it in another room mid having them move to reach it. 

7. Rather than saying, “Go ahead and eat!”, Ibrahim invited the guests 
to eat with kind words, “Will you not eat?” — thereby giving them 
the choice of eating or not. 


Manners for the Guests 

Theie ate also ceitain cidcib that should be exhibited by a guest who is 

invited to a walTmah or other meats. In what follows, we present some 
of the most important cidab. 

Answering the Invitation Is a Religious Obligation 

it is an obligation on every person who is invited to a walTmah to 
attend — unless he has a legitimate Islamic excuse. 

I bn ‘Umar (t$b) reported that Allah’s Messenger (ill) said: 

V ij! 1 * 5 ” I IjU 

« . aJH i I i ^as, »uj Sj£. Jl yji ^ 

<When one of you is invited to a walTmah, he should 
attend it — if it is a wedding or something like it. 
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And whoever does not answer the invitation, be has 
surely disobeyed Allah and His Messengers 1 






I bn Hajar concluded from 
is wajib because the one who does not do it is 

Abu Musa al-Ashan (4b) reported that Allah's Messenger 

said: 





« . 





Ijl 


if 


‘is* 


Lfdl LSo 


» 


<Set the (Muslim) captives free (by paying their 
ransom to the enemies), respond to the caller (to a 
walTinah and its likes), and visit the sick.> 




Legitimate 




«Allah does not burden a person beyond his 
capacity.» 4 


And He says: 



i 


Recorded by al-Bukhari) Muslim, and others. The part specifying the wedding is 
recorded by Abu Ya'la and verified to be authentic by at- 





154). 

2 Fath uUBan, 

3 Recorded by al-Bukhari, 

4 Al-Baqanth 2:286. 






2. Having to undertake an expensive trip to attend the walTmah, 

3. Having at the same time an important appointment that missing it 
would result in a serious harm in wealth, health, or well-being. Ex., 
a school examination, a business deal, etc. 

However, even in such cases where a person feels that he is 

justified in turning down an invitation to a walTmah , he should contact 
the host and present his excuse ahead of time. 

Avoiding Invitations that Involve Disobedience 

One should decline the invitation to a walTmah that includes acts of 

disobedience to Allah, such as drinking alcohol, music, mixing between 
men and women, and so on. 

Ali Bin AbT falib (4&) reported that he prepared some food and 
invited the Prophet (&). When the Prophet (i§) arrived, he saw some 
pictures and turned to leave. 'AIT said, “O Allah’s Messenger, what 
made you turn back — may my mother and father be your ransom?” 

He (S) replied: 



1 Al-Baqarah 2:185. 

2 At-Taghabun 64:16. 
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<Indeed, there is a curtain in the house on which 
there are pictures? and the angels do not enter any 
house in which there are picturcs.> 1 



“Indeed, we do not enter your churches because of all 
of the images that are in them.” 2 



AhAwza 1 ! 




“We do not attend a wallrnah in which there are chums 
or lutes," 4 


Eating from the Food 






pp. 164-165), 

Recorded by al-Bayhaqt. Verified to be authentic by al-Alban! 




p. 165). 

Recorded by Abu al-Hasan al-Harbl (in 
authentic by ul-AlbanT \A.dub az^ifUf p. 


al-Fawaid iri-Muntaqat). Verified to be 
166). 
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may wish to eat or abstain from eating. In the second case he should 

P TbirBin •S.S, 5* •"«. 


Messeng 



said: 



<Wheo one of you is invited to food, he should 
respond to the invitation. If he then wishes, he may 
eat; and if lie wishes, he may refrain from eating./ 1 


However, it is better to eat, even a little bit, as is mentioned in the next 
section. 


VI/hat Fasting People Should Do 


A fasting person may remain fasting in a walimah. Instead of eating, 
he should then supplicate for the host. 

Abn Hurayrah and Ibn Mas ud (^) reported that the Prophet (S) 

said: 



<When one of you is invited to food, he should 
answer the invitation. If he is not fasting, he should 
eat; and if he happens to be fasting, let him 
supplicate (asking blessings for the host).> 2 


Ibn 'Umar (#>) reported that Allah’s Messenger (S) said: 



< Answer this invitation (to a walimah ) when you are 
invited.> 


1 Recorded by Muslim and others. 

2 Recorded by Muslim and others. The last part (about the blessings) is only reported 
by Ibn MasOd. lecoided by at-labaranl and Ibn us-SunnT, and verified to be 
authentic by a l-AI bam (Irwci 1 id-Ghalil no. 1953). 
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And Ibn ‘Umar used to attend when he was invited to a 

would sometimes attend while fasting. 

However, if one is fasting a voluntary lasting, it is r 
for him to break his fast, especially if he expects las eating to bnn 




joy to the host’s 
Abu Satd aL 
for Allah’s 

his companions 




reported that he once 



(»). The 






some food 
some of 


When the food was brought, one man stayed away 


saying, 


“1 




Allah’s Messenger (m) then 



« . 


«+ ^ « * 1 

0 


Uja 


<Your brother has 
sake! Break your 


you and toiled for your 
fast and fast another day 





you 



2 



S 


hadlth also indicates that it is not obligatory to make-up a 


voluntary fasting.) 


Seeking Permission to Enter 


When 



him 


host would usually be 

permission 


to enter 


especially it it is held in a 


Abu Hu ray rah (4b) reported that Allah 




« .Aj 


Sil 






messenger 


from 



3 


him) gives him the permission 


In another report, Abu Hurayrah 





1 

2 


3 


Recorded by al-Bukhan, Muslim, and others. 

Recorded by al-Bayhaql, a t -Tabaram (in al-Awsat), and others, en to 


(Irwa 


no. 


1952 & Adah uz-Zifaf p. 159). 


Recorded by Abu Dawud, Ibn Hibban, and al-Bukhari in al-Adab ul- 
Verified to be authentic by al-Albam { Inva’ul-GhalTl no. 1955). 



t 
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said: 



<Whcn one of you is united to food and he comes 

with the messenger, that constitutes a permission for 
him.> 1 


i bn Mas'ud (4Q sai J ‘ 



“When you are invited, you are (automatically) given 
the permission (to attend).” 2 

However, if the food is served in a private home, one must seek 


permission to enter. Allah ($!) says: 



«Q you who believe! Do not enter houses other than 
your own until you have asked permission and 
greeted those In them; that is better for you — that 
you may remember.* 3 

Taking permission is important for a number of reasons, among 
which are the following: 

1. The host should prepare himself for receiving the guests and make 
sure that their eyes would not fall on any of the women of the 
house who may be improperly dressed. 

Sahl Bin Sa‘d (^) reported that Allah's Messenger (®) said: 


1 Recorded by Abu Dawud and abBukhari in al Adah ut-Mufnul Verified to be 
authentic by al-AlbanT (Irwdd ul-Ghaltl no. 1955)* 

2 Recorded by al-Bukhari in al-Adab td-Mufrad. Verified to be authentic by al-AlbanT 
(Irwd * id - Ghalll no. 1956). 

3 An-Nur 24:27. 
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2 . 


« 




.Indeed 


ordained for the sake of the eye sights 1 

The host should he ^ «sTm ^ 

seek admission have all been him ted. Mo 

discussed in the next sub-section. 


Whew Going Without Invitation 


invitation constitutes permission to attend. An uninvUed peison 
therefore, has no 8— p—n to be — - * • 


■5 


I Li^UL UL wlu.v, — - - _ - 

u Mas'ud al- Ansar! al-Badn (4Q 


A „ r rsXCU a slave who W a bulche. One da y , whUe 

, ' d i lf ,i <m\ was sitting with four of his companions, Abu Shu ayb 

the Prophet (®) was siuiug w. ni „u pd t0 his 

visited him and ,'are a me^s fi dent for five persons so that 

■ srr "orrip T 

mvited the Pmphet W hed his door) the 


Prophet ( 



« 


CP 


#■ 


V C .i 


.Li-3u*ul» 


j]j £ 0' u J 


.Indeed, this man has followed os. If you wish you 


may 

him.> 


admit him, and if you wish you may 


Abu 

Messenger 


(4Q said, 


"No, I will admit him, O Allah's 


TOs had!,), indicates that the host may choose to accept 

any uninvited guests, since he knows better how capab e 


or reject 
he is of 


1 

2 


Recorded by al-Bukhan, Muslim, and others 


Bukhari 






















The Wohm ah 

entertaining his guests. 

Unfortunately, we witness many cases where invited guests bring 
with them some uninvited individuals, thereby embarrassing the host 
and making it difficult for him to refuse them. They may even take 
persona] offense if the host refused to admit the ir invitees. This is a 
clear violation oi the Sunnah and deviation from proper guest- 
etiquettes. 
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Greeting with Salam, and Shaking Hands 


When a Muslim meets his Muslim brothers, he should greet them with 
salam. Similarly, when one enters into someone’s house for food or 
some other reason, he should greet the people who are present with 
salam. Allah (?M) says: 




«When you enter the houses, greet one another with 
a greeting from Allah, blessed and good„» 1 2 


The host and other people who are present should respond with a 
greeting as good or better. Allah (M) says: 



A"\ «LJI <0 L~~> 'J* otf 

«When you are greeted with a greeting, greet in 
return with what is better than it, or (at 
respond to it equally. Indeed, Allah is ever a Careful 



Accountant over all things.» 


2 


The reader is further referred to the hadiths of I bn ‘Amr and 
Suhayb that were cited early in this chapter (p. 106). 



1 An-Niir 24:61. 

2 An-Nisa 4:86. 






Chapter 6 



Quest for Love & Mercy 



Some people greet each other with non-lslamic greetings, such as, 

“Good evening” “Hi ” and so on. This should be avoided, because 

Allah gave us a better greeting: the salam. It carries a supplication ol 

peace, and it is the greeting of the angels and the people ol Jannah. 

Some people are also of the non-lslamic habit of hugging and 

Idssino each other whenever they meet. Hugging should only be 

reserved to meeting a person after a long absence, such as one who 

- - -■— Muslims chr,n,fl 


JUKI caiuc ua^r. -- " , , , , ,, 

areet each other with salam and shake each others hands. 

D . . m .-I f no Ur 


Malik {0>) 



), 


Li 


Messenger of Allah! When one of us meets his (Muslim) 


m 


<No!> The man 


asked. 


44 


Should he embrace and kiss him?” He ($) replied, «<No! 


The man then asked, “Should he shake his hand?” The Prophet (») 


repl ied, 


« . 


r -3 


» 


<Y es! 


2 


Muslim 


Muslim 



Messen 



) said: 


« 




La » 


Muslims 


but they are forgiven even belore they separate. 


3 


Abu Hurayrah (*) reported that Allah’s Messenger (§1) said 


T 

o 


IS Li 


«^ JA 1 9 ^ r-A 

<When one of you reaches an assembly (of Muslims) 


him give them salam. When 
him give them salam as w 


the first 


1 

2 




3 


See, for example, ar-Rad 13:24. 

Recorded by at-TirmithT. Verified to be hasan by at-Albam 

no. 893). . , p . 

Recorded by Abu Dawud, at-TirmithT, and others. Verified to be authentic y * 

Alban! (as-Scduhah no. 525). 
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(salam) is not more rightful than the last.> 1 
Pronouncing Allah's Name over the Pood 


Before starting to eat, we should pronounce Allah’s name saying, 
“Bismi ’lldh — with Allah’s name (I eat).” 

'Umar Bin AbJ Sal amah reported that he was a young boy 
under custody of Allah’s Messenger (iH), and that while he ate, his 
hand used to roam all over the plate. Allah s Messenger (0) instructed 
him: , 


<Young boy! Pronounce Allah’s name, eat with your 
right hand, ami eat from your side,> 3 


Pronouncing Allah’s name brings blessings to the food. Wahshiyy 
Bin Harb (4§&) reported that a man said, “O Allah’s Messenger! We eat 
but do not feel satisfied.” He asked, «» <Do you possibly 
eat separately ?> He said, “Yes.” Allah’s Messenger (S) then said: 

a J 

(( „ AjJ* dJ j L*J t aSJ ( ^a/ \ I JJ^S^ S tJ) i (^.5^ ^ I )> 

<Gather upon your food; and pronounce Allah’s 
name - it would then be blessed for you.> 1 


Pronouncing Allah’s name over the food prevents Satan from 

having any part in it. Jabir (^) reported that he heard Allah’s 
Messenger (0) say: 



1 Recorded by Abu Dawud, at-TirmithT, and others* Verified to be authentic by al- 
AlbanT (as-SahThah no, 183), 

2 Recorded by a!-Bukhari, Muslim, and others. 

3 Recorded by Ahmad, Abu Dawud, and others. Verified to be kasan by abAMm 
(Sahih ul-J ami no. 142 Sc as-Sahihah no. 664), 
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<Jif a person utters Allah’s (tame when he enters his 
home and when he eats, Satan tells his companions, 
“Leave! There is no abode or food for you (in this 
house tonight).” But if he enters his house without 


mentioning Allah’s name, Satan says to his 
companions, “You have secured lodging.” 'Then if he 
does not mention Allah over his food Satan says, 
“You have secured both lodging and food.”> 1 2 


If a person forgets pronouncing Allah’s name before he starts 
eating and remembers later during the meal, he may still pronounce it, 
‘A’ishah (t^>) reported that Allah’s Messenger (0) said: 



<Wlien one of you eats, let him utter Allah’s name. 
If he forgets uttering Allah’s name in the beginning, 
let him say, “Bismi ’Udhi awwalahu wa-akhirah ■— 
with Allah’s name (I eat) from its beginning to its 

end.”> 2 lUlli'ill ■ .'.rlli 


I I 


It is important to note here that there is no authentic supplication 
or thikr to be said before or during eating — except for pronouncing 


Allah’s (!i) name. Other supplications that people commonly say 
before eating are unauthentic and should be avoided. 


Avoiding Criticizing the Food 

All halal food is a favor from Allah. We should not criticize it. 


1 Recorded by Musi ini. 

2 Recorded by Abu Dawud, at-Tirrnithl, and others. Verified to be authentic by al- 
A1 banl (Irwd f ul-Ghalll no, 1965). 
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1 'he Walimah 


because that could reflect dissatisfaction and ingratitude toward 
Allah (5%). Furthermore, that could oi’fend and hurt the host. 

Abu Hurayrah (4&) reported: 

j .JaJ WiiJul 

“Allah’s Messenger (0) never criticized any food. If he 
had desire lor it he would eat it, and if he disliked it he 
would leave it.” 1 




Moderateness in Eating 

Whether at a walimah, a restaurant, or eating at home, and whether the 
food is varied and delicious or plain and unappealing, we should never 
eat excessively. In addition to its harms to the health, overeating causes 
laziness and averts from remembering Allah and being devoted in 
worshiping Him. 

An important quality of a believer is that he does not overeat. Abu 
Hurayrah, Abu Musa al-Ash'ari, and 'Abdullah Bin 'Umar (4Q 
reported that Allah’s Messenger (0) said: 

U Vi I ruVlIVJ t ' m * * i* 

4 b Is** J ( o!» 

' 4-1 

«. *u,i ^ j ( L>'At3) 

^ 94- ** 

<Indeed, a believer eats in one intestine (Le. s is 
satisfied with little food), and a kafir eats in seven 
intestines (eats too much ).> 2 

The Prophet (0) strongly prohibited gluttony and indicated that 
much of what the people eat is not necessary for them — rather, 
harmful! Al-Miqdam Bin Mad Yakrib reported that Allah’s 
Messenger (0) said: 





1 Recorded by a 1-Bukhari, Muslim, and others. 

2 Recorded by ahBukhan, Muslim, and others. 
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<A human being cannot fill a container worse than 
his stomach. Sufficient for a human being to eat a 
few mouthfuls to keep his back straight. But if that 
is not possible, he should reserve one third (of his 
stomach) for his food, one third for his drink, and 
one third for his breathings 1 


The Blessing of Eating with Others 


We have seen earlier (Jabir's hadlth p. 109 & Wahshiyy’s hadTth 
p. 121) that eating with other people brings Allah’s blessings. To the 

same meaning, ‘Umar (<$fc) reported that Allah’s Messenger ( 0 ) said: 

/ . ' 

1 

« . A£ Ls-sh I 

<Eat together and not separately, for blessings come 
with company.) 2 

When earing in company, the food can suffice more people, Abu 
Hurayrah (4^>) reported that Allah’s Messenger (0) said: 

«jii* jls* 

<The food of two persons is sufficient for three, and 
the food of three persons is sufficient for four.> 3 

Sitting Humbly and Eating from Around the Sides 

Arrogance is a sign of ingratitude toward Allah’s favors. When eating, 


! Recorded by at-Tirmithl, Ahmad, and others. Verified to be authentic by al-Alban! 
(as-Sahihah no. 2265), 

2 Recorded by Ibn Majah. Verified to be hasan by aR Alban! (Sahih ul-Jami no. 4500 
& as-Sahihah no, 1686 ). 

3 Recorded by al-Bukh art and M u si i m. 
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one is not supposed to recline or sit in a haughty manner; rather, one 
should sit humbly and eat with consideration. 

'Abdullah Bin Busr (4Q reported that the Prophet (&) had a large 
platter called al-Gharra (the white one). It was so large that four men 
were needed to carry it. One day, a goat was given as gift to the 
ro P liel — and the food was then scarce. He told his family: 



<Cook this goat, and take this Boor and bake it 
Cook and mix the bread with the meaty 


In the early morning, after the people had prayed the duha (mid- 
morning) voluntary prayers, al-Gharra was brought full of lharTd V 

1 he people sat around it, and when they crowded, the Prophet (HQ 

(wii-h hi: knees and toes touching the ground). A Bedouin said. 
“What kind of sitting is this?” The Prophet ($) replied: 

* ^ o!» 

l-b 

<Indeed, Allah has made me an honored servant of 
His, and has not made me a stubborn tyrants 

Then he (S) said: 




In some of the reports of this hadlth, the Prophet (S) added: 


1 A dish made from bread and meat broth, with or without meat. 

2 Recorded by Abu Dawud, Ibn Majah, and others. Verified to be authentic by al- 
AlbanT (Irwd ‘ul-Ghalil no. 1966, 1981 and as-Sahihak no. 393). 












<Take and eat. By the One in Whose hand is 
Muhammad’s soul, the lands of the Persians and the 
Romans will be opened up for you, until the food 
will be so plentiful that Allah’s name will not be 

uttered over it.> 1 


This hadlth indicates that Allah sends down blessings onto the 
center of a platter or tray from which a number of people are eating. 
If they eat from the sides and leave the center, the blessings will 

continue to flow from the center to all the sides. 

To the same meaning, lbn 'Abbas (4) reported that Allah’s 

Messenger (0) said: 



<Blesslngs descend upon the center of the food; so cal 
From the sides and do not eat from the centers 2 


Avoiding Wasting Food 


Nowadays, we see that many Muslims allow large quantities of food 
to go to waste, especially during wahmahs and other social 
functions — at the time when many other Muslims suffer from hungei 
and famines. This is contrary to the teachings of the Sunnah. The 
Prophet (0) was keen to retrieve even the small amount of food that 


stuck to his hand or plate. 

Ka'b Bin Malik (*) reported that Allah’s Messenger (0) used to 


eat with three fingers 3 . After finishing, he (0) would not wash his 


1 


Recorded by Abu Bakr ash-Shafil (in al-Fawdid), al-Bayhaql, and others. Verified 


to be authentic by al-Alban! (< 3 a -SuhThcih no. 393)* 

2 Recorded by Abu Dawud, at-Tirmithf, and others. Verified to be authentic by si 


Albarn {Iywii * uUGhultl no, 1980/1). 

3 Note that there is nothing wrong in eating with a spoon or fork. However, it is more 
rewarding to follow the Prophet’s (0) way of eating with three fingers. This applies 
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fingers until had licked them. 1 

Jabir (■$&) reported that the Prophet (0) ordered his followers to 
lick their fingers and plates {after having eaten), and lie (0) said: 



<Yon do not know which part of your food has the 

blessings .> 2 


Even if some food falls from one’s hand, he should not be reluctant 
to pick it up, clean it, and eat it! Jabir (4#Q reported that Allah’s 
Messenger (0) said: 



<lndeed, Satan comes to each of you during all of his 
affairs, including his eating. If one of you drops a 
bite of food, let him pick it up, remove any dirt from 
it, and eat it and not leave it for Satan. Furthermore, 
one should not wipe his hand with a handkerchief 
(from the remnants of food) — until he had licked 
his fingers, for he cannot know in which part of the 
food is the blessing.* 3 


Praising Allah and Supplicating to I Iim after Eating 


After eating, one should express his gratitude to the One Who granted 
him the food by praising Him. Anas (4b) reported that Allah’s 


particularly to food items that come in big chunks, m eh as bread or dates. 

1 Recorded by Muslim, Abu Dawud, and others. 

2 Recorded by Muslim and others. 

3 Recorded by Muslim. 










Messenger (m) said: 



<Indeed, Allah is pleased with a servant (of His) who 
eats some food and praises Him for it, or drmks a. 

drink and praises Him for it> 1 




<Ue whom Allah feeds food should say, u Allahumma 
bank lanafihi wa~rzuqna khayran mitih — O Allah, 
bless it for us and provide us with a better food.” 
And be whom Allah gives milk to drink should say, 
“AUdhumma bank land fihi wa-zidna mink O 
Allah, bless it for us and give us more of it,” because 
no food or drink is sufficient (in nutrition) except 

milk.> 2 


Abu Umamah (#) reported that when the Prophet (S) finished 
eating he would say: 



1 Recorded by Muslim and others. 

2 Recorded by Ahmad, Abu Dawud, and others. Verif led to be hasan by 
(Sahih ul-Jami no. 6045 & as-Sahihah no. 2320). 


al-Albanl 
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mubarakan JThi, ghayra mukafdin, wa-ld 
m u wad da ‘in, wa-la mustaghnan anhu mb band ~ All 
praise is due to Allah — a praise that is plentiful, 
pure, and full of blessings. (Your sustenance) cannot 
be equally repaid 1 , we consistently need it, and we 
cannot live without it, O our Lordb 1 


Muath Bin Anas al-Juham (*&) reported that Allah’s 
Messenger (0) said: 



<Whoever eats some food and then says, “ Al-hamdu 

li- Hah il- la tin a t‘amain hatha wa-razaqamhi min 

ghayri hawlin minm wa-la quwwah — All praise is 

due to Allah who fed me this and provided it for me 

without any might or power from myself,” all his 
past sins will be forgiven.> 2 


A man who served the Prophet (0) for eight years said that when 
he brought the food before him, the Prophet (0) would say, 

<Bismilldh with Allah’s nanie.> When he finished eating, lie would 

say: 






<Allahumma at'amta wa-asqayta, wa-aghnayta wa- 
aqnayta, wa-hadayta wa-ahyayta, falaka *l-hamdu ‘ala 
ma dtayta — O Allah, You have fed (me), given 
(me) drink, sufficed (me) from needing others, 
endowed (me) with everything, guided (me), and 
given (me) hfe; so to You is all praise for all that 


1 Recorded by al-Bukban and others. 

2 Recorded by Ibn Majah, Abu Da wild, and others. Verified to be hasan by al-AlbanT 
{Sahlh ul-Jamt no. 6086 & lrwa‘ ul-Ghalil no. 1989). 
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You have granted^ ' 


Supplicating for the Hosts 


In addition to praising Allah, one should show gratitude to the people 


who fed him. This is best done by 
Al-Miqdad Bin al-Aswad 




for them. 


’s Messenger 





would supplicate for those who fed him or gave him something to 



<Allahumma at'im man afamam, \w~sqi man 
saqam — O AllSh, feed the one who fed me, and give 

drink to the one who gave me drinka " 



<Allahumma hdrik lahum fund razaqtahum, wa-ghfir 
lahutn, wU-rhamhum — O Allah! Bless tor them that 
which You provided them, forgive them, and have 

mercy upon them.> 3 



and then said: 



2 Recorded by Muslim and others, 

3 Recorded by Muslim, 





















<Aftam ‘indakum us-wmun, wa-akala taamakum 
ul-abrar, wa-s allot alaykum ul-malaikah — May the 
fasting people break their fast al your place; and 

may the righteous eat from your food; and may the 
angels supplicate for you.> 1 


Departure 


It one is invited for a meal, he should not inconvenience the host and 
his household by coining too early and waiting for the food to be 
ready. Allah (t$$) instructed the believers about this etiquette in regard 

to the Prophet (0): 



«0 you who believe! Do not enter the houses of the 
Prophet except when you are invited for a 
meal — without awaiting its readmess.» 2 



I Recorded by Abu Dawud, Ibn Majah, and others. Verified to be authentic by al- 

AlbanT (Sahih ul-Jamt no. 1137 (from the report of Ibn uz-Zubayr) SiAdab uz-Zifaf 
p. 170). 

! Al-Ahzdb 33:53. 







1 Al-Ahzab 33:53. 

2 Recorded by Abu Dawiid, at-TimuthT, 



At barn (as- 



no. 
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Advising the Married Couple 

Prior to leaving the newlywed couple to themselves on their wedding 
night, it is important to give them advice regarding the Islamic 
guidelines for marital intimacy, rights and obligations between the 
spouses, and other issues of importance for them. Most of this 
necessary information is included in this book and its two sequels. 1 


Kindness to the Bride 

The husband should be extremely kind to his bride on their first night 
together, especially if she is a virgin. He should understand that this 
night marks the beginning of a totally new life for her. This may make 
her nervous and slow in cooperating with him. So, he should not 
brutally force himself on to her. If she does not appear to be fully 
ready on the first night, he should work on easing her emotions while 
waiting for the ultimate union between them one or more days later — 
as might be necessary. 

Allah’s Messenger (H) was very kind and gentle with 
‘A’ishah (!$§&>) on her first night with him. He gave her some milk to 
drink, allowed her young girlfriends to remain with her for a while, 
and talked to them jokingly — so as to make her feel at ease. 

Asma Bint YazTd Bin as-Sakan 2 reported that she adorned 



and sat next to her. He was given a large cup of milk. He drank some 
of it and then gave it to 'A’ishah who shyly lowered her head. 


1 See ‘‘Closer Than a Garment" and “The Fragile Vessels" by the Author, 

2 She was MuLh Bin JabaTs cousin: one of the Ansar women who gave her covenant 
to the Prophet (®) during Bay at ur-Rtdwan, 
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Asma scolded her saying, “Do not reject Allah’s Messenger’s offer. 
So she took the cup and drank some, and he then told her, « 

<Give your friend.> Asma said, “O Allah’s Messenger! First take it 
back and drink from it, then give it to me with your hand.” He took it, 


drank from it, and gave it to Asma’ who sat down and drank, making 


sure that her lips were on the spot where the Prophet (0) drank 
Then he pointed to some other women who were with her and said, 

<Give your friends.> They said, “We have no desire for 

it.” He said: , , 


. b i5j It» 


« 


Do not combine hunger with lying. 


2 


Praying Two Rakahs Together 

It is recommended for the newlywed couple to pray two rak at in 
jama ah, with the groom leading the prayer. This would be a great 
indication that, from their first night, they meet together on an act of 

obedience to Allah (^). 

Abu Said, the mawla (freed slave) of Abu Usayd, reported that 
while he was still a slave, he got married, and a number of the 
sahabah (4M attended his walimah, including Ibn Masud, Huthayfah, 

and Abu Tharr (<&). When the iqamah was given for a prayer, Abu 
Tharr advanced to lead them, but they all told him, Hold off (because 
the host has the right to lead).” He asked, “Is that so?” They said, 
“Yes ” Thus, Abu Said advanced and led them in the prayer, even 
though he was an owned slave. After the prayer, they taught him: 

“When your bride comes to you, pray two raUat with 
her, then ask Allah to grant you of her good and protect 
you from her evil, and then you are tree to do what you 

wish with your bride ” 5 


L Seeking the blessing from Allah’s Messenger’s {m) touch. 

2 Recorded by Ahmad. Verilied to be Hasan by al-Albant (Adcib uz~Zif5j P- 92). 

3 Recorded by Ibn Abl Shaybah and 'Abd ur-Razzaq. Verified to be authentic by al- 

AlbanI (Adab uz-Tifaf p. 94). 


i 







Shaqiq reported that a man callec 
Mas ud and said, “l have just married 
she might dislike me.” Ibn Masud 



to ‘Abdullah Bin 

i 







c i 


Indeed, love (between the spouses) is from Allah and 

■ ■ -fl ■ ■ Jr 



is 




who wants to make you dislike 
what Allah made lawful to you. When she comes to 

you, tell her to pray two rate at behind you. Then say: 



‘AMhumma batik If ft a hl% wa,bdnk lahum fiyya. 
Allahwnm ajmd baynana ma jamdta bikhayr, wa- 
farriq baynana itjid,farraqta ltd khayr — O Allah, bless 
my wife for me, and bless me for her. O Allah, let our 

union be upon what is good, and let our separation, 
when you separate between us, be to what is good.’” 1 
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SM 


ervant, or a 


<When one of you acquires a wife, a : 
riding animal, he should hold her (or it) by the 
forehead, invoke Allah's blessing, and say: 

“ Bismillah, attahumma bank ITjTha. AUahumma innl 
asaluka min khayriha wa-khayri mix jabaltaha 
'alayhi, wa-dutjui bika min sharriha wu-sharri md 


jabaltaha alayh 


With Allah’s name. O Allah, 


bless her for me. O Allah, I ask You to grant me of 
her / its good, and the good upon which You created 
her / it; and 1 ask You to protect me from her / its 
evil and any evil upon which You created her / it.” 

And if it is a camel (that he acquires), he should 
hold it by the peak of its hump (and say the sanie).> 1 


Islamic Etiquettes of Marital Intimacy 

There are important guidelines For the spouses to observe when they 
intimately approach one another. In what follows, we briefly outline 
some of them, keeping the detailed coverage for the sequel to this 

book: “Closer than a Garment”. 

Supplication Before Intercourse 


Even at the peak of his passion, a believer does not forget his 
Lord ($i). He remembers that his intercourse with his wife is a means 
of fulfilling many noble purposes — not only his lust (see Chapter 1). 
One of these noble puiposes is producing a good progeny. Thus, it is 
important to supplicate to Allah to keep Satan away from him and his 
progeny, lbn 'Abbas (t$Q reported that the Messenger (&) said: 



1 A combined report recorded by al-Bukhan, lbn Abi Shaybah, and others. 
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<Wlien orn* of yon wants to approach his wife- if he 
says: 

l ' BlSmin <th. Allahumma jannib nash-Shay tan, wa- 

jannib ish-Shaytam met razaqtand — With the Name 

of Allah. O Allah, keep Satan away from us, and 
keep him away from what You grant us” 

« it is then decreed that they have a child (from 
that intercourse), Satan will never harm it> 1 

Miscellaneous 4d4bfor Intercourse 


Tiie following h 
observed when bei 


a list of additional important adab that should be 
11 g intimale or having intercourse with one’s spouse. 


1. The man may only have intercourse with his wife in her front entry 
(vagina). Approaching her from the back entry is a major sin. 

2. During his wife’s menses, a man may not have intercourse with 
her, but may otherwise enjoy other parts of her body. Performing 
intercourse with a menstruating woman is a major sin. 


3. A person becomes junub (unclean) in one of two ways: 


a) By climaxing and ejaculation, which results from intercourse 
wet dreams, foreplay, etc. 


b) By performing intercourse — regardless of whether it results in 
ejaculation or not. 


4. A junub person must take a ghusl (bath) before being able to pray. 

i is further recommended for a junub to take the ghusl before 
going to sleep or mentioning Allah. If that is not possible, one 
s umkl at least wash his (or her) private parts and perform wudif. 

5. It is strongly prohibited for the two spouses to disclose to others 
t le secrets of what takes place during their intimacy sessions. 


I Recorded by al-Bukharr, Muslim, and others. 
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The Morning Following the Wedding 

On the morning following the wedding night, it is recommended for 
the husband to visit his family members and relatives, greet them, and 
supplicate for them. Anas (4Q reported: 

“In the morning following Allah's Messenger’s (0) 
wedding with Zaynab, he visited his wives and 
exchanged with them salam and supplications. This was 
his practice on the morning following his wedding.” 1 


Honeymoon 


A common practice is that the newlywed would leave right after their 
wedding on a “honeymoon” trip. Depending on their finances, that trip 
could be to a country or area that has attractions lor tourism. 

There is no doubt that the honeymoon is one of the non-Muslims’s 

practices that many Muslims rush to imitate. It is usually an occasion 
for adding to one’s record of sins: it involves mixing with many non- 
Muslims, listening to music, going to restaurants where alcohol is 
served, going to beaches and other attractions where the people are 

improperly attired, and so on. 

If the newlywed get a few days off from work on the occasion of 
their wedding, they should not use them in disobeying Allah. Rather, 
they can take the chance to go on a 'Umrah trip or for visiting some 
family members to preserve the kinship ties and invite them to the 

good teachings of Islam. 


1 Recorded by an-Nasa’T and Ibn Sa‘d. Verified to be authentic by al-Albanl (Adab 
uz-Zifdf p. 138). 






CHAPTER 8 

FORBIDDEN MARRIAGES 


Permanently Prohibited Women 

Introduction 


Permanently prohibited women are the women that a man may never 

marry. Permanent prohibition can be a result of blood, marriage, or 
lostei (bt east-feeding) relationships. A man is a mahram to any woman 

t c I L ^ ^ . P 1 1 M i 4 ' 



Allah (| 
following ay at: 


mentions the permanently prohibited women in the 



«And do not marry the women whom your fathers 

had married — except what has already passed, 

'indeed, that was a shameful and hateful act (to 
Allah), and an evil wav.» 1 




, i * * 
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1 Aa-Nisa 4:22. 
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vr *u<o u»j 


Prohibited to you (for marriage) are your mothers, 
daughters, sisters, paternal aunts, maternal aunts, 
brother’s daughters, sister’s daughters, fosta 
mothers who breast-fed you, foster sisters, wives’ 
mothers, step-daughters under your custody and 
horn of your wives with whom you have had 
intercourse — but if you have not had intercourse 
with them, there is no sin upon you (it you marry 
their daughters) —, the wives of your sons who are 
your own offspring, and that you simultaneously 
marry two sisters — except for what has already 
passed. Indeed, Allah is Forgiving and MercifuU 



«And (also prohibited to you are) all married 
women, except those (captives and slaves) that your 
right hands possess. This is Allah’s decree upon you. 
And lawful to you are all (women) beyond these, 
provided that you seek them (in marriage) with gifts 
from your monies, desiring chastity, not unlawful 
sexual intercourse. So for those whom you enjoy (in 
marriage) from among them, give them their due 
compensation (mahr) as an obligation. And there is 
no blame upon you for what you mutually agree (to 


1 An-Nha 4:23. 
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7 "" ' ' - 

give) beyond the obligation. Indeed* Allah is 
Knowing and Wise.» 1 

Prohibition Based on Blood Relationships 

From the above, we conclude that the women who are permanently 

prohibited for a man because of blood relationships are seven types: 

1. His mothers (including his grandmothers from both sides, and 
further up), 

2. His daughters arid granddaughters (and further down), 

3. His sisters (both full and half-sisters). 

4. His paternal aunts (including his father’s, grandfathers’, mother’s, 
and grandmothers’ paternal aunts, and further up). 

5. His maternal aunts (including his father’s, grandfathers’, mother’s, 
and grandmothers’ maternal aunts, and further up). 

6. His brothers’ (both full and half-brothers) daughters and 

granddaughters (and further down). 

7. His sisters’ (both full and half-sisters) daughters and 

granddaughters (and further down). 

Prohibition Based on Marital Relationships 

The women who are permanently prohibited for a man because of 

marital relationships are four types: 

1. The wives of his fathers (and grandfathers, and further up). This 
prohibition occurs as soon as a father executes his marriage 
contract on a woman, even if he does not perform intercourse with 
her. 


1 An-Nis a 4:24. 







2. The wives of his sons (and grandsons, and further down). Hu:; 
prohibition occurs as soon as a son executes his marriage contract 
on a woman, even if he does not perform inieicouise with her. 


3. His wive’s mothers (and grandmothers, and further up). This 
prohibition occurs as soon as a man executes his man;age contract 
on a woman, even if he does not perfoim inieu outse with her. 



The daughters (and granddaughters, and further down) of the wives 
with whom he performed intercourse. 


In regard to step-daughters (Case 4 above), most scholars hold the 
opinion that they are all prohibited, without exception — as soon as 
their step-father performs intercourse with their mother. They say that 
the “custody” restriction in the above ayah (4:23) is a description 



bore him children and then died. He was extremely sorrowful For her 
death. He met 'AIT (4fr) who asked him, “What is wrong with you?” 
He replied, “My wife has died.” He asked him, “Did she have a 
daughter?” He said, “Yes, and she is at at-Taif (a town to the south 
of Makkah).” He asked, “Was she ever under your custody?" He said, 
“No.” He suggested, “Many her then.” He said, “But what about 
Allah’s prohibition of ‘Your step-daughters who are under your 
custody’?” He said, “Indeed, she was not under your custody. Indeed, 

that only applies if she lived in your house. 


Prohibition Based on Milk Relationships 

The milk of the breast-feeding mother gives the baby nutrition and 
growth. When a woman breast-feeds a baby, he becomes related to her 


1 Recorded by ‘Abd ur-Razzaq and Ibn Abt Halim. Verified to be authentic by >il 
Alban! (Irwu id-Ghali! no, 1880), 
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in a way similar to her delivered child. 

‘A3shah, Ibn ‘Abbas, and ‘All (4>) reported that Allah’s 
Messenger (®) said: 



<Indeed, Allah has prohibited (of marriages), based 
on breast-feeding, what He has prohibited based on 
birth (or blood-relationships).* 1 


However, for breast-feeding to result in prohibitive relationships, 
it must satisfy the following conditions: 


1. It should be performed on five or more distinct suckles. 


2. The baby should be hungry and should drink its fill in each suckle. 



All prohibiting suckles should take place before the baby’s weaning 
at the age of two. 



ishali (b$>) reported that Allah’s Messenger ($1) said: 



<Gne or two suckles do not cause prohibitions 2 3 


Umm ul-Fadl reported that when Allah’s Prophet (®) was in 
her house once, a bedouin came and asked him, “O Prophet of Allah! 
I have just married a second wife, but my first wife claims that she 
suckled her on one or two occasions.” Allah’s Messenger (0) said: 

<One or two suckles do not cause prohibitions ' 


1 Recorded by al-Bukban, Muslim, and others. Review Inm ’ul-Ghald no. 1876 for 

the various narrations of this hadith. 

+ 

2 Recorded by Muslim, Abu Dawud, and others. 

3 Recorded by Muslim, Ibn Majah, and others. 
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'/Vishah (tjigb) reported that Allah’s Messenger (m) said: 



<Check (O Women) who are your true brothers, 
because breast-feeding (that causes brotherhood) is 
that which satisfies the hungers 1 


Umm Salamah and ‘Abdullah Bin az-Zubayr (t$i>) reported that 
Allah’s Messenger (0) said: 



<Breast-fceding does not cause prohibition unless it 
expands the intestines (i.e., satisfies the baby’s 
hunger), and takes place before weaning.> 2 



“It was first revealed in the Quran that, ‘Ten known 
suckles cause prohibition.’ Five of those were then 
dropped, and it became, ‘Five known suckles cause 
prohibition,’ This was the final state when Allah’s 
Messenger (0) passed away.” 3 

In the following, we mean by “foster mother” the woman who 
breast-fed a person according to the above-listed conditions. And a 
“foster father” is the man who was married to the foster mother at the 
time of breast-feeding that person; i.e, he is the man who caused the 
foster mother’s milk. 

In the following table, we list the eight common types of women 
who are permanently prohibited for a man because of breast-feeding 
relationships: 


\ Recorded by al-BukharT, Muslim, and others. 

2 Recorded by at-Tirmithl and Ibn Majah. Verified to be authentic by al-AlbanT (Irwa 
ul-GhalTl no. 2150 81 Sahih id-Jami' no, 7495, 7633). 

3 Recorded by Malik, Muslim, and others. 
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Temporarily Prohibited Women or Marriages 

Temporary prohibition is that which prevents a man from marrying a 
woman under certain conditions. If the conditions cease to hold, the 
prohibition ends and the woman becomes permissible for him. 

The temporarily prohibited women are the following: 


Marrying More than Four iWomen 


If a man has four wives, all other women become temporarily 
prohibited for him. This means that he may not consider any additional 

woman for marriage unless he divorces one oi his wives. 

It is not allowed for a man to have more than four wives in Islam. 
Even for those who had more than four wives before embracing Islam, 
the Prophet (S) commanded them to select four oi' them and divorce 
the rest. Ibn ‘Umar (#0 reported that Ghaylan Bin Salamah had ten 
wives when lie embraced Islam. Allah's Messenger (0) told him: 



<Keep four of them and divorce the rest> 1 


SIMULTANEOUSLY MARRYING TWO SlSTERS 

As long as a man is married to a particular woman, all of her sisters 
become temporarily prohibited for him; he may not marry any ol them 

unless he divorces their sister. 

AbO Hurayrah (44 reported that Allah’s Messenger (0) said: 

V, < o! HjJI Yj * 

sjxji v, <ie-i ci j* in* i .1#* j* SU 1 

<A woman may not he simultaneously married with 

_ ■-- » — i i ■■ ^■ 1 

3 Recorded by at-TirmithT, ibn MSjah, and others. Verified to be authentic by al 
AlbanT (Irwa* ul-Ghaltl no. 1883). 
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Women Married to Other Men 
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Recorded by Abu Da wS d, an-Nasat, and others 
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.... is a general description applicable to anyone who 
... known to commit zina. It presents evidence that it is 
not permissible tor a woman to marry a man who is 

known lo commit zina. Similarly, it is not permissible 

for a man to marry a woman who is known to commit 


Zma. 
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i. This is further 



by the ayah (an-Nur 


7* 4 
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Amr Bin Shu'ayb also reported from his father from his 

grandfather that Marthid Bin AbT Marthid al-Ghanawi used to help the 
Muslim captives run away from Makkah. A prostitute in Makkn: 


called 'Anaq was his girlfriend. He came to Allah’s Messenger (S) 


and asked him, “O Allah’s Messenger ( 



Allah’s Messenger 



may 1 marry 



did not say anything until the above ayah was 


revealed, so he summoned him and said, <Do not marry 


her. 


Ibn ul-Qayyim fsjfe) said: 

“What explains the prohibition is that this crime causes 
harm to the husband’s mattress (i.e., honor), and spoils 
the kinship relationships that Allah established among 
the people so that they would pursue their affairs ... 
Thus, one of the beauties of the shariah is its 
prohibition of marrying an adulteress 1 — until she 
repents and purifies her womb.” 2 

Ibn ul-Qayyim (^fe) also said: 

“As for marrying an adulteress, Allah has indicated its 
prohibition in Surat un-Nur, and He indicated that 
anyone who marries her is a fornicator or a mushrik. 
That is because he either believes in Allah’s commands 
and the obligation of following them, or does not 
believe. In the latter case, he would be a mushrik, and 
in the first he would be a fornicator because he knew 
Allah’s ruling and disobeyed it.” 3 


Mushfiik Vito mew 


A mushrik woman may not be married unless she embraces Islam. The 


1 Recorded by Abu Dawiid, an-Nasal, and others. Verified to be authentic by al- 
AlbanT (Irwa 1 ul-Ghalll no. 1886). 

2 I ghat hat ul-Lahfdn 1:66, 

3 Zad ul-Mddcl 5:114 t 
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subject of marrying non-Muslim women is covered in detail in a 
subsequent section. 


Marriage During Inn am 


A person who goes for Hajj or Vmrah is prohibited from courting or 

marrying while he is in the state of ihrdm 

C U thin an (A) reported that Allah’s Messenger (0) said: 



marry 


married, or propose to someone (for marriage). 


2 


Marrying a Pregnant Captive-Woman 


Allah’s Messenger (0) prohibited having intercourse with female war- 
captives (whether as concubines or regular wives) until they purify 

their wombs from previous relationships. 

Abu Sa'id al-Khudri (4») reported that Allah’s Messenger (S) said 

in regard to the war-captives of Awtas battle: 


£ 

<One may not copulate with a pregnant woman until 
she delivers, nor with a non "pregnant woman until 
she menstruates (one time) .> 

Ruwayff Bin Thabit (44 reported that Allah’s Messenger (0) 
said: 

a* U I 1 _y L y*y jC ^)) 

& 

«. II y* Wr* - 1 ^ b cyy. 

H 

1 Ihram: A sacred temporary state for a pilgrim during which he renounces many of 
the worldly pleasures such as women and perfume. 

2 Recorded by Muslim and others. 

3 Recorded by Abu Dawud, al-BayhaqT, and others. Verified to be authentic by al- 
AlbanT {SahTh ul-Jdmi no. 7479 & lrw&*ul-Ghalil no. 187). 
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<Whoever believes in Allah and the Last Day should 
not irrigate someone else*s plantation with his water 
(ix., sperm), and whoever believes in Allah and the 
Last Day should not copulate with a captive of war 
until she purifies her womb (by mensesL 1 


Ibn 'Umar (4) said: 


‘‘When a slave-girl who has had intercourse with men 
is given away or sold or freed, she should purify (her 

womb) with one menses. But a virgin need not 
punfy.” 1 


Prohibited Marriages of JahUiyyah 

‘k\ SHAH’S HADhH 


A ishah (^) mentioned some forms of marriage 

during JahUiyyah times. 'Urwah Bin az-Zubayr 

‘A ishah 0&) told him that, during JahUiyyah . m 
different types: 


(safe) 


that 



The first was like the people’s marriages today, whereupon a man 


another 


He would give her a sadaq and marry her. 


under his custory. 


2. 1 he second was that a man would tell his wife, after she is clean 
Irorn menses, ‘Invite so and so, and get impregnated by him ’ Hei- 
hus band would stay away from her and avoid touching her until it 
became clear it she was pregnant from the other man If she 
became definitely pregnant, her husband would have intercourse 
with her it he wished. They only did that seeking a noble descent 




Recorded by Abn Daw fid, at-TinnithT, and others. Verified to be authentic by al- 
Albanl (Safitli ul-Jamf no, 6507, 6508 & Irwa’ul-GhalU no. 2137). 

Recorded by al-Bukhan (without isnad) and al-Bayhaql from Naff, Verified to be 
authentic by al-AibSnT (!rw@ ’uUGhalit no. 2139). 
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outright zina, and a man who does it is clearly a dayyuth. 

Marriage of a Group 

This is the third type iri the above hadlth. A number of men would all 
be “married” to the same woman and .simultaneously have intercourse 
with her. That represents a clear degeneracy and deviation from the 
pure human nature and values. It further shows how disgraced and 
despised women were before Islam, 

Public Prostitution 

The fourth type in the above hadlth is a form of public prostitution. A 
woman would have a clear sign on her house indicating that she 
welcomes any man who wishes to have her for a brief period of time, 
in exchange for an agreed pay. Unfortunately, that kind of multiple 
“marriage” or “profession” is still practiced in most of the so-called 
“civilized” nations of our time. 

Other Prohibited Marriages 

There are other forms of marriage that were practiced during 
Jahiliyyah or the early years of Islam, but were subsequently 
prohibited. Among them are the following. 

Marriage of Mur ah 

The mutah (enjoyment) marriage is a temporary marriage. Its duration 
is specified at the time that the contract is executed. At the end of the 
term, the two spouses leave each other without divorce. Furthermore, 
the two partners do not inherit from each other. 

This type of marriage was common during Jahiliyyah. Its purpose 
was to merely fulfill a physical need for the man. Allah’s 
Messenger (0) permitted it i'or some time, and finally prohibiting it 

permanently. 

Abu Hurayrah (4Q reported that Allah’s Messenger (S) said: 







The ‘ulamct differ as io whether the mid ah marriage was 
prohibited during the fight of Khaybar or the Conquest of Makkah, The 
latter position appears to be stronger, and is adopted by most of the 

' ulama. 

Sabrah Bin Mabid (0) reported that at the time of the Conquest 
of Makkah, Allah’s Messenger (0) said: 



<0 people! ! i trad previously permitted you to have 
women by way of mid ah. But indeed, Allah has now 
prohibited that until the Day of Resurrection. Thus, 
anyone who has any such women should let them go, 
and do not take any of what you gave them.> 1 2 


Sabrah 0) also reported: 

“On the year of the Conquest, Allah’s Messenger (S) 
permitted us to enjoy women (with mutah) as we were 

entering Makkah. But he later prohibited it for us — 
even before we left Makkah.” 3 

Ibn ‘Abbas (&) did not know that Allah’s Messenger (IS) 
prohibited the mutah marriage, so ‘All 0) reproached him and said 

to him: 


1 Recorded by Ibn Hibban, ad-Daraqu t nT, and al-Bayhaql. Veri tied to be hasan by at- 
Alban! (Sahlh ul-Jamt no. 7022 & as-Sahihah no. 2402), 

2 Recorded by Muslim and Ibn Majah, 

3 Recorded by Muslim, Ahmad, and al-BayhaqL 
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“Indeed, A Mail’s Messenger (0) prohibited enjoying 

women (mutah) on the day of Khaybar, and he 

prohibited eating the ordinary donkeys (contrary to 
zebras),” 1 


Marriage of Tahul 

If a man divorces his wife three times, he may not take her back unless 

she first marries another man 2 3 . If the second husband divorces her she 
may then marry the first husband. 

The woman must have intercourse with the second husband before 
she becomes permissible to the first husband (if the second husband 

willingly divorces her). 

Ibn Umar (4) reported that a case was presented to Allah’s 

Messenger (0) as follows, "A man divorced his wife three times. 

Anothei man then married her, closed the doors, and dropped the 

curtains (i.e„ he had full privacy with her), but divorced her without 

performing intercourse with her. Would that make her permissible to 
the first husband?” He (0) replied: 

«JjSU 1f» 

<She does not become permissible for the first 
(husband) until the second performs intercourse with 

lier.> 1 


Similarly, ‘A’ishah, Anas, and ‘Ubayd Ullah Bin ‘Abbas (4) 
reported that Rufaah al-QarzT divorced his wife three times, after 
which she married ‘Abd ur-Rahman Bin az-Zubayr. But she did not 
allow him to approach her and came to the Prophet (0) claiming that 
he was impotent, and she requesting divorce. ‘Abd ur-Rahman refuted 
this, saying that she actually wanted to go back to her first husband. 
Allah s Messenger (0) then told her that this may not happen unless 

1 Recorded by al-Bukhaff, Muslim, and others. 

2 Check al-Baqarah 2:229. 

3 Recorded by an-Nasat, Ahmad, and others. Verified to be authentic by al-AlbanT 
(Saluh ul-Jami no, 7253 & Irwa’ul-ChalTi no, 1887). 





she had intercourse with (He second luisband. 

In order to overcome this restriction, some people apply a trick to 

make it possible for the woman to go back to her husband. Another 

man (called muhill or muhallil ) would marry her, and me u e a 

condition in the marriage contract that, as soon as he copulates with 

her their marriage becomes terminated. This is a form of mutat 

marriage, because it includes the temporary factor. In addition, it 

represents a clear defiance to Allah’s commands and instructions. 

Because of this, it deserved Allah’s curse. 

! A1T Bin Ab! Talib, 'Abdullah Bin Mas Ad, and Jabir Bin 
‘Ab dill ah (4) reported that Allah’s Messenger (S) said: 



(Allah curses the one who performs tahlll, and the 
one for whom it is performed.> 2 



Shouldn’t I tell you about the borrowed billy goat? 
It is a person who performs tafihl . 


May 


performs tahlU 


it is performed. 


3 


Nafi' reported that a man said to Ibn 'Umar (#»), 

M ° wm 


U 


permissible 


make 


and 


3 . 

his knowledge.” He replied: 


n no. 1997 for 


1 


2 


Recorded by a l-BukhM, Muslim, and others. Review Irwa’uI-Glmlll 
the various reports of this hadilh, ^ 

bv Ahm.d, an-Narfl, »nd Cher,. Verified lo be .italic by .1-Ata. 


(Irwa ‘ ul-GhalJl no. 1897 & Sahih ul-Jamt no. 5101). 

3 Recorded by Ibn Majah, al-Hakim, and al-BayhaqT. Verified to be hamn by a - 

Alb am (Sahih id-Jamt no. 2596 & Ima’ul-Ghaltl no. 1897). 








And those who do it will continue to be in a state of 


zina, if his intention was to make her lawful to the other 

man, even if they stay together for twenty years!” 1 

| 

Marriage of Shighar 


Shighar is a process whereby two men in tel'-marry each others 1 
daughters or women under their custody without either one giving a 
mahr. Nafi‘ (afe) explained: 


“Shighar is that a man would marry his daughter to 
another man with the condition that the other man 
would marry him his daughter. And they would not 
require any mahr in between them,” 2 

(bn ‘Umar (i$k) reported that the Prophet (0) prohibited shighar 
marriages 3 4 and said: 

« .OL/Sfl (J jli-i *V» 

j* 

<No shighar (is permissible) in Islam.> 1 

Even when dowries are specified, this inter-marriage remains as a 
source of doubt that should be avoided. 

Ai-A‘raj reported that a!-‘Abbas Bin ‘Abdillah Bin 'Abbas gave 
his daughter in marriage to Abd or Rahman Bin al-Hakam, and Abd 
ur-Rahman gave his daughter to him in marriage, and they named 
some mahrs . Yet, Mu'awiyah (who was the khalifah then) Wrote to 
Marwan Bin al-Hakam commanding him to separate between them and 


1 Reco rded by al - j 1 aki m, al - B ay h aql, a nd a £ -Ta ba ran l V eri f i ed I o be a ut bent i c by al - 
Alba til (. Irwa'ul-Ghalil no. 1898). 

2 Recorded by al-Bukhan, Muslim, and others. 

3 Recorded by a!-Bukhari, Muslim, and others. 

4 Recorded by Muslim and others. 
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saying 


“This is 

Messenger ( 



marriage 




s 


1 


Marriage with the Intention of Divorce 


purpose 

her as soon as that 



within themselves to divorce her as soon as uun f-f' 

accomplished. An example of this is a common pract.ce in 

1 . _nmman if 


IS 


some 



Western 


country 


soon as 


he achieves his goal. 


If the marriage contract sets a term or 



kind of marriage, it 


becomes a prohibited form of mutah marriage. If it does not the 

that this marriage is valid but the man 





sinful because he deceives the woman by 






from her, 


Marrying Non-Muslims 


General Rule 










J | I a 1 


«And do not marry 


(In Allah alone). Indeed, a believing female 


J 1 

women until they believe 




(Irwa *ul*Ghaltl no. 















Allah) is better than a pagan, even though she (the 
pagan) might appeal to you. And do not marry 
pagan men until they believe. Indeed, a believing 
male slave (of Allah) is better than a pagan, even 
though he might appeal to you. Those (mushrik s) 
invite (you) to the Fire, whereas Allah invites to 
Jannah and to forgiveness, by His permission.* 1 


Every non-Muslim is a mushrik. This includes the People of the 
Scripture (the Jews and Christians) if they worship anyone besides 
Allah (like Jesus or 'Uzayr) or hold other wrong beliefs about 
Allah (3i). 


Exception to the Rule 


Allah (fg) made exception to the above rule by permitting Muslim 
men to marry Jewish and Christian women — with an important 
condition: they must be chaste, which means that they are not 
promiscuous and have not previously had illegitimate sexual 
relationships with men. Allah ($i) says: 









«Tliis day all good foods have been made lawful for 
you; and the food of those who have been given the 
Scripture is lawful for you, and your food is lawful 
for them; and (lawful for you for marriage are) 
chaste believing women and chaste women from 
among those who were given the Scripture before 


1 Al-Baqarah 2:221. 
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you — when you have given them their due 
compensation — desiring by that chastity, not illicit 
relationship or taking secret lovers. And whoever 
denies the faith — his deeds have surely become 
worthless, and he will be, in the Hereafter, among 
the iosers.» 1 

Who “the People of the Book” Are 

Some of the companions took the position that the above permission 
only applied to the “unitarian” People of the Book. They argued in 
regard to a Trinitarian Christian woman, “What form of shirk is worse 
than her claim that her Lord is Jesus?” For example, 'All (4*Q said: 

“The Arab Christians’ slaughtering may not be eaten, 
because they do not hold to (true) Christianity — 
besides drinking alcohol." 2 

On the other hand, ‘Umar (4&) was asked whether it was lawful to 
eat from the slaughtered meat of a group of Jews who read the Torah 
and observed the Sabbath but do not believe in resurrection. He said: 

“They are a group from the People of the Book,” 3 4 


I bn ‘Abbas (tj&) said: 


“Eat from the slaughtering of the Taghlib -i and marry 

from their women." 5 


1 Al-Mct id ah 5:5. 

2 Recorded by Abd ur-Razzak and aJ-BayhaqL Verified to be authentic by Mustafa 
al-AdawT {Jamiu Ahkam in-Nis a 3:125). 

3 Recorded by ‘Abd ur-Razzak and al-BayhaqT. Verified to be authentic by Mustafa 
al-'Adawi {Jamiu Ahkam in-Nisei 3: \ 26). 

4 An Arab Christian tribe. 

5 Recorded by Ibn Abl Shay bah. Verified to be authentic by Mustafa ab'AdawT 
{Jami u Ahkam in-Nisa 3:126). 







161 


Quest for Love & Mercy 


Man 




“Whoever embraces a religion is considered one of its 
people.” 1 


Ash-Shabi C^fe) said in answer to a similar question: 

Allah has made their slaughtering lawful, and your 
Lord is never forgetful.” 2 

1 here are many other similar authentic reports from the salaf 
considering that the Christians and Jews are from “the People of the 

Book regardless of their beliefs. This appears to be the stronger of the 
two opinions . 3 


A Difficult Condition 

1 he condition ot chastity” docs not usually hold in our time. A chaste 

woman is one who has been preserved within her house like a jewel. 

never having been involved in kissing, touching, petting, or any form 

of promiscuous relationships with men other than her husband. 

A non-Muslim woman has no faith that would prevent her from 

committing the sin. Added to that is today’s open Western culture that 

has peimitted zitid with the approval and encouragement of the parents 

and relatives. It is seldom to find a girl pass her teenage years without 

being involved in sexual relationships. Virginity is now a rarity among 
the Westerners. 

people may ask, “What if a Christian woman repented from 
her formei promiscuous behavior? Would it then be permissible to 
marry hei ? The answer is that repentance is an act of worship specific 
to the Muslims. Us first condition is ikhlas (sincerity) to Allah. How 


1 Recorded by Abd ur~Razzak, Verified to be authentic by Mustafa al-Adawi 
(Jamiu Ahkam in-Nisa 3; J 27), 

2 Recorded by Abd ur-Razzfik. Verified to be authentic by Mustafa al-'Adawi 
(Jamiu Ahkam in-Nisa 3:127). 

3 Review Jamiu Ahkam in-Nisa 3:122-128. 
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could a non-Muslim fulfill this? Her only repentance, then, is by 
embracing Islam (for the sake of Allah, and not for marriage), 

Even at the peak of the Islamic power and dominance, Umar («*) 
was against marrying from the People of the Book. Abu Wa il reported 
that Huthayfah (4^) married a Jewish woman, Umar (®) wrote to 
him, “Divorce her.” He wrote back, “If this is unlawful, I will divorce 

her.” ‘Umar (4^) wrote: 



“I do not claim that it is unlawful, but I fear that you 
(Muslims) will soon partake of their whores (if 
everyone takes this matter lightly). 


jabir (•#) was asked about marrying Jewish and Christian women. 
He replied: 

“We used to marry them during the times of fighting 
when we were with Sad Bin AbT Waqqas in al-Kufah, 

That was because we could then hardly find any 
Muslim women. But when we came back (from the 

fights), we divorced them,” 2 


Conclusion 

In our times, the Muslims are weak and have the lower hand, even in 
their own countries. If one marries a non-Muslim woman, he will not 
be able to enforce an Islamic environment in his own house. He wi 1 
see her wear the cross, pray to Jesus, eat pork, and raise his children 
upon disbelief. This, by itself, is a major act of disobedience that he 
would bring about for himself and his own offspring. What sin is 
greater than this sin? This alone is a sufficient reason tor the 
prohibition of such marriages under the current circumstances. 


i 


2 


Recorded by al-BayhaqT and Said Bin Mansur. Verified to be authentic by Musvata 
al^AdawT (Jamtu Ahkant in-N is a 3:122)- 

Recorded by ash-Shafu (in al-Umm ) and al-Bayhaqi. Verified to be authentic by 
Mustafa aUAdawI (Jdnuu Ahkam in-Nisd 3:124). 













The excuse that some people give, “This marriage is better than 

committing zina,” is absurd. First, such a marriage is not permissible 

to start with. Second, its outcome is worse than the worst outcome of 
zina. 

Therefore, young men should fear Allah and only marry Muslim 

women who will be good companions for them in this life and would 
help raise their children upon Islam. 







▼ 
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APPENDIX A: MARRIAGE CERTIFICATE 


The following sample marriage certificate was developed by the 
Author as a result of numerous marriages that he performed over more 
than twenty years. It incorporates the Sunnah requirements for a 
marriage, as well as legal requirements for Muslims living in the 

United States or other non-Muslim countries. 

Note that the spacing and column -widths have greatly been reduced 
to allow the certificate to fit on the paper-size of this book. One is 
advised to modify this as needed when making an enlarged version. 



ISLAMIC MARRIAG i'S CERTIFICATE 


PERSONAL DATA 
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MARRIAGE DATA 

■■■ 1 * ■ , 


Legal Marriage 

Stale t>r Locality 

Record Number 

Date 

Islamic Marriage 

Location 

Dace 

Sadctq (dowry 

for the bride) 


Terms & Con- 

cl itions (o pt i onal) 


Ill is is to certify that, on this day, the bride's and the groom's parties have exchanged the Tjat j 
and qabul (offering and acceptance), in accordance with the Allah's (M) Book and Hid 
Messenger Muhammad's (^) Guidance, Finding no apparent Islamic obstacle to prevent this 
marriage, I therefore pronounce the above-named groom and bride husband and wife. 

This certificate catties no independent legal power; 
the interested parties must file for legal marriage us needed. 


SIGH ATO EES 


By signing this contract, all involved persons declare that, to the best of [heir knowledge, there 
is no Islamically legal reason preventing I his marriage. They further agree that any and all 
possible future disputes related to this marriage must be resolved according to the Islamic Law. 



Witness 1. address, pi tone no. 

WHnetiK 2, address, phone no. 

01'ftc ram {Irtmm or Judge-) 





Serial Number 


Recording Dale 


SEAL 












































































APPENDIX B: ARABIC Tl -RfillNOLOGY 


Introduction 

Translating and Referencing Quran and Ha Dim 

■ 

The Quran contains Allah’s exact words that cannot he precisely translated into other 
languages because of possible misinterpretation and limited human understanding. 
Therefore, we only translate the meanings as understood by trustworthy Islamic 
scholars. Our Quran quotes include the Arabic text, the English meaning in 
«boldface», and a footnote specifying the location of the ayah{$) cited. 

Similarly, our hadith quotes include the Arabic text, the English meaning in 
<boldface>, and a footnote briefly specifying its location in Hadith compilations and 
its authenticity verification* If the hadith contains a supplication or exaltation, we 
generally also include a full transliteration of its text 

Useful Charts 

We present below two important charts. The first defines the transliteration symbols 
that we employ in this book. The second defines terms that should be uttered at the 
mention of Allah or one of his righteous worshipers. 

Arabic Terms 

A number of Arabic terms are frequently used in Islamic discussions, and seem to 
constitute a basic vocabulary that needs to be available to the readers of books on 
Islam. We attempt to provide such terms, together with their definitions, in the 
following glossary. We follow the glossary with a list of the Arabic weekdays and 
the Islamic lunar months. 

Other terms pertinent to the current book are included in the “Index” section at 
the end of this appendix, together with a page-reference indicating where they are 
defined in this book. 
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Glossary of Common Terms 


Term 


Definition 


Abd 


Slave, servant, or worshiper. Plural: Hbdd or 'abut 


A dab 


Good characters or manners: etiquettes. Plural: Adab 


Al-Fatihah The first chapter of the Quran 


Alim 


Alldmah 


A m i n 


A n s a r 


*A v r 


A th an 


A wrah 


Ayah 


B id ah 


Da * vvr; h 


Din 


Dm a r 


Dirham 


c _J 


Du a 


Fard 


Ford 


A scholar or learned man iri Islam. 


Exaggerated form of 


“O Allah, answer my supplication.* 1 


Madi nab residents who supported the Prophet (0). 


Afternoon, It is usually applied to the third daily obligatory prayer 


Call to the prayer. 


A weakness 
from others. 


requires protection, or body-parts that must be covered 


Miracle or sign. Also, the smallest subdivision of the Quranic 
usually one sentence in length. Plural: aydL 


Unacceptable innovation in one of the Islamic teachings. 


Call or mission. 


usually used in reference to the religion of Isli 


An old golden currency. 


An old currency that was made of silver or copper. 


Supplication. 


Dawn, It usually applies to the first daily obligatory prayer. 


Obligation. 


A communal obligation that must be performed by at least a few 


Kifayah Muslims, 


Fard 'Ayn An obligation that must be performed by every Muslim. 
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Term 


Fat wd 


Fiqh 


Fitnah 


A l abi c j. errni no I og y 



Definition 


A religious verdict; plural: fatawa or fatdwL 


Understanding* It is often applied to the subject of “Islamic 
jurisprudence" that deals with the practical regulations in Islam. 


Trial, test, temptation, or affliction. 


Ghayb 

All knowledge that is beyond the reach of human perception. 

Ghusl 

A ritual bath required after intercourse, ejaculation, and after a woman 
becomes clean from her menses. 

j Hadith 

* 

Reports of the Prophet's (0) sayings, actions, and tacit approvals. 

1 Uajj 

Major pilgrimage to Makkah, 

Halal 

4 

Permissible. 

Halqah 

A circle or ring. It normally refers to a study circle. 

Ha ram 
■ 

Prohibited, 

Hasan 

•fi 

11 - ■- 

Good or acceptable. 

mm 

Crescent 

Hijab 

Cover. It usually refers to the Muslim woman's proper clothing 

Hijrah 

Migration — usually refers to the Prophet’s migration to ai-Madlnah. 

yid 

Festival. Plural: ay ad. 

Ijma 

Consensus. 

Ijtihad 

Striving to reach a right conclusion form available evidence. 

Imam 

- ! 

A leader or distinguished Islamic scholar, It is often applied to the 
leader of prayer. 

Jmdn 

Faith or belief. 

'Isha 

Night. It is usually applied to the fifth daily obligatory prayer. 

i Isndd 

Chain of narrators of a hadith, 

i 

Jdhiliyyah 

The era of ignorance (jakl) and disbelief prior to Islam. 
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Term 

Definition 

Jama ah 

A Muslim congregation or community. 

Jandzah 

A funeral, or a deceased’s prepared body. 

Jamah 

The Garden (of paradise). 

Jihad 

Striving or fighting for Allah’s cause. 

Jinn 

A creation that Allah {$$) made from fire and smoke, sometimes 
translated as “demon”, Satan is one of the jinns-. 

Jam a ah 

Friday. It also applies to the Friday prayer. 

Kafir 

r 

j 

A person who practices kufr. Plural: “kuffar”. 

Khalifah 

Successor. It commonly refers to a Muslim ruler who succeeded the 
Prophet (0) in leading the Muslims, Plural: khulafa\ 

Khamr 

Alcoholic beverages. 

Khilafah 

Successor ship. It usually refers to the period of rule of a khallfaiu 

Kufr 

Disbelief or rejection of faith. 

Khu t bah 
■ 

Speech or sermon. 

I Maghrib 

Sunset. It is usually applied to the fourth daily obligatory prayer. 

MakrUh 

An act that is disapproved in Islam. 

M ah ram 

A man closely related to a woman and permanently prohibited from 
marrying her, such as her father, son, brother, unde, nephew, father-in- 
law, son-in daw, suckling son, etc. Examples of non-mahrams: first 
cousins, step brothers, and brothers-in-1 aw. 

Masj id 

Place designated for sujUd; mosque. 

Mathhab 

Way or approach, it usually refers to one of the four Islamic schools of 

fiqh: the HanafT, MalikJ, ShafiX and HanbalT, 

M inbar 

Steps mounted by an imam in a mas j id for delivering a khu i bah. 

Muhdjir 

A migrator — a person who undertakes hijrah. Plural: muhajirun or 
muhajirin. It usually refers to those who migrated to MadTnah. 

Muj ahid 

A person who performs jihad. Plural: muj a hi dun or mujahidin, 

= ^ "L- *" — 
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Term 


Musalla 


Qadar 


Qiyam 


Qudusi 


Ruku 


SahTh 

W S * 


Sal ah 


Saldm 


San ad 


Arabic l ermioology 



Definition 


Munkar Disapproved; rejected. 


A place designated for prayer. 


Mushnk A person who practices shirk. Plural: mushrikun or mushrikm 


Extra, voluntary, or supererogatory deeds. 


Allah's decree and measure. 


The direction of al-Kabah in Makkah 


Literally means standing. It usually refers to the night prayer 


■ 


Holy. A qudusi hadith is quoted by the Prophet (S) from Allah 


A full prayer unit, containing one ruku. Plural: rak'dt. 


The act of bowing in the prayer, 


Sadaqah Charity, 


Sahcibali The Prophet's companions; singular: sahdbT. 


True or authentic. 


The early righteous pioneers and scholars of 'slam 


Prayer. 


Peace. It also means the greeting 


peace (as-salamu \daykum) 


Same as is nod* 


Shahadah | Testimony; it is mostly applied to the testimony of Islam: 'There is no 

true god but Allah, and Muhammad is Allah’s MessengerAlso, it is 


Shahid 


often applied to martyrdom in Allah’s ($&) cause. 

A person martyred for Allah's cause. Feminine: ShahTdah. 


Sham 


General Middle-East area of Palestine, Jordan, Syria, and Lebanon, 
including the major cities of Jerusalem and Damascus. 


Shar or The Islamic Law. “SharT means a legislated or permissible matter in 
Shariah Islam. And “ash-Shtin” is the Legislator: Allah 
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T er m 

Definition 

Shaykh 

An elderly man, it is commonly used as a title of respect for a mail 
with some level of Islamic knowledge- 

Shavian 

Satan, 

Shirk 

Polytheism or paganism — ascribing divinity to other than Allah, or 
joining partners with Him in worship. 

f Sty am 

Fasting. 

I Sujud 

The act of prostration in the prayer. 

Sunnah 

| Way, guidance, or teachings. Most commonly, it refers to the 
Prophet*s (H) way and guidance. 

Surah 

Quranic chapter. 

: -i i t 

1 * 1 •. i i 1 

Tabu 

I'li/, 1 ' t f 

laterally, follower. It normally refers to a student of the sahdhah. 
Plural: nib tiln or tdbiin . 

Tafsir 

Quranic commentaries and interpretations. 

Takhir 

§ 1*1 

Saying, u Alldhu Akbar — Allah is the greatest/’ 

\ Tahiti 

Saying, “La. ildha illalldh — There is no (true) god except Allah/* 

Tag l Id 

Imitation, especially without knowledge. 

Taqwd 

Fearing and revering Allah. 

Tashih 

w 

S Saying, “Suhhdn Allah —- Exalted is Allah/’ 

Ta shah hud 

Pronouncing the Shahadah. It is mostly applied to the last part of the 
prayer that includes the Shahadah and $alah upon the Prophet (0). 

■ Taya mtm tm 

A symbolic ablution, in the absence of water, performed by wiping 
clean dust over the hands (to the wrists) and face. 

TaslTm 

Saying saldm, especially to conclude the prayer. 

Tawdf 

1 Circumambulation around the Kabah, 

Taw hid 
■ 

Belief that Allah is the only Lord and God who deserves lo be 
worshiped, and who possesses the excellent and perfect attributes. 

Thikr 

Extolment: remembering Allah {i$g) and mentioning Him, 






























































Term 

Definition 

Ulama 

Plural of ^dlim\ 

Ummah 

Community, nation, or followers. 

Um rah 

A minor form of pilgrimage to Makkah that may be performed at any 
time of the year. 

Wahy 

Revelation or inspiration. 

Wajib 

Obligatory or required. 

Witr 

. - - 

Odd number. The entire night prayer is sometimes called witr because 
the total number of its rak'at is odd. 

Wudu 

■ 

Ritual ablution for the prayer, which includes washing the face and 
forearms, wiping over the head, and washing the feet. 

Zakclh 

Obligatory charity. 

Zina 

Adultery or fornication. 

Zuhr 

4 

Noon. It usually refers to the second daily obligatory prayer. 


Arabic Weekdays and Islamic Hijri Months 



Weekday 

Arabic Name 

1 

1 

1 

Friday 

Al-Jumu ah 


2 

Saturday 

As-Sabt 


3 

Sunday 

Al-Ahad 

m 

4 

Monday 

Al-Ithnayn 

t m 

5 

Tuesday 

Ath-Thulatha 

■m\ 

6 

Wednesday 

AUArbua 


7 

Thursday 

Al~Khamis 
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Lunar Month 



Lunar Month 


1 

Muharram 

ri 


7 

Rajah 


2 

Safar 


8 

Sha'ban 


3 

Rabt al-Awwal 

•’lb 

_ 

9 

Ramadan 

H 


4 

Rabt al-Akhir 


10 

Shawwdl 

m 

5 

Jumada Old 

M 

11 

Thul-Qddah 


6 

, Jitmada Akhirah 


12 

Thul-Hijjah 

m 


Transliteration 

Except for proper nouns, transliterated Arabic terms are italicized. In general, 
the rules of English pronunciation are applicable. The following table includes 
additional symbols employed in this book to help pronounce the Arabic 
terms. 


Symbol 

Stands for 

English Equivalent Sounds 

P3| 

>1 

(1) Alif 

(long vowel a) 

Mostly: Man, sad. 

At times: Father, hard, god. 

U, U 

(j) Wuw 

(long vowel u) 

Root, soup, flute. 

L I 

(0) Yd 

(long vowel j) 

Seed, lean, piece, receive. 


(*) Hamzah 

The first consonant vocal sound uttered when 
saying: at, it, oh. 

Th, th 

(o) Thd 

Three, moth* i 

b 

H, h 

V * ■ 

( C ) Ha 

No equivalent. Produced in the lower throat, 
below “h'\ It somewhat resembles the “h” in 
“ahem”. 

Kh, kh 

(£) Kha 

No equivalent. Produced in the back of the 
mouth and top of the throat. 
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Symbol 

Stands for 

Th. th 

(i) Thai 

S, s 

m f p 

(o*) ?ad 

D, d 

•r 1 ■ 

(o&) Qad 

T, t 

(J?) Tah 

?, ? 

(J?) Zah 

t 

(jQ ‘Ayn 

Gh, gh 1 

(^) Ghayn 

Q, q | 

(J) Qaf 


English 


There, mother. 


. Somewhat close to the “sc 


7 J 






-TJ 


Sounds deeper than a “d”. Produced by touching 


the tongue to the 


s roof, with the sides of 


the tongue pressed against the top molars. 


Similar but deeper than a “t”. 


A deeper dial, produced by touching the backside 
of the tongue to the tip of the upper front teeth. 

Produced in the bottom of 


A gurgling sound produced in the back of the 
mouth, just above the kha. Similar to the “R” in 


some 


ilar to the “c” i 


- I 




Movable Utterances 


Ou^ of love, appreciation, gratitude and other noble feelings, a Muslim is encouraged 

to utter the following phrases at the mention of Allah, His messengers, or other 
righteous individuals. 


Phrase Mentioned with 



Allah’s Name 



Allah's Name 



Allah's Name 



Muhammad and 
other prophets 


c Azza 


wa 


wa - 


Sail a 


wa 


weakness 

indignity. 


a n 


exalted and 


Exalted is His glory 


May Allah’s peace and 
praise be on him. 



























































































Phrase 

Mentioned with 

' 1 ransliteration 

Meaning 

atsa 

Prophets and angels 

A layh is-Saldm 

Peace be on him. 


A male companion 

Radiy a 'Ll. dim 

e anhu 

May Allah be pleased 
with him. 

& 

A female 
companion 

Rad iya ' LI ah u 
anhct 

May Allah be pleased 
with her. 

^e> 

Cwo companions 

Radiy a 'Utahn 

\mhumd 

May Allah be pleased 
with them. 

4> 

More than two 
companions 

Radiy a ’Ll dim 

b 

\mhurn 

May Allah be pleased 
with them. 

site 

A past scholar or 
righteous Muslim 

Raid malm ' Lldh 
■ 

May Allah have mercy 
on him. 


Index of Arabic Terms 


Aqit 

10! 

Bikr 

59 

Dayyuth 

25 

Dlbaj 

108 

Duff 

91 

Duka 

■ ■ 

125 

Dunya 

T 

79 

Faskh 

46 

Raya 

59 

Hays 

94 

Haysah 

94 

Hinna 

i 

96 

kkkdi 

36 

Ih rd m 

■ 

150 

Ihtisdb 

■ 

112 

!jab 

56 

Ikhlas 

■ 

161 

Istikhdmh 

49 

Junuh 

137 

Khataba 
■ 


Khitbah 

35 


Khulwah 

40 

Khuf 

46 

Kuhl 

B 

96 

Lahw 

92 

Mahr 

68 

Maslahah 

>• 4 

41 

Mukatib 

4 

M ut ah 

153 

Nahaha 

Nikah 

* 

2 

Qabul 

56 

Quit dr 

70 

Sadaq 

68 

Shighdr 

157 

Shubhah 

109 

Thand 

125 

Thayyib 

60 

Ijqiyyah 

72 

Wall 

64 

Waidyah 

68 

Walimah 

101 
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